


ta laiemalt. Arvestades Tartu piiskopkonna keskset osa Vana-
Liivimaa iihiskonnas, saab nditeks siinse toomkapiitli vaimuli-
ke pdritolu uurimise tulemusi {ildistada sisserdnnanute ja siin
siindinute arvulisele vahekorrale, samuti linnakodanike ja aad-
1i osakaalu suhtele.

Genealoogilist informatsiooni leidub perekonnanimedes, iiri-
kutes sisalduvates viidetes sugulastele. Monevdrra on sellist
teavet Vatikani paavstide arhiivi supliigiregistrites ja eri-
nevate iilikoolide matrikliraamatutes.

256 toomhidrrat jagunevad oma teadaoleva ametisse asumise
aja jdrgi nelja perioodi vahel:

I aastatel 1224-1344 — 44 toomhdrrat (neist 17 prelaati)
II aastatel 1345-1440 — 123 toomhdrrat (20 prelaati)

III aastatel 1441-1524 — 61 toomhdrrat (16 prelaati)

IV aastatel 1525-1558 — 28 toomhirrat (6 prelaati)

Geograafilise pdritolu mddramiseks voib rakendada erinevaid
meetodeid. Allpool toodud statistika puhul on lisaks iirikutest
teada olevatele piaritolukohtadele arvestatud ka konkreetset
nime kandva sugquvdsa asupaika. Siiski saab Vana-Liivimaa tin-
gimustes perekonnanime 3jdrgi paritolukohta md&rata suurema
tdendosusega vaid 14. sajandi II pooleni. Sellest ajast alates
oli enamus mujalt sisse rdnnanud suguvdsadest siin juurdunud,
jdsides elama kindlasse linna v3i méne maahdrra valdustesse.
Kuid alati oli vdimalik kusagil paikseks jddnud suguvdsa liik-
me erandlik ilmumine mdnes teises kohas. Paljud suuremad sugu-
vdsad hargnesid ja laienesid {ile didtseeside piiride. Sellis-
tel puhkudel nduab statistika tegemine eraldi genealoogilisi
lisauuringuid. Peab leppima ka sellega, et keskaegsete vaimu-
like pdritolu middramisel on raske vidlja selekteerida iiheselt
vorreldavat ldhteinformatsiooni. Tdédeldud andmete hulgas vdib
esineda péritolukoht silinnikohana (omakorda erinevused: mdni
asula, suur didtsees vdi isegi hoopis laiem piirkond), {ilikoo-
1i suundumise paigana vdi isiku suguvdsa tavapdrase elupiir-
konnana.

Tabelites 1, 2 ja 3 tuleks pbdrata tdhelepanu sellele, et
juba 14. sajandi keskpaigaks oli pédritolult liivimaalaste osa-
kaal Tartu toomhdrrade hulgas tdusnud pooleni. Et nende suht-
arv piisib kogu andmeterohke 14. sajandi II poole ja 15. sajan-
di stabiilsena 70% peal, on vdimalik vdita, et Tartu piiskop-
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konna poliitika m#&ravaks jduks oli Vana-Liivimaa enda vaimu-
likkond. Ka piiskopid olid samal perioodil p#rit pShiliselt
Tartu stiftist. Nagu {ildiselt kogu katoliiklikus maailmas
pidas ka siinne vaimulikkond viga oluliseks t#htsamate ameti-
kohtade tditmist kohalike isikutega, et kiriku varasid kasu-
taksid siinsete suguvdsade liikmed. See, et vdlismaalasi oli
toomhidrrade hulgas pidevalt 1ligi 30%, oli tingitud iiheaegselt
nii vaimulike liikuvusest katoliiklikus maailmas kui ka paavs-
tide piilidest t#dita ise osa vabanenud kanoonikukohtadest. Vii-
masel juhul nimetati formaalselt kapiitli liikmeks selliseid
kuurias tuntud isikuid, kes ise ei pruukinud mitte kunagi oma
jalga siia Rooma jaoks kaugesse maanurka tdstagi.

Alltoodud tabelites on arvestatud ainult neid toomhidrrasid,
kelle péritolu on olnud ménel viisil v&imalik m&&rata. Selli-
seid on kokku 170 ehk 66,4% iildarvust. Statistikas ei ole teh-
tud vahet siin tegelikult resideerinud ja hoopis kusagil mujal
ametis olnud toomhdrrade vahel. Sulgudes on antud vastava pd-
ritoluga toomhirrade hulk teadaoleva pédritoluga toomhdrrade
arvust protsentides.

Sotsiaalse piritolu kohta kdivat informatsiooni on iirikutes
kiillalt vdhe - kokku 51 juhul. Kuigi saksa ekspansioon 13. sa-
jandi alguses leidis sealse kdrgaadli toetuse, sattusid Vana-
Liivimaale teadaolevalt vaid iiksikud sellest kihist périt su-
guvdsade liikmed. Ministeriaalip&ritolu on toomhdrradest olnud
ainult esimese Tartu piiskopi Hermanni 3ja kuulsa piiskop

Alberti vend praost Rotmarus de Bekeshovede. Ulejddnud toom-
harrad jagunevad lihtsalt kas linnakodanike (j&lle ilma korg-
kihi ehk patritsiaadita) v&i riilitlite ehk vasallide poegadeks.
viimaseid on nimetatud ka militari genere, nobilis VOi dominus.
Siinkohal ei ole nende vahel aga mingit eraldi arvestust pee-
tud.

tildine tendents paistab olevat kodanike rolli suurenemise-
le, kuid siiski vBrdlemisi vihesel midral. Samas nditab aadli
osatihtsuse suurenemine toomkapiitli koosseisus usupuhastuse
jirgsetel aastatel, et aadel jdi katoliku institutsioonidele
suhteliselt truuks, samal ajal kui linnakodanike hulgas saavu-
tas protestantism suuremat populaarsust.

Katoliku kirik ei teinud vaimulikuks saamisel takistusi ot-

seselt rahvuse pdrast. Siiski véis noorwmwwwﬁwwmmm joudmine
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Tabel 2. vdljastpoolt Vana-Liivimaad pdrinevad toomhidrrad
Tartu toomkapiitlis

1 _periood | 11 periood | 111 periood | IV periood Kokku
Teadaolev péritolu 20 e 51 24 170
IDA-PREISIMARA
Kulmtand || 1 5.0 12 2.7% 1 2.0% 4 2.4%
Ermland [ 1 5.08 | 5 6.7% 1 2.0% | 1 4.2% 8 4.7%
Samtand 1 2.0% 1 0.6%
Kokku Ida-Preisimaalt 2 1004 | 7 9.3% | 3 5.9% | 1 4.2% 13 7.6%
SAKSAMAA_POHIALAD
Phja-Saksa
Breemeni dibtsees 1 5.0 | 2 2.7% 1 2.0% 4 2.4%
Lutbek || 3 5.0 | 2 2.7% 5 2.9%
Danzigi piirkond 4 7.8% 4 2.4%
Kokku P8hja-Saksast 4 20.0% | &4 5.3% 5 9.8% 13 7.6%
Reini-Vestfaalimaa
Reinimaa 1 5.0% 2 3.9% 3 1.8%
Vestfaal imaa 3 4.0 | 2 3.9% 11 4.2% 6 3.5%
Uldiselt 1 1.3% 1 0.6%
Kokku Reini-
Vestfaalimaalt 1 5.0 | 4 5.3% 4 7.8% | 1 4.2 10 5.9%
WUUD SAKSA PSHIALAD
Saksimaa
gdeburgi did 1 1.3% 1 2.0% 2 1.2%
Erfurt 1 4.2 1 0.6%
Meissen 1 1.3% 1 0.6%
Uldiselt 2 2.7% 2 1.2%
Kokku Saksimaalt 4 5.3% 1 2.0x [ 1 4.2% ] 3.5%
Hannoveri dibtsees 2 10.0% | 2 2.7/ 4 2.4%
Nirnberg 1 2.0% 1 0.6%
Kokku muudelt
saksa pdhialadelt 2 10.0% | 6 8.0% 2 3.9 |1 4.2 1 6.5%
Kokku Saksa aladelt
OLEJAANUD
Taani 1 5.0% 1 0.6%
Madalmaad 1 2.0% 1 0.6%
T3ehhimaa 1 1.3% 1 0.6%
Kokku Ulejétinud aladelt 1 5.0% | 1 1.3% 1 2.0% 3 1.8%
Hl
PERITOLUANDMETEGA || 10 50.0¢ | 22 29.3% | 15 29.4% | 3 12.5% || S0 29.4%

TOOMHARRADEST)




Tabel 3. Tartu toomhirrade sotsiaalne pidritolu

periood - Vana- Liivimaalt Mujalt Kokku-
: ) ‘ teada
toom- | protsent :zig: || toom- | protsent :‘2?‘;: toom- protsent | pdrit-
héarra- teada- Srit— hdrra- | teada- Srit- hédrra- teada- olu~
ja sotsiaalne sid olevaist Polu a - sid olevaist polu a sid olevaist | andme-
paritolu g g tega
1224-1344 10 10. 20
aadli 4 40.0% 4 40.0% 8 40.0%
kodaniku 6 60.0% 4 40.0% ] 10 50.0%
1345-1440 53 22 75
aadli 30 56.6% 3 13.6% 33 44.0%
kodaniku 22 41.5% 8 36.4% 30 40.0%
1441-1524 36 15 51
aadli 12 33.3% 4 26.7% 16 31.4%
kodaniku 19 52.8% 8 53.3% 27 52.9%
1525-1558 21 3 24
aadli 13 61.9% 13 54.2%
kodaniku 6 . 28.6% 2 66.7% 8 33.3%
‘ 120 50 170
Kokku aadli 59 49.2% 11 22.0% 70 41.2%
Kokku koda- 53 44.2% 22 44.0% 75 44.1%
niku
Kdik kokku . 112 - 93,.3% ©.33 66.0% 145 85.3%
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as Konstanz, Brixen, Speyer, Laon and others the size of the
staff was comparable.

In case of most canons, we have, besides their names, at
least some personal data about them. This makes it possible,
when carrying out prosopographical analysis, to make generali-
sations concerning both the entire staff in the cathedral
chapter and the clergy of 0ld Livonia more broadly. Taking
into account the central part of the Tartu diocese in 01d Li-
vonia society, the results obtained in studying the background
of the clergymen of the cathedral chapter here can be genera-
lised on the basis of numerical relationships between the
immigrants and people born locally, and likewise on the basis
of numerical relationships between the role of townspeople and
the noblemen. )

Genealogical information can be found in family names and
in references to relative recorded in historical documents. In
some measure such information is available in the supplication
files of the archives of Vatican popes and in the matricula-
tion rolls of various universities.

Those 256 canons are classified as belonging to four

periods, according to the known time of ordination:
I 1224-1344 - 44 canons (17 prelates)
II 1345-1440 - 123 canons (20 prelates)
III 1441-1524 - 61 canons (16 prelates)
IV 1525-1558 - 28 canons (6 prelates)

For the establishment of geographical origin different
methods can be employed. As for statistics mentioned below,
the residence of the family kin bearing a concrete name has
been considered in addition to information obtained from his-
torical records about the known places of origin. Yet in
conditions existing in 0Old Livonia the place of origin can be
established on the basis of a family name with greater proba-
bility only up to the second half of the 14th century. From
then the most of the families who had arrived from elsewhere
had become rooted here, settling down in a certain town or on
the lands of some reigning sovereign. But it was always
possible that as an exception a number of some family had
settled down in some other place. Several of larger families
branched off and diverged and spread over the boundaries of
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the diocese. In such cases statistical analysis requires
additional genealogical studies done separately. We have to be
content with the fact that in establishing the background of
medieval clergymen it is difficult to single out primary in-
formation that is uniquely comparable in all cases. It may
happen that among the processed data the place of origin may
figure as the place of the birth (and there emerge differen-
ces: some settlement, a large diocese or even a more extensive
area), the place at which a person arrived to start his
university studies or the traditional 1living place for the
person’s family.

In Tables 1, 2 and 3 attention should be paid to the fact
that already by the middle of the 14th century the role of
Livonians among the Tartu canons had increased by 50%. As this
percentage reaches a stable fiqure of 70 during the second
half of the 14th century and in the 15th century, a period of
abundant data, we can firmly say that the clergy of 0ld Livo-
nia itself played an important role in the Tartu diocese. The
bishops 1likewise came for the most part from the Tartu
Chapter. As was customary in the entire Catholic world, the
local clergy here attached great importance to filling major
incumbencies with local clergymen so that the members of the
families here could have use of church property. The fact that
the number of foreigners among the canons steadily kept around
30% was due both the extensive migration of the clergymen in
the Catholic world and the Pope’s endeavour to get some of the
vacancies for himself. In the latter case there was formal
admission to the chapter of persons known in the curia who
never had had the need to set foot in such a remote corner of
the world, and never stirred out of Rome.

In tables below we have included only those canons whose
descent it was possible to identify somehow. There were
altogether 170 of them, accounting for 66.4% of the total num-
ber. We have not distinquished between the canons who actually
resided here and had their offices somewhere else. In brackets
the number of canons of respective descent has been presented
in percentage of the number of canons known (supposed) origin.

There is rather little information recorded about social
origin - in 51 cases altogether. Although German expansion at
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the beginning of the 13th century found support from the nobi-
lity there, as is known only few of the members of the noble
families happened to come to 0ld Livonia. Dean Rotmarus de
Bekeshovede was the only one of the ministerial descent among
the canons. He was brother of the first Tartu bishop Hermann
and of the famous bishop Albert. The remaining canons simply
belong either to those who were sons of townspeople (again
without nobility or patriciata) or of the knights or vassals.
The latter have also been called military genere, nobilis or
dominus. On this occasion no separate account has been kept to
distinguish between them.

A general trend seems to be an increase in the role of the
townspeople but this is still relatively small. At the same
time the growing power of the nobility in the Cathedral Chap-
ter in the years after the Reformation shows that the noblemen
remained faithful to the Catholic institutions while among the
townspeople protestantism gained in popularity.

The Catholic church did not prevent anybody from becoming a
clergyman because of his nationality. Still admission to the
cathedral chapter could be rather occasional for men of
Estonian origin. Maybe worthy of mentioning here is a former
Tartu clergyman Johann Pulck, who studied at Rostock univer-
sity and in the 1520s worked as scholastic at the Saare-Ldidne
diocese. In one of the records of the Danish State Archives he
has been referred to as "her Johann undudescke (non-German -
T. L.) Pullck". The names of the later Tallinn bishop Arnoldus
Anebat and the later Tartu bishop Bartholomeus Savijerwe, who
were admitted to the Tartu stift, sound intriguing. If we
searched for names of Estonian origin among names of such
kind, we might point out other Tartu canons as well but in the
absence of additional data we must not draw any substantial
conclusions on such occasions.
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Table 1. The distribution and percentage of canons of 0ld Livonian origin.

ESTONIAN TERRITORY

Canons with data Tartu Tartu Harju- Tallinn Saare- Alto-
of origin diocese Virau Liddne gether
distr. distr.
I period 20 |1 (5.0%) 1 (5.0%)|3 (15.0%) 5 (25.0%)!
II period 75 | 14 (18.7%)|8 (10.7%)[4 (5.3%)|7  (9.3%)[1 (1.3%)]34 (45.3%)
III period 51 |8 (15.7%)]9 (17.6%) 6 (11.8%) 23 (45.1%)
IV period 24 |5 (20.8%)[4 (16.7%) 3 (12.5%)[2 (8.3%)| 14 (58.3%)
Altogether 170 |28 (16.5%)|21 (12.4%)[5 (2.9%)| 19 (11.2%)[3 (1.8%)|76 (44.7%)
THE RESTOF OLD LIVONTIA

Riia Riga Curonia Alto- 0ld Livonia ALTOGETHER (%

diocese gether in general ~ OF DOME LORDS)

2 (10.0%)|3 (15.0%) 5  (25.0%) 10 (50.0%)

9 (12.0%)[6  (8.0%) 15  (20.0%)4 (5.3%)] 53 (70.7%)

2 (3.9%)|4  (7.8%)|1 (2.0%)|7 (13.7%)[6 (11.8%)f 36 (70.6%)

3 (12.5%)[1  (4.2%) 4 (16.7%)|3 (12.5%)' 21 (87.5%)'

16 (9.4%)[14 (8.2%)[1 (0.6%)|31 (18.2%)]13 (7.6%)l 120 (70.6%)'




Table 2. Canons of the Tartu Cathedral Chapter

who came outside 0ld Livonia

territories

1 period Il  period 111 period IV period Altogether
origin known || 20 75 51 24 170
EAST PRUSSIA
Kulatand || 1 5.04 ] 2 2.7% | 1 2.0% 4 2.4%
Ermtand || 1 5.0 |5 6.74 1 1 2.0% | 1 4.2% 8 4.7%
Samland 1 2.0% 1 0.6%
Altogether from East
Prussia 2 10.0% | 7 9.3% ] 3 5.9% |1 4. 2% 13 7.6%
BASIC GERMAN
TERRITORIES
North_Germany
Bremen diccese 1 5.00 | 2 2.74 1 1 2.0% 4 2.4%
Libeck {f 3 15.04 | 2 2.7 5 2.9%
Danzig district 4 7.8% 4 2.4%
Altogether from North
Germany 4 20.0% | 4 5.3% | S5 9.8% 13 7.6%
Rhine-Westphalia
Rhineland || 1 5.0% 2 3.9% 3 1.8%
Westphalia 3 4.0 | 2 3.9% 11 4.2% 6 3.5%
In general 1 1.3% 1 0.6%
Altogether from
Rhine-Westphalia 1 5.00 | 4 5.3% | 4 7.8% 11 4. 2% 10 5.9%
OTHER GERMAN
TERRITORIES
_saxonia
deburg diocese 1 1.3% 1 2.0% 2 1.2%
Erfurt 1 4.2% 1 0.6%
Meissen 1 1.3% 1 0.6%
In general 2 2.7 2 1.2%
Altogether from Saxonia 4 5.3% 1 2.04 | 1 4.2% 6 3.5%
Hannover diccese 2 10.0% | 2 2.74 4 2.4%
NUrnberg 1 2.0% 1 0.6%
Altogether from
other German 2 10.0% | 6 8.0x | 2 39411 4.2% " 6.5%

OF THE CANONS OF
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FROM ELSEWHERE

Denmark 1 5.04 1 0.6%
Netherlands 1 2.0% 1 0.6%
Czechia 1 1.3% 1 0.6%

Altogether from
elsewhere 1 5.0 1 1 1.3 | 1 2.0% 3 1.8%

ALTOGETHER
CIN PERCENTAGE | 10  gpon [ 22  20.3% | 15 29.4% | 3 12.5% || s0 2.4

KNOWN ORIGIN) }L




Table 3. The social origin of Tartu canons

period 0ld Livonia Elsewhere Altogether
percen-
ome, | tageof o thia | fome |PC thoma|of thia | 2o |G thosa | SEigin
social origin known origin known origin known
1224-1344 10 10 20
noble origin 4 40.0% 4 40.0% 8 40.0%
townspeople 6 60.0% 4 40.0% 10 50.0%
1345-1440 53 22 75
noble origin 30 56.6% 3 13.6% 33 44.0%
townspeople 22 41.5% 8 36.4% 30 40.0%
1441-1524 36 15 51
noble origin 12 33.3% 26.7% 16 31.4%
townspeople 19 52.8% 53.3% 27 52.9%
1525-1558 21 3 24
noble origin 13 61.9% 13 54.2%
townspeople 6 28.6% 2 66.7% 8 33.3%
120 50 170
Altogether of 59 49.2% 11 22.0% 70 41.2%
noble origin
Altogether of 53 44.2% 22 44.0% 75 44.1%
toyngpeople
origin
Altogether 112 93.3% 33 66.0% 145 85.3%




HOBEEHTED SETU PULMAKOMBESTIKUS
Mare Piho

Kiesolev kirjeldus annab liihiiilevaate hdbeehete® esinemi-
sest setu pulmakombestikus ja nendega seotud uskumustest.
Uurimus pdhineb aastatel 1976—1992 Setumaal ja Siberis autori
poolt kogutud materjalidel.

Setu pulm oli kahe suguvdsa liitumine, kus kdige olulise-
maks oli mdrsja lahkumine oma suguvdsast ja tema vastuvdtt
mehe suguvdsasse. Tddegem, et selleks valmistuti aastaid. Eri-
lisi, ainult pulmadeks ostetavaid hobeehteid setudel polnud.
Kdik, mis kingiti tiitarlapsele enne pulmi ning oli seotud iile~
minekuga iihest vanusegrupist teise, kuulus hiljem pulma- ehk
piduehete komplekti.

Kosimine oli setudel vanasti mitmeastmeline. Osa astmeid
eeldas teatavate hdbeehete kinkimist: niditeks nn. Sise kosimi-
se ajal kinkis peigmees hdéberahasid, siidrédti, pastlad ning
tdhtsaimana - suure sdle. Viimane anti mdrsja k&tte alles
siis, kui peigmehe ristiema oli seda teatud aja hoidnud rinnal
oma sdle peal ning sellega (vastavalt sigitusmaagia rituaali-
le) karanud ehk hiipanud.

Laulatuse ja pulma vahele j&i tavaliselt mitu n&dalat. Sel
ajal k#dis mdrsja oma suguvosa pulma kutsumas, kaasas poodruskid,
kes kd&ik olid hdbeehetega ehitud. Morsja vois ainsa ehtena
kanda suurt sdlge. Pulmakutse esitati lauluvormis, rituaalsete
kummardustega, mille ajal mdrsja puudutas vasaku k&ega sdlge,
mida vdib samuti pidada rituaalseks toiminguks. Setude arusaa-
ma jdrgi on vasak kdsi (setu keeles kuri kdsi) mehe kidsi.

Setu pulm oli kahepoolne, esimene pdev morsja isakodus,
teine peigmehe pool. Pulmalised kandsid rohkeid hdbeehteid.
Pulmaehteid laenati, paljud neist "rédndasid" pulmast pulma.

Ka mehed kandsid ehteid: vdikesi sdlgi, sdrmuseid ning ili-
harva iihte korvardngast.

*Valdav enamus setu metallehteid ongi h&bedast. Kuid t&nu
valge metalli kultusele t#histatakse setu kultuuris sdnadega
hépp3, héppdkroon (s.o. hobeehted) koiki hdbedast 3ja hobeda-
sarnastest metallidest ehteid.
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Pulma esimesel pdeval olid mbérsjal kaelas helisevate ripat-
sitega (iikks neist pardikujuline) hdbekeed. Palju oli sdrmu-
seid Jja k#evorusid. Kogu komplekt vdis sdltuvalt jdukusest
kaaluda 3-5 kg. Ainuke ehe, mida mérsjal polnud digqust kanda
pulma esimesel pdeval, oli suur sdlg.

Pédeva loppedes voeti mdrsjal kaelast kdik ehted ja toodi
vdlja kosjaskdimisest saadik peidus olnud peigmehe kingitus -
suur sdlg. Seejédrel asetati mdrsja ehted ja kingitud suur sdlg
labisegi lambavillaga suurde sdela ning kaeti linase ritikuga.

Samal Shtul viidi eheteta "puhas", "valge" ja "vaba" mdrsja
peigmehe koju. Morsja ristiema t&i sinna hdbeehetega sdela ja
andis peigmehe emale.

Pdrast esimest pulmaddéd tegi meheema noorikule abielunaise
soengu ja vahetas peakatte. Niiiid kinnitati nooriku rinnale
suur sdlg ja kaela pandi eriilmeliste helisevate ripatsitega
hobekeed. Toiming oli salajane, "peidetud" pulmaliste eest
erilise linaga. Mdnel pool tehti seda aidas.

Seejédrel kinkis noorik kiila lastele sdrmuseid, visates neid
iile 6la selja taha. Neid peeti &nnetoovateks. Sdrmus "kingiti”
ahjule ja sdrmuse koos vddga ohverdas noorik kaevule. Saunas-
kdimisel joi meheema rituaalset viina pitsist, mille pd&hjas
oli héberaha vdi hdbeketike. Need esemed sai meheema endale.
Noorik pidi ka l&bi abielusdrmuse lehma liipsma, sdnades seal-
juures: “piim - perrele, v6i - v&6rast5ls, soe suuhtd, havvd hambihe" .

Setu pulmas oli t#htsaimaks ehteks suur sdlg. Sellega mir-
giti nooriku astumist fertiilsesse ikka, neiupdlvest abielu-
naise seisusesse. Kahe suguvdsa liitumist siimboliseeris suure
sdle kinnitamine nooriku rinnale.

Setu folklooris esineb s8lg paadina, millega sduda iile vee.
Semantiliselt on vesi piiriks eri maailmade vahel. S&it sdlega
iile vee slimboliseeris iileminekut tiidrukupdlvest abielupdlve.

S6lele omistati ka armastust ja sigivust soodustavat toi-
met. Lastetu naine magas s8lg rinnal. T&pselt samuti toimis
naine, piitides tagasi vdita abikaasa armastust. Sigivusmaagiaga
seostub sdle hoidmine kosimise ajal peigmehe ristiema sdlel
(rinnal).

Libi sdle kallatud veega joodeti koduloomi, paludes nende
juurdekasvu.
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Huvitavad on graveeringud setu sdlgedel, kus kdrvuti kuue-
ja kaheksanurksete tdhtedega esinevad rombid ja kaldristid.
Neid vdib seletada vanade dnnetoovate jm. mzagiliste mdrkide-
na. Erilist huvi pakub kahepdine lind, mida uurijad on iiks-
meelselt pidanud Vene tsaari vapikotkaks. Setud ise nii ei ar-
va. Setu naiste seletuste jdrgi on see "haruldane" ja "ime-
pidraste" vdimetega katd pssga lind. Setu meeste selgituste koha-
selt on see lind, kelle iiks pea vaatab Eesti, teine Vene poo-
le. Seega siis geopoliitiline td&lgendus. Vilistatud ei ole ka
muud seletused.

Py

Teatavasti esineb paljudes vanades kultuurides kahepdiste
rédvlindude kujutisi. Taolise bilateraalse mudeliga t&histati
ileloomulikke olendeid, kellel oli otsene seos suguvdsade
genealoogiaga (Segal 1972: 359-363). Oletatakse, et kahepdised
linnud {ihendasid mehe ja naise alget. Paljudel rahvastel oli
kull sigivusjumal (Sternberg 1936). Setude kats pddga linnu mo-
tiivil on seega vasteid ldhemate soome-ugri, Siberi jt. rah-
vaste- juures.

Libi aegade on sdilinud sdle poliifunktsionaalsus ja keeru-
line semantika ning t#dhtis roll setu pulmas. Seda v&imendati
ehete panemisega sdela sisse, mis on l&#nemeresoomlastel tun-
tud naise siimbolinma (Patrakka 1991: 169-171) ja maagilise ese-
mena.

Teine setu hdbeehetes esinev lind - part - seostub mitmete
soome-ugri, samojeedi ja indo-euroopa kultuuridega. Teda peeti
iiheks maailma loomisel osalenud linnuks (Napolskih 1990:
5-17).

Pulma teisel pdeval toimunud rituaalse lehmaliipsmisega
kaasnev loits 1dppes sdnadega havvs hambihe. Setu noorim hdbeda-

ne abielusdrmus osaleb siin vdga vanas sigitusmaagilises ritu-
aalis, sest nii ava (eeskidtt {imarava) kui ka haugi kultus oli
laialdaselt levinud soome-ugri jt. rahvaste pulmakombestikus.
Setu hdbeehetele on omane eriilmeliste helisevate ripatsite
rohkus. Usk helisevate esemete maagilisse jOusse esines saami-
del. Selle tingis heli maagiline tajumine nende poolt (Ablova
jt. 1989: 181). Paljudel maailma rahvastel peletati helidega

pahasid vaime (Frazer 1923). Selles kontekstis vddriks rohkem
tdhelepanu setu meeste {itlus ”Seto naist inne kuul8t, siis ndet”.

35



Rohkete hdbeehetega on setud end kaitsnud kurja silma eest,
mida eriti kardeti pulmas. M&lemad, nii kurja silma kartus kui
ka ehetega kaitsmine, on iildtuntud n#htused paljudes kul-
tuurides (Seligmann 1935: 42-47).

Eraldi té&helepanu v3irib setu mdrsja lahkumine vanemate
kodust hobeeheteta. Setu mérsjal on oma suguvdsas eriline sei-
sund, tema k&es on nn. verrev luits ("eesdigus", "kaitse", "va-
lik"). Arvatakse, et lahkudes hdbeeheteta, kaotas mdrsja oma
suguvdsa kaitsevaimude toetuse. Seetdttu oli mdrsja kodust
lahkudes kuni uude suguvdsasse vastuvdtuni kaitsetu. Kar-
tusega, et morsjaga, s.t. "vddra" ehk "uustulnukaga" vdivad
kaasa tulla tema suguvdsa kaitsevaimud (kes vdivad seda teha
hdbeehetes) ning kahjustada uut sugquvdsa, vdiski olla antud
juhul seotud hdbeehete kandmise keeld.

Eeltoodust n&htub, et traditsioonilisel ajal oleks setu
pulm ilma hébeeheteta olnud véimatu.

SILVER ORNAMENTS IN SETU NUPTIAL RITES
Mare Piho

The present description gives a short overview of the use
of the silver ornament in Setu® nuptial rites and of beliefs
associated with them. The investigation is based on materials
collected by the author in Petserimaa and in Siberia in the
years 1976-1992.

The Setu wedding was the uniting of two families (kins)
where the most important part was the bride’s leaving her own
kin and her reception into her husband’s family (kin). To tell
the truth, preparations for this event took years. The Setu
people did not have special ornaments bought only for wedding
occasions. All things that girl was presented with before the

*(The Setus — orthodox Estonians in South-East Estonia.)
Most of Setu ornaments are made of silver. Due to the cult of
white metal, the metal is represented in Setu culture by the
words 'hdppd, hdppdkroon’ (silver, silver crown) i.e. silver
adornments; these words designate all silver and silver-like
metal ornaments.
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wedding at different times of her life were to be part of her
wedding and festive ornaments.

In olden times the Setu courtship consisted of many stages.
Part of them was meant for making presents of silver or-
naments: thus, for instance, during the so-called night-wooing
the suitor presented the bride with sweets and silver rings.
At other times the suitor made presents of silver coins, silk
kerchiefs, pastels (Estonian soft, heelless shoes of leather
worn by peasants) and the most important present was a big
circular brooch (sélg). The latter was given to the bride only
after the bridegroom’s godmother had worn it on her breast
ever her own brooch for some time and (according to the rite
of fertility magic) had karanu or jumped while bearing it.

Usually several weeks passed before the marriage and the
wedding feast took place. During this interval the bride went
round, visiting her relatives and inviting them to her
wedding. She was accompanied by her girlfriends (poodrusks) who
were likewise adorned with silver ornaments. The bride was
allowed to wear only a big circular brooch. The invitations
were presented in the form of singsong which was accompanied
by ritual bows, and at the same time the bride touched her
brooch with her left hand. This could be regarded as a rite,
too, because according to Setu conceptions the left hand (kuri
kdsi) is the hand of the husband.

The Setu wedding feast was celebrated both under the
bride’s paternal roof and in the bridegroom’s home. The
wedding guests were richly adorned with silver ornaments. The
wedding ornaments were usually loaned, many of them
‘travelled’ from one wedding to another.

Men likewise adorned themselves with silver ornaments: they
wore small brooches, rings and on rare occasions one ear-ring
as well.

Oon the first day of the wedding the bride was wearing a
silver necklace with pendants (one of them in the shape of a
duck), lots of rings and bracelets. Depending on her wealth
the weight of the whole set may have been 3-5 kilograms. The
only ornament the bride had no right to wear on her first
wedding day was the large circular brooch.
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At the end of the day all the bride’s ornaments were re-
moved and the bridegroom’s present - the large circular brooch
- that had been hidden since courtship time was brought out.
Then all the bride’s ornaments and the large circular brooch,
all jumbled up with sheep’s wool, were put in a sieve and
covered with a linen cloth.

The evening the ’clean, white and free’ bride, stripped of
ornaments, was taken to the bridegroom’s home. The bride’s
godmother brought along the sieve with silver ornaments and
gave it to the mother-in-law.

After the first nuptial night the mother-in-law dressed the
young wife’s hair the way a married woman was to wear it and
changed her headgear as well. Now the big circular brooch was
fastened to the young wife’s breast and a silver necklace with
different kinds of tinkling pendants was hung round her neck.
This was a secret act, ‘hidden’ from the wedding guests’ eyes
by a special linen cloth. In some places the act was carried
out in the storehouse.

Then the young wife presented the village children with
rings, tossing them over her shoulder. These rings were con-
sidered to bring luck. A ring was also presented to the stove
and another ring, together with a belt, was sacrificed to the
well. While taking a sauna bath, the mother-in-law drank
ritual vodka from a glass into which had been dropped either a
silver coin or a silver chainlet. These things were meant for
the mother-in-law. Another rite for the young wife was to milk
a cow so that the milk ran through the wedding ring. At the
same time she was to utter the words: ’'milk for the family,
butter for the guests, into the wolf’s mouth, between the
pike’s teeth’ (piim - perrele, v6i - v&5rast5l8, soe suuhtd, havvs
hambihe) «

At the Setu wedding the most important ornament was the big
circular brooch. It marked the young wife’s having reached the
fertile age, from maidenhood to a married woman’s status. The
fastening of the big circular brooch to the young wife’s
breast symbolized the union of two families (kins).

In Setu folklore the brooch is represented as a boat in
which to sail across water. Semantically water is the border
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between differenmt worlds. Crossing a water body in a boat
meant transition from girlhood to a married status.

The Setus also attributed to the brooch an action which
fostered love and fertility. A childless woman slept with a
brooch on her breast. A woman who strived to gain back her
husband’s love acted in the same way. One part of fertility
magic is likewise the custom of wearing one’s brooch of the
bridegroom’s godmother, both fastened to one’s breast during
the wooing time.

When people were praying for the growth of their cattle,
they gave their domestic animals water poured through the
brooch.

The engravings on the Setu brooch are of great interest -
along with hexagonal and octagonal stars there occur likewise
rhombs and slanting crosses. Those signs can be regarded as
old signs of luck and magic. Of special interest is a two-
headed bird which the researchers unanimously have thought to
represent the heraldic eagle of Russian tsars. But the Setus
are not of this opinion themselves. The Setu women explain
that this is a 'rare’ two-headed bird (kats pddga lind) who
possesses ‘magic’ power. The Setu men explain that this is a
bird whose one head looks toward Estonia and the other one
towards Russia. So they give a geopolitical explanation. Other
interpretations are not ruled out either.

As we know, several ancient cultures have images of two-
headed predatory birds. Such a bilateral model was to desig-
nate supernatural beings (Segal 1972: 359-363). It is assumed
that two-headed birds linked together the beginnings of man
and woman. With many peoples the stood for fertility God
(Sternberg 1936). The two-headed Setu motif has thus analogues
with closer Finno-Ugric, Siberian and other peoples.

Throughout ages the brooch has preserved its multi-purpose
role and complicated semantics in the Setu wedding ceremonies.
This important role was amplified by placing the ornaments in
a sieve which was known as the symbol of woman and was regar-
ded as a magic object by the Balto-Finns (Patrakka 1991:
169-171).

The figure of the other bird that occurs in the Setu silver
ornaments (that of the duck) is associated with several Finno-
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Ugric, Samoyedic and Indo-European cultures. The duck was con-
sidered to be one of the birds that were involved in the crea-
tion of the world (Napolskih 1990: 5-17).

The incantations that accompanied the ritual cow milking on
the second day of the wedding were concluded with the words
‘havvd hambihe’ (between the pike’s teeth). The youngest Setu
silver ring is involved here in a ancient ritual of fertility
magic for both the cult of an opening (especially a round ope-
ning) and that of the pike was widely used in the wedding ri-
tuals of the Finno-Ugric and other peoples.

The Setu silver ornaments are characterised by an abundance
of their specific tinkling pendants. The Lapps believed in the
magic powers of tinkling objects. This was due to their magic
perception of the sound (Ablova 1989: 181). Many peoples of
the world used the sound to frighten off the evil spirits
(Frazer, 1923). In this connection it would be worthwhile
paying more attention to the saying used by the Setu men: "The
Setu woman is first heard and then seen (setu naist inne kuuldt,
siis ndet)."

By using a wealth of silver ornaments the Setus have pro-
tected themselves against the evil eye, something they
especially dreaded at a wedding day. Both the dreaded of the
evil eye and protection against it were well-known phenomena
in many cultures (Seligmann 1935: 42-47).

Of special interest is the Setu bride’s departure from her
parental home without silver ornaments. In her family the Setu
bride has a special status, she possesses the so-called 'verrev
luits’ (privilege, protection, choice). It is thought that when
she left the home without her silver ornaments she lost the
support of her family'’s guardian spirits. Therefore the bride
was unprotected during the period from departure from her come
to reception by the new family (kin). Perhaps the fear that
together with the bride, i.e. ’the stranger’ or ’'newcomer’ the
guardian spirits of her kin might also arrive at the new home
(hidden in the silver ornaments) and cause harm to the new kin
was the reason why the bride was forbidden to wear her or-
naments.
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The abovesaid shows that at the traditional time the Setu
wedding ceremony have been inconceivable and impossible with-
out the silver ornaments.
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VORMSI USULIIKUMISED 1870. AASTATEST KUNI EESTI-
ROOTSLASTE VALJARANDAMISENI
Jaanus Plaat

Lidnemaa maakond on kuni t#nase pdevani silma paistnud oma
erilise vastuvotlikkusega mitmesugustele usuliikumistele ja
usulahkudele. Eriline osa Ld&nemaa usuliikumiste tekkes ja
levikus on seejuures olnud Noarootsi ja Vormsi kihelkonna ees-
tirootslastel, kelle misjonitd®é Lié&nemaa eestlaste seas on
paljuski lagundanud kahe rahvuse vahel eksisteerinud keelelis-
kultuurilist barjd&ri. Samas on eriti vormsilased oma teatava
geograafilise ja keelelise isoleerituse t&ttu s#dilitanud sil-
mapaistva eripdra ka usuelus.

Eestirootslaste tdsisema kristianiseerumise algusest vdib
rddkida seoses vennastekoguduse liikumise levikuga Eestis 18.
sajandil. Saksa hernhuutlase J. Marraschi Hiiumaal elamise
perioodil (1751-1766) ldhendas rootsi Jja eesti keele &ra
dppinud Marrasch iihise usu alusel rootslasi eestlastele ja
tegi dratustddd ka Vormsil ning Noarootsis, kus &rganud roots-
lastel olid ilmselt ka oma palvemajad. Peale Marraschi 1lah-
kumist Saaremaale Vormsi vennasteliikumine ilmselt rauges.

19. sajandi Vormsil elati kuni 1870. aastateni 1loidu ja
vdhikdiku tegevat vaimuelu, mida iseloomustas koolide puudumi-
ne, luteri kiriku pastorite rahvakaugus, vormsilaste &igusliku
ning majandusliku olukorra halvenemine ja suhteline moraali-
tus. Taolises olukorras tuleks n3#ha ka iiht peapdhjust, miks
eestirootslased lootust, tr6dsti Jja enesevdidrikustunnet pak-
kuva rahvapirase usuliikumisega nii hoogsalt kaasa l&ksid.

Eestirootslaste ja kogu Li3dnemaa suurim usuliikumine - L&&-
nemaa drkamine - puhkes peale seda, kui Rootsi Evangeelne Isa-
maaselts (Evangeliska Fosterlandsstiftelsen, edasp. EF) saatis
1873. a. Liinemaale kaks misjondri, kellest T. E. Thorén asus
koolidpetaja ja misjondrina t&dle Noarootsi ja L. J. Osterblom
Vormsi kihelkonda. Misjondride tegevuse t&ttu tekkis peaaequ
iihel ajal mdlema kihelkonna eestirootslaste seas usuline &rka-
misliikumine, mis levis 1870. aastate 1l6pul - 1880. aastate
algul kdikidesse Li&nemaa kihelkondadesse, naabermaakondadesse
ning kaugemalegi.
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Kohaliku murde omandanud ja koolielu suure vaevaga kdima
saanud, hakkas Osterblom Vormsi saare omaniku O. v. Stackel-
bergi loal palvetunde pidama, hoolimata Vormsi pastor Nord-
greni ja kohaliku "n#dgija" vastutegutsemisest. Tuliste manit-
suskdnedega vditles Osterblom rahva kdlblusetuse ja uskmatuse
vastu ning peagi hakati endi patusust aduma, pdrgupiinu kartma
ja misjondri juhatusel hingednnistuse poole piilidlema.

1876. a. "drkasid" ja said "p#ddstetud" esimesed vormsila-
sed, kelle &dkiline oOndsakssaamine avaldas rahvale suurt mdju.
Usuliikumise levides hakkasid "&rganud" ka ise pidama palve-
tunde, kus paluti pdrgu hirmus vahel terve 66 patte andeks ja
saadi 1dpuks Piiha Vaimu 1l&bi armu. Pddsemist tervitati rodmu-
hilpete ja juubeldamisega, mida esialgu hammeldunud Osterblom
peagi Jumala imeteoks pidama hakkas.

tha laienevasse liikumisse sigines rohkelt ka kohalikke
lugejaid ja prohveteid, kes ndinud nédgemusi, s&dnud taevaman-
nat, Shutanud rahvast iihel saarel raudpuuris vaevlevat Jeesust
vabastama jne. Mitmed taolised lugejad ja prohvetid said ka
Osterblomi véistlejateks, juhtides erinevaid sekte.

"Vormsi usule" &rkamine toimus 1870. aastate teisel ja
1880. aastate esimesel poolel iile kogu saare. Koos "drkamise"
levikuga kadusid saarelt pea t#ielikult joomine ja kortsid,
suitsetamine ja muudki patud. Patuseks luges Osterblom ka rah-
valaule, -tantse ja -rdivaid. Ténu Osterblomi pingutustele
loodi kolm kooli, levis lugemis- ja kirjaoskus, ka arusaam hii-
gieenist ja tervishoiust.

Esitatu oli eelkdige Osterblomi enda ning lahkusulistest ja
rootslastest autorite ndgemus Vormsi "&drkamisest". Seevastu
luteri kiriku esindajad suhtusid liikumisse ja selle alga-
tajasse viga vaenulikult, sest Lidnemaa usuliikujaist esimes-
tena hakkasid luteri kirikust lahku 188ma just Vormsi "&r-
ganud”.

Juba 1877. a. hakanud osa Vormsi "&rganuid" isekeskis armu-
lava sakramenti pidama ja 1880. a. hakati kirikust lahku 166-
ma, sest "drganud" ei saavat enam olla koguduses, kus leidub
patuseid inimesi. Eestimaa luteri kiriku juhi Schultzi aruande
jargi iitelnud saare 12 kiilast tervelt iiheteistkiimne "&drganud"”
oma pastorist lahti ja korraldasid ise armulauda, ristimist,
laulatust ja matmist. 1881. a. kiriklik visitatsioon nditas,
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et tegu on ekstaatilise liikumisega, mille fanaatilised esin-
dajad ei soovinud midagi kuulda naasmisest kirikusse, mida
plihapdeviti kiilastanud vaid 5-10 vormsilast. Visiteerijad
vditsid, et just Vormsilt levisid taolised kombed nagu hiip-
pamine, tantsimine, naermine ja k&teplaksutamine palvetundides
ka Mandri-L&&nemaale.

Luteri kiriku esindajad kirjutasid 1880.-1881. a. mitu siiii-
distuskirja EFi eestseisjale ja Eestimaa kubernerile, siiiidis-
tades Osterblomi kirikulahus ja luteri kirikule vaenulikus
tegevuses, Antikristuse ja Waldenstrdmi OJpetuse levitamises
ning rahva {ilesdssitamises ilmalike seaduste vastu ning palu-
des misjondr &ra kutsuda v3i maalt vidlja saata. Ometi see ei
onnestunud, kuna EF ei pidanud oma misjondri tagasikutsumist
vajalikuks ning kuberner kartis vormsilaste rahutusi. Peavalu
valmistasid luteri kiriku esindajatele ka Vormsi uueusuliste
misjondrid, kes tegqutsesid Noarootsi kihelkonnas, Hiiumaal ja
kaugemalgi.

1884. a. Jjuulis teatas Schultz kirikust lahkunute arvuks
Vormsil 300, jdrgnesid Noarootsi ja Kullamaa kihelkonnad 50
lahkusulisega (188l1. a. rahvaloenduse andmeil elas Vormsil
2060 inimest, kellest rootslasi oli 1825 e. 88,6%).

Neist 24 moodustasid 1884. a. Vormsi baptistikoguduse, mis
aga ei suutnud pikka aega vdistelda Vormsi usuliikumise prii-
kogudusliku vooluga, mida esindas mitu erinevat sekti. 1939.
a. oli Vormsi baptistikoguduses 90 liiget.

Eriti omapidraseks liks saare usuelu peale seda, kui majan-
duslike soodustuste lootuses ja Riia &igeusu piiskopi organi-
seerimisel astus 1886. a. 10.-15. septembril 514 vormsilast
digeusku. Jumalateenistuste pidamiseks i{iliriti kiiresti iiks
hurtsik ja koguduse preestriks sai venelane Orlov, kes oma
vidhese riigirootsi keele oskusega vormsilastele arusaadav pol-
nud. Alanud venestuse tingimustes said &6igeusu kiriku ja Ees-
timaa kubermangu juhid lahti ka &igeusu vaenlaseks loetud Os-
terblomist, kes 1887. a. mdrtsis saadeti Rootsi tagasi. Ei
aidanud ka 800 allkirjaga vormsilaste palvekiri Osterblomi
kaitseks. Seegi abindu ei hoidnud aga &ra 1887. a. alanud
vormsilaste dralangemist digeusust.

Paljud O&igeusklikud kiilastasid ka lahkusuliste palvetunde
ja osa tunnistas end avalikult sektandiks. Ametlikult vdisid
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vormsilased digeusust lahkuda alles pdrast 1905. a. 1922. aas-
taks oli saarel digeusklikke vaid 3%, osa neist aga oli saanud
Vormsi murraku omandanud preester Vaaraski truudeks jiingriteks
ja ei tunnistanud Eesti apostellikku &igeusku.

1887.-1889. a. saarel ldbiviidud juurdlused heidavad val-
gust ka Vormsi priilaste e. nn. hiippajate tegevusele. Oster-
blomi OJpetuse jdrgijaid siilidistati kiriklike kombetalitluste
mittetunnistamises, mis viinud sektante ka "metsikute abielu-
deni" jm. pattudeni, kuna jumalalastel kehtinud omad seadused.
Samas mddndi, et Osterblom ise juhtis vaid iihte saare nelﬁ'ast
sektist, mis olnud luteri kiriku ja iilej&&nud kolme &&drmiselt
miistilise sekti vahepeal. Need kolm sekti olnud baptistid,
ekstaatilised hiippajad, kelle. Osterblom olevat 1883. a. paiku
hiiljanud, ja nn. armulauakogudus, mille liikmed ka oma perede-
le vdi koguni iseendale. armulauda jaganud. Vormsil valitsenud
tdielik usuvabadus, lahkusulised olnud veendunud, et mingil
valitsusvdimul pole digust keelata nende palvetunde, sest ain-
saks loaandjaks olnud neile Kristus. Kdikides Vormsi kiilades
olnud oma sektantlikud Spetajad ja kogu saarel valitsenud to-
hutu huvi usukiisimuste vastu.

Saarel keelati koolmeistrite Hammermanni ja Alkvisti, sa-
muti baptistide ja priilaste (hiippajate) palvetunnid ning ava-
likult vastuhakanute vastu korraldati juurdlus. Ometi ei oOn-
nestunud vdimudel usuliikumise ldpetamine kuidagi. 1894. a.
algas Vormsil jdlle suurem &rkamine, mis tdi kaasa ka kohtus-
kdigud. 1895. a. aprillis trahviti 11 Vormsi lugejat ebasea-
duslike palvetundide pidamise eest ja kooskdimise kohad kdsti
sulgeda. 24 sektandil keelati aga piihapdevakoolide pidamine.
Erilist méju polnud ka neil abindudel.

Alles 1926. a. registreeriti ametlikult Vormsi Kristlik
Priikogudus, mis j&i truuks oma elavale vaimulaadile. 1932. a.
registreeriti ka Vormsi nelipiihilaste kogudus. Vormsi roots-
laste lahkusukogudustele tegi enam-vihem 1l5opu Teise maailma-
sbja aegne eestirootslaste massiline v&ljaradndamine.
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RELIGIOUS MOVEMENTS IN VORMSI FROM THE 1870 TO EMIGRATION OF
ESTONIAN SWEDES DURING WORLD WAR II
Jaanus Plaat

Western Estonia (L&dnemaa county) has figured prominently
with its ready susceptibility to various religious movements
and sects even up to the present time. Estonian Swedes of the
Noarootsi and Vormsi parishes have played a special role in
initiating and spreading the religious movements in Liinemaa
(Western Estonia). Their missionary work among Western Es-
tonians has helped break down the linguistic-cultural barriers
between the two peoples - Swedes and Estonians. At the same
time, especially the inhabitants of Vormsi, they have (due to
their certain geographical and linguistic isolation) preserved
a conspicuous peculiarity in their religious life.

We may talk about the beginning of a more serious Chris-
tianization among the Estonian Swedes in connection with the
spread of the United Brethren Movement in Estonia in the 18th
century. While 1living in Hiiumaa (1751-1766), J. Marrash, a
German Herrnhuter, who could speak both Swedish and Estonian,
was able to draw the Swedes nearer to the Estonians thanks to
their common religion. He also carried out a lot of religious
propaganda by preaching in the parishes of Vormsi and Noaroot-
si, where the awakened Swedes must obviously have had their
houses of prayer as well. After Marrash left for Saaremaa, the
Vormsi Brethren Movement must have died out gradually.

In the 19th century the Vormsi inhabitants were leading an
inert and declining intellectual life: there were no schools,
the Lutheran ministers held aloof from the local people, the
inhabitants were experiencing worsening legal and economics
conditions and moral degradation. These circumstances should
be regarded as the main reasons why Estonian Swede so fervidly
joined the popular religious movement which offered them hope,
solace and a sense of self-esteem.

The most extensive religious movement among the Estonian
Swedes an in the whole country of L&&nemaa - the Awakening of
Liinemaa - occurred after the year 1873 when the Swedish Evan-
gelic Fatherland Society (Evangeliska Fosterlandsstiftelsen,
EF later on) sent two missionaries to West Estonia (L&&nemaa).
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T. E. Thorén started working as teacher and missionary in the
Noarootsi parish, and L. J. Osterblom took up the same work in
the Vormsi parish. Thanks to the work of these two men a reli-
gious awakening began to spread among the Estonian Swedes in
those parishes and later on to the neighbouring counties and
even further afield.

L. J. Osterblom, who had learned to local dialect and with
great difficulty had got some school life started, now (with
permission from the owner of the Vormsi island 0. v. Stackel-
berg) began to conduct prayer meetings despite opposition from
the Lutheran parson Nordgern and a local ’seer’. With his ve-
hement admonition speeches L. J. Osterblom called on people to
turn against immorality and ungodliness (wickedness), and soon
people came realize how sinful they were, and terrified of
torments of hell, they began to strive for a better life and
salvation of their souls with the help of their missionary.

In 1876 the first Vormsi inhabitants experienced religious
awakening and were ‘saved’. Their sudden beatification had a
deep effect on the other habitants. As the religious movement
spread, the awakened persons themselves started preaching, and
often people became so seized with fear of hell that they
asked for forgiveness of their sins all night through, and at
last the Holy Ghost granted them forgiveness and mercy. After
salvation people shouted and jumped for joy and their missio-
nary, who at first was quite perplexed at the phenomenon, soon
began to regard it as a divine miracle.

Ever more local readers began to join the fast spreading
movement, there also arose prophets who asserted they had seen
revelations, had eaten manna from heaven, had incited people
to set free Jesus Christ who had been languishing in an iron
cage on an island, etc. Several of such ’readers’ and prophets
became Osterblom’s rivals and were at the head of various re-
ligious sects.

A revival of ’‘Vormsi religion’ occurred in the later half
of the 1870s and at the beginning of the 1880s. The movement
swept the whole island. As the awakening spread, the island
was soon almost completely free of drinking and pubs, smoking
and other vices. Osterblom even went so far that he declared
folk songs, folk dances and national costumes immoral. But due
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of his efforts three schools were set up, people learned to
read and write and appreciate the importance of hygiene and
good health.

The abovesaid shows first of all Osterblom’s personal
vision and also the vision of Swedish sectarian authors con-
cerning religious awakening in Vormsi. The attitude of the
Lutheran pastors toward the movement and it initiators, on the
other hand, was extremely hostile since the Vormsi converted
were the first
to secede from the Lutheran church.

Already in 1877 some awakened Vormsi sectarians were said
to have begun holding the Holy Communion among themselves, and
in 1880 secession from the Lutheran church gained momentum
because the converted could not be members of a congregation
whose members were immoral and wicked. According to the head
of the Estonian Lutheran Church, Schultz, the converted of 11
of the 12 island churches had renounced their parson and star-
ted holding communion, baptism, wedding ceremonies and funeral
services themselves. A church visitation in 1881 showed that
this was an ecstatic movement whose fanatic members would not
even hear of returning to the Lutheran church whose services
were attended on Sundays only by 5-10 Vormsi inhabitants. The
visitators claimed that it was from Vormsi that such customs
as jumping, dancing, laughing and clapping at the prayer mee-
tings had spread to continental West Estonia.

In the years 1880-1881 the representatives of the Lutheran
church wrote several indictments to the patron of EF and to
the governor of Estonia wherein they accused Osterblom of sec-
tarianism and hostile activities towards the Lutheran church,
spreading the teachings of the Antichrist and Waldenstrém and
inciting people against secular laws. They requested that the
missionary should be recalled or sent out of the country. Yet
their request was not granted as EF did not think it necessary
to recall its missionary and the governor feared there might
be unrest among the Vormsi people. The representatives of the
Lutheran church had yet another headache in the form of
missionaries who preached the new religion and were very ac-
tive in the Noarootsi parish, in Hiiumaa and beyond.
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In July, 1884, Schultz released figures about those who had
seceded from the Lutheran church: 300 people in Vormsi, the
Noarootsi and Kullamaa parishes following with 50 sectarians
each (according to the 1881 census there were 2060 inhabitants
in Vormsi, the Swedes accounted for 88.6 per cent of the popu-
lation). .

Of this figure 24 Swedes set up their own Baptist congrega-
tion in Vormsi in 1884, but their congregation was not able to
compete with the Vormsi Free Congregation Movement that was
represented here by several different sects. In 1939 the Vorm-
si Baptist Congregation had 90 members.

Religious life on the island acquired a specially peculiar
from when within a period from September 10-15, 1886, hoping
for economic advantages an with the encouragement from the
Riga Orthodox bishop, 514 Vormsi inhabitants accepted the
Greek Orthodox faith. For the purpose of holding services a
ramshackle house was rented and a Russian priest Orlov began
conducting prayer meetings. But owing to his poor knowledge of
the language Estonian Swedes he was not able to make himself
understood by them. In conditions of intense Russification
that had just begun the heads of the Russian Orthodox Church
and Estonian guberniya got easily rid of their supposed enemy
Osterblom, who was sent back to Sweden in March, 1887. Al-
though 800 Vormsi inhabitants signed a petition to defend
Osterblom, their application was dismissed. But yet those
measures could not stop the process of secession of the Vormsi
inhabitants from the Orthodox church. The secession had star-
ted in 1887.

Lots of orthodox believers also attended the prayer mee-
tings of the sectarians and part them publicly declared them-
selves sectarian. Officially the Vormsi sectarians could se-
cede from the Orthodox faith only after the year 1905. By the
year 1922, the island orthodox believers accounted for only 3
per cent of the whole population and part of them had
renounced the Greek Orthodox Faith and became loyal disciples
of Vaarask, a priest who had learned the Vormsi dialect.

In the years 1887-1889, investigations were conducted on
the island, and these investigations alsoc shed light on the
activities of the Vormsi Free Congregation members, the so-
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called ‘jumpers’. The followers of Osterblom’s teaching were
accused of disavowing church rituals; the disavowal led to the
so-called ’‘wild marriages’ and other vices since the children
of God had acknowledged only their own laws. At the same time
it was admitted that Osterblom himself had only headed one of
the four island sects, a sect that had belonged somewhere in
the middle of the Lutheran church and the three remaining,
extremely mystic sects. Those three sects are been Baptist
ecstatic jumpers whom Osterblom was said to have abandoned by
1883. The three sects were also referred to as the so-called
Communion congregation whose members has held Communion for
their families or even for themselves singly. There has been
complete religious freedom in Vormsi, the sectarians being
convinced that the authorities had no right to prohibit their
prayer meetings because the only parson who could give them
permission to conduct services was Jesus Christ. All the Vorm-
si villages were said to have had their own sectarian minis-
ters and the whole island population had a keen interest in
matters of religion.

Soon the local teachers Hammermann and Alkvist, and like-
wise the Baptist and Free Congregation preachers were for-
bidden to conduct prayer meetings and judicial inquiries were
started against those who dared to carry on their activities.
Yet the authorities did not succeed in stopping the religious
movement no matter what measures they applied. In 1894, there
again occurred a large-scale religious revival which brought
in its wake new lawsuits. In April, 1895, 11 Vormsi readers
were fined for having conducted illegal prayer meetings and
all gathering places were ordered to be closed down. 24
sectarians were forbidden to conduct Sunday school activities.
Those measures had actually no remarkable results.

It was only in 1926 that in Vormsi Christian Free Congrega-
tion was officially registered. This congregation remained
true its lively spiritual mentality. In 1932 the Vormsi Pen-
tecostal Congregation was also officially registered. During
World War II massive emigration of Estonian Swedes from Vormsi
put an to the existence of the Swedish sectarian congregations
on the island.
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MUUSEUMIESE ETNOLOOGIA UURIMISALLIKANA
Heiki P&rdi

Esemeid on etnoloogia alati pidanud nii oluliseks osaks oma
uurimisobjektist - kultuurist - kui ka t#htsaks allikaks kul-
tuuri kohta informatsiooni saamisel. Seega on eseme osa uuri-
mistd8ds nd. kahepalgeline ja sellepdrast keeruline. Uurimistdd
edenemisele aitas palju kaasa esemete koondamine muuseumides-
se, sest see muutis esemed teadlastele kergesti k&t-
tesaadavaks. Eesti etnoloogiat ("etnograafiat") on eriti tuge-
valt mdjutanud eelkdige Eesti Rahva Muuseumi suured esemekogud
ning esemed on moodustanud tema tegevuse keskme. Samal ajal on
himmastav, et esemeid kui selliseid pole iildse ké&sitletud,
sealhulgas ka allikakriitiliselt mitte.

Ese ehk asi on "Eesti kirjakeele seletussdnaraamatu" jargi
igasugune konkreetne materiaalne objekt, enamasti tarbeese -
olme voi t88ga seotud vahend, riist vdi toode. Lithidalt &eldes
oleks "muuseumiese" siis ese, mida muuseumis s#ilitatakse.
Muuseumieseme mdiste sisaldab peale eseme enda veel teatavat
kaasinformatsiooni, mis eristabki teda 1lihtsalt "vanast",
"huvitavast" voi “vddrtuslikust" asjast - antikvaariast. Teo-
reetiliselt tihendab eseme muutmine muuseumiesemeks, et vidlja-
rebituna elavast kultuurist ei- ole ta enam selle osa, vaid
dokument selle kohta, mis "oli". Selles mdttes on muuseumiese-
mete uurimine peaaegu sama mis ajalooallikate késitlemine.
Pdhierinevused seisnevad eseme kui allika interpreteerimises.
Erinevalt muudest ajalooallikatest (kujutavad ja sdnalised) ei
ole esemed loodud spetsiaalselt informatsiooni, teadmiste ja
tundmuste v#dljendamiseks, s#ilitamiseks ning edastamiseks,
liihidalt - kommunikatsiooniks. Ese ei ole samamoodi "loetav"
kui muud infoallikad, aga see ei t&henda, et ese sisaldab
ainult seda, mida me vahetult ndeme - fiilisilisi omadusi (vorm,
materjal, suurus, vdrv, kaal), ehitust ning praktilist otstar-
vet ja kasutamist (rdivas ei ole ainult keha katmiseks, maja
ei ole ainult kaitseks kiilma, kuuma jms. eest, auto ei ainult
liiklusvahend). Esemed on sellised voi teistsugused, sest nad
tihendavad veel midagi, mis ei tulene nende otsesest otstar-
best. Esemete kaudu vidljendavad inimesed oma moGtteid, arusaa-
mu, suhtumisi, tundmusi jmt., see t&hendab, et esemel on ka
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slimboolne tdhendus. Juhul kui kultuuri uurimisel ei taheta
piirduda ainult "n&htavaga", vaid piilitakse jduda selle siigava-
mate kihtideni, tuleb esemeid uurimisallikana kasutades neist
vdlja lugeda ka seda, mida neis vahetult ei ole.

Eeltoodu pole sugugi ainult teoreetilise t#htsusega, vaid
sellest sdltub suuresti muuseumiesemete vadrtus allikana.
Eseme muuseumisse toomisega loome me tegelikult ise allik-
dokumendi, mis saab vastata ainult neile kiisimustele, mida
osati esitada kogumisel/vastuvdtul. Olemasolevad muuseumi ese-
mekogud on loodud vdrdlev-ajaloolise meetodi mdjuvdljas ning
esemed on olnud vddrtuslik allikas kultuuri "ndhtuste" erine-
vuse ja sarnasuse, tekkeloolise p#ritolu ja arengu uurimisel.
Esemetega kaasnev teave sisaldab peamiselt andmeid aja, koha
ja otstarbe kohta, eseme inimliku aspekti, tema t#dhenduse
jdddvustamist ei peetud oluliseks. Seetdttu sisaldavad muuseu-
mikogud kiill vdga palju asju, kuid viga vihe inimese kohta,
kelle mdistmine on etnoloogia eesmirk.

Puhtalt allikakriitilisest seisukohast on viga tdhtis see,
millised esemed ja miks muuseumisse on jdudnud. 1. Suur roll
on juhusel, sest sellest sdltub, mis iildse s#ilib minevikust.
2. Eseme moddud mddravad tihti kiillalt otsustavalt, mis mahub
voi ei mahu muuseumisse. 3. Oma valiku teeb ka eseme
andja/loovutaja. 4. Palju sdltub muuseumi rahalistest vdima-
lustest ja 5. muuseumi traditsioonist (koguda seda, mida
varem oli kogutud). 6. Kdige tihtsam valikutegur on iithiskonnas
(kaasa arvatud muuseumitddtajate seas) valitsev kujutelmade,
hinnangute ja ajaloondgemuse kogum, mis vdirtustab esemeid
muuseumi jaoks.

Teine vdga oluline probleem on eseme kui elava kultuuri osa
muuseumiesemeks muutmise protsess ise. Suurel mddral kattub
see vAlitédde-probleemiga laiemas mdttes. Meil on siin seni
ndhtud ainult nd. puhttehnilisi kiilgi.

Kolmandaks, muuseumieseme usaldatavus allikana. See on ti-
hedalt seotud eelmise punktiga. See ei puuduta mitte niivdrd
eseme enda ehtsust, vaid kaasteabe kvaliteeti.

Uurimist88 seisukohalt on p#ris oluline ka allikate siis-
tematiseerimine, sest sellest s&ltub nende kdttesaadavus, mis
omakorda mdjustab saadavaid tulemusi.
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Muuseumiese vaadelduna iikskdik missugusest aspektis on pal-
ju problemaatilisem n#htus, kui Eesti etnoloogid on seni iil-
diselt arvanud. Kindlasti aitaks kultuuri uurimist edasi viia
ka see, kui me ki#sitleksime eset senisest avaramalt.

MUSEUM OBJECT AS A SOURCE IN ETHNOLOGICAIL RESEARCH
Heiki Pardi

Ethnology has considered objects to be an essential part of
its research object (culture) as well as an important source
providing information on culture. Hence objects occupy a
"double~faced" and therefore complicated place in ethnological
investigation.

The creating of museum collections contributed a great deal
to the advancement of respective research, as this made
objects easily available for scientists. The great collections
of the Estonian National Museum have exerted an especially
strong influence on Estonian ethnology ("ethnography") and, as
a whole, it has primarily been object-centred. At the same
time it is surprising that the theoretical aspect in the study
of the objects has not been touched upon, neither have they
been analyzed from the source-critical point of view.

According to the "Eesti kirjakeele seletussdnaraamat"”
(Estonian Literary Language Defining Dictionary) the word ese
or asi ("thing") signifies any material object, mostly a commo-
dity - an implement or product connected with everyday life or
work. So, a "museum object" is an object that is preserved in
a museum. Besides the object itself the concept ’‘museum ob-
ject’ also includes certain additional information that dis-
tinguishes it from a simply "old", "interesting" or
"valuable", i.e. antiquarian object.

From the theoretical aspect a museum object is not a part
of living or functioning culture, but a document on what "was
in the past". In this context the study of museum objects is
almost analogical to the study of historical records. The main
differences comsist in interpreting objects as sources. Unlike
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of an object play a decisive role (some objects "fit in" and
others do not; 3) the owner/donator of the object  makes his
choice; 4) much depends on the museum’s financial resources
and 5) museum tradition (to collect what had been collected
earlier); 6) the most important principle of selection is a
complex of images, evaluations and historical concepts domina-
ting in a given society (incl. museum workers), that appraises
certain objects for the museum.

Another very important problem is the process of turning an
object as a part of living culture into a museum object. To a
great extent this coincides with the problems of fieldwork in
its broader sense. Up to now only purely technical aspects
have been dealt with.

A third problem is the relability of museum objects as
sources. This does not only concern the authenticity of the
object itself, but also the quality of additional information.

For the investigation aspect, the systematization of sources
is also quite important, as this provides their availability
that also influences the results achieved.

Studying the different aspects, we find that a museum ob-
ject is a much more problematic phenomenon than Estonian
ethnologists have considered it to be so far. Considering the
role of objects in culture in a wider perspective would cont-
ribute to the study of culture in general.
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RAUDTEEKLUBIST EESTI RAHVA MUUSEUMI NAITUSEMAJAKS
(Piisindituse iildkava pohimdtted)
Vaike Reemann

"Muuseum - see on elav organism."
Roy Strong

Elava organismi normaalseks talitluseks peavad kdik oluli-
sed funktsioonid olema rahuldatud. Peaiilesannetena on Eesti
Rahva Muuseumi pdhikirjas md#rgitud kogumine, s&ilitamine,
uurimine ja populariseerimine.

Paraku on ERM viimase veerandsaja aasta jooksul olnud
peamiselt kogumise ja s&ilitamisega, teatavate m&8ndustega
voib Selda, et ka uurimisega tegelev asutus. Populariseerimine
ehk levitamine on viimase aja museoloogiapoleemikas sageli
asendatud laiemasisulise mdistega ’'kommunikatsioon’ ehk ‘suht-
lemine’. See funktsioon on ERMil olnud tugevalt piArsitud.
Keskmiselt on aastas 5-6 nditust statsionaaris (110 m?). Kiim-
mekond aastat tagasi demonstreeriti esemeid gruppidele sageli
lausa hoidlas. Lisaks peetakse aastas umbes 400 loengut ja
antakse konsultatsioone, kus peamiseks vahendiks on ikka olnud
originaalese. Selline olukord ei ole normaalne.

Kuigi on tekkinud lootus, et ehitatakse muuseumi k&iki va-
jadusi rahuldav hoone, on leitud v&imalus ka ajutiseks lahen-
duseks. 4. jaanuaril 1993. a. anti ERMile iile muuseumi l&hedu-
ses, seega {isna kesklinnas, paiknev maja, mille kahe korruse
ja keldri iildpind on 1720 m®. Tartu linnas ja iimbruskonnas tea-
tava spetsiifilise mainega Raudteeklubi iimberfunktsioneerimine
nditusemajaks on seotud mitmete probleemidega. Ometi vdimaldab
see muuseumil iile hulga aja koostada ja esitada piisinditust,
mitmekesistada publikuga suhtlemise vorme ning vidhendada ese-
mekogude koormust.

Esimesele korrusele planeeritud piisinditus (500 m?), info-
ruum (video, slaidide ja loodetavasti ka arvuti kasutamisega),
kauplus (vdljaannete ja kédsitbbesemete miiligiks) Jja kohvik.
Teisel korrusel paikneb kolm ruumi ajutiste n#ituste jaoks
(250 m?), konsultatsiooniruum ja lektoorium (150 m?, véimaluse-
ga filme n&didata). Lisaks on t886- Jja olmeruumid. Piisivdl-
japanek peab looma eesti kultuurist teatava tervikpildi, mil-

56



lele saaks toetuda mdnda kitsast ainevalda vdi ndhtust siigavu-
ti k#sitlevad ajutised n#itused. Audiovisuaalsetele program-
midele, loengutele jms. liritustele annaks see samuti tausta ja
konteksti.

Kogu nditusemaja maine loomisel on viga t#htis roll piisi-
néditusel. Paraku puudub praegusel kollektiivil vastava t&&
kogemus. Ainsa piisiekspositsioonina ERMi ajaloos saab kisit-
leda Raadi lossis 1927. aastaks valminud véljapanekut 31 ruu-
mis. (S5ja ajal esemed evakueeriti, hoone hivis.) See oli tii-
poloogilis-paikkondliku printsiibiga esemeviljapanek, millest
tdnaseni miletatakse “"setu taret" ja kultuuriloolisi saale.
Toetudes tolleaegsele ajaloolis-geograafilisele uurimis-
meetodile etnoloogias ning Pdhjamaade saavutustele museo-
loogias, oli jdutud tulemuseni, mida rahvusvaheliseltki kd&r-
gelt hinnati.

50 aasta jooksul on muutunud nii etnoloogia kui ka museo-
loogia metoodika. Seda tuleb arvestada ka praequ koostatava
nédituse puhul. Lihtuda tuleb mitmetest Eesti tihiskonna ajaloos
ilmnevatest eripdradest. Sajandeid eksisteerisid paralleelselt
eestlaste talupoeglik ja "vddraste" (lihtsustatult baltisaksa)
linlikku mentaliteeti kandev kultuur. Uuenduste vahendaja lin-
nast kiilla oli enamasti mdis. Oma rahvusest kdrgkihi puudumine
on eesti kultuuri vidga oluliselt mdjutanud, muutes selle suh-
teliselt homogeenseks. Alles 1860.—-1870. aastate rahvuslik
liikumine, mille iiks juhtmdte oli hariduse edendamine, viis
eestlastest haritlaskonna ja professionaalse kunsti tekkele.
Samaaegsed olulised muutused majanduselus pdhjustasid Eesti
tihiskonna tegeliku diferentseerumise. Sellest perioodist ala-
tes saab jdlgida linliku mentaliteedi laialdast levikut eest-
laste hulgas. Eeltoodut arvestades vdib ndituse sisulisel
tilesehitusel pidada ilmselt otstarbekaks mentaliteedi-ajaloo-
list l&henemisviisi.

Ligi 3/4 ekspositsioonipinnast on planeeritud tradit-
sioonilisele talupojakultuurile. Vaatajani piiitakse tuua talu
elamisviisi tervikpilti 19. sajandil. Hoonestust vahendavad
talumakett ja interj®érid (rehealune, rehetuba, kamber, ait ja
sepikoda), milles esitatakse loomulikke esemekooslusi, mis
iseloomustavad vastavas ruumis toimunud tegevusi. Elatusala-
dest kédsitletakse pdllundust koos karjandusega, kalastust,
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pogusalt kiittimist ja mesindust. Kdik see lavastuslikus laadis
esitatuna v&iks publikus tekitada tunnetuse argielust. Kirjel-
datu jédtkuks on tédhtpdevade aastaringi ja pulmakombestikku
jédlgiv védljapanek, mis vahendab talupoja vaimset ja loome-
maailma. RSdul esitatakse talupojakultuuri paikkondlikke eri-
pdrasid, vdikese pinna t&ttu vaid pdgusalt markeerides ka
setu, Peipsi-vene ja eestirootsi osakultuure. Selle 1&iqu
esituslaad on kiretult teaduslik. .

Eraldi ruumis (150 m?), mida iisna tinglikult vdiks nimetada
"M6jud ja muutused", on plaanis analiilisivas vormis tuua vaata-
jani baltisaksa linna- ja mdisakultuuri, esitades eriti ilme-
kaid nditeid laenudest talupojakultuuris. 2/3 {ilalnimetatud
ruumist jé#ks eestlaste elulaadis 19. sajandi 18pus ja 20.
sajandil toimunud muutuste kidsitlemiseks.

Ekspositsiooni vdike pind vdimaldab mitmeid ilminguid vaid
viga pdgusalt esitada. Et suurendada informatiivsust, on pla-
neeritud eri alaldikude juurde infolehed, mis annavad vastava
teema kohta iilevaate. Andmed esemete kohta ja muu tédpsem teave
oleks hea sisestada arvutisse (eriti ERMi TU &ppebaasina sil-
mas pidades).

Kokkuvotteks:

1. ERMi kommunikatsioonifunktsioon on olnud aastakiimneid
padrsitud.

2. Nditusemaja annab ajutise vdimaluse erinevateks suhtlemis-
vormideks publikuga.

3. Piisindituse eesmidrk on luua eesti kultuurist tervikpilt,
markeerides ka méningaid osakultuure.

4. Info esitatakse néditusel mitmes vormis ja tasandil.

5. Varieeritud laadis kaasaegse kujundusega vidljapanek annab
voimaluse haarata erineva vastuvdtlikkusega publikugruppe.
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A CLUB FOR RAILWAY WORKERS IS TURNED INTO AN EXHIBITION HOUSE
FOR THE ESTONIAN NATIONAL MUSEUM.
Vaike Reemann

For the normal functioning of a living organism all its
essential needs should be satisfied. The rules of the Estonian
National Museum state that the main tasks of the museum are
collecting, preserving, investigating and popularising its
treasures.

During the last twenty-five yeérs, unfortunately, the Es-
tonian National Museum has been dealing with collecting and
preservation, to some extent also with investigation. Popula-
risation or dissemination has beén, due to the recent museo-
logy polemics, replaced by a more comprehensive concept -
communication or association with people. This function with
us has been persistently inhibited. On average 5-6 yearly ex-
hibitions, stationary, in an area of 110m®. Some tens of years
ago the objects were demonstrated to the visitors in groups in
the depository itself. In addition, about 400 lectures were
held a year, plus consultations. And the main visual aid here
was always the original museum piece. Such a situation cannot
be considered normal.

Although there is some hope that a building capable of
' meeting all the needs of the museum will be built in future,
now a temporary solutation has been found. On January 4, 1993,
the Estonian National Museum has given a building in its vici-
nity, centrally located in the town. This is a two-storey
building, the total area of the two floors and the basement is
1,700 m?. But there are lots of problems in cbnnection with
transforming the function of the club for railway workers, a
club which in the town of Tartu and in its vicinity bhas
acquired a certain image. And still, this fact makes it
possible for the museum, after a number of years, to put to-
gether and exhibit a permanent display, to be able to vary its
relations with the visiting public and diminish the load on
its collections.

The ground floor is planned for a permanent exhibition (500
r?), an information room (videos, slides and we hope also the
use of a computer), a shop (for the sale of editions and
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handicraft items), and a café. The first floor has three rooms
for temporary exhibitions (250m?), a consultation room and a
lecture room (150m?, with a possibility for showing films as
well). In addition there are also workrooms and other facili-
ties. Providing that a permanent exhibition will give a comp-
lete picture of Estonian culture, temporary exhibitions which
deal some narrower subject or delve deeper into some phenome-
non could refer to this permanent exhibition. This permanent
exhibition would likewise serve as a background for audio-
visual programmes, lectures, etc. and other events.

The permanent exhibition plays a primary role in creating
the image of the showhouse as a whole. Unfortunately, the pre-
sent museum staff lack the experience required for such kind
of work. The only permanent exposition in the history of the
Estonian National Museum was the exposition presented in 31
rooms of the Raadi castle in 1927. (During the Second World
War the museum pieces were evacuated and the building
perished.) This was an exhibition arranged to the typological-
local principle, and of this exhibition people have memories
of the "Setu tare" (an old-fashioned Setu farmhouse) and of
the halls reflecting Estonian culture. As the museum employed
contemporary historic-geographical research methods, in
ethnology and the achievements of Nordic Museum, results were
obtained that found high appraisal abroad.

In the course of fifty years both the methods of ethnology
and museology have changed. This fact ought to be taken into
consideration in putting together the present exposition. The
history of Estonian society has several peculiarities. For
centuries there were existed side by side the peasant Estonian
culture and the ‘foreign’ (Baltic-German) culture of town men-
tality. It was mostly the manorial estate that introduced
innovations from towns to villages. The lack of the national
elité has influenced Estonian national culture in the sense
that it remained relatively homogeneous. It was only in the
1860s and 1870s that the national movement the 1leading
principle of which was to foster education brought about the
emergence of the Estonian intellectuals and professional art.
At the same time essential changes in our economic life led to
the actual differentiation of Estonian society. Since that
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period it is possible to observe the development of town men-
tality in Estonians. Considering the abovesaid, it could be
expedient to employ the mentality-historical approach in
designing the composition of the exposition.

Almost three-fourths of the exposition area is meant for
displaying the Estonian peasant culture. We try to give the
visitors a complete picture of the peasant way of life in the
19th century. The buildings on the site are represented by a
farm model and the interiors of rooms (a large room for
threshing grain, a room used for kiln-drying grain, a small
living room, a storehouse, a smithy) in which groups of ob-
jects characteristic of activities carried out in these rooms
are presented. As for sources of living, agriculture is dealt
with together with stock-raising, fishing is also dwelt upon,
a brief survey of hunting and beekeeping is also given. All
these aspects of peasant life, presented in scenic sequence,
should give the visiting public an idea of peasant everyday
life. The above described is followed by a display which port-
rays all-the-year-round notable days and wedding rites. This
display is based on festive folk costumes, objects of folk art
and 19th-century pieces of_ graphic art and represents the pea-
sant’s spiritual and creative world. The display on the bal-
cony describes local peculiarities of peasant culture. Due to
limited space, it gives a fleeting glimpse of the Setu,
Russian (on Lake Peipsi) and Estonian Swedish cultures that
have their share in shaping out national culture. The manner
of this representation is dispassionately scientific and dry.

In a separate room (150m?®), which provisionally might be
designated as 'influences and changes’ we are going to set up
a display reflecting the Baltic-German town and manor culture.
Here we want to give especially vivid examples of borrowings
into peasant culture. Two-thirds of this room would be devoted
to Estonian way of life at the end of the 19th century and the
changes at the turn of the century and in the 20th century.

As the exposition area is very limited, several phenomena
can be dealt with only very superficially. In order to in-
crease the amount of information we are going to provide spe-
cial subdivisions with information bulletins or brochures
which present an overview of a respective subject. Data about
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objects and other more detailed information should be recorded
in computers (especially in regard to the fact that Estonian
National Museum serves as a base for training future ethno-
logists and other museum workers).

Summing up:
I. The communicative function of the Estonian National Museum
has been inhibited for tens of years.
II. The new exposition will give only temporary possibility
for different forms of public intercourse.
III. The aim of the permanent exhibition is to create a comp-
lete picture of Estonian culture, thereby pointing out some
other cultures that have their share in shaping Estonian cul-
ture.
IV. Information about Estonian culture is presented in various
forms and at various levels.
V. The display, presented in a variety of ways and in modern
design, makes it possible to appeal to and grip the attention
of groups of visitors of different tastes and receptivity.
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HANTIDE TRADITSIOONILISED ELAMUD KAASAJAL
Edgar Saar

Hantide elamuid on 20. saj. algul uurinud U. T. Sirelius ja
sajandi keskel Z. P. Sokolova. Kiesolev ettekanne tugineb pd-
hiliselt autori v&litdddele aastatest 1974-1989.

Hantide traditsioonilised asulad olid védikesed, tavaliselt
2—-6 peret. Hantidel oli mitu asulat: kevadised, suvised, siigi-
sesed ja talvised. Sdltuvalt aastaajast asusid nad elama iihest
asulast teise.

Hantide traditsioonilised elamud on piistkojad, neljakan-
dilised hiitid, maakojad ja ristpalkelamud.

Piistkoda on hantide iirgne elamu. Piistkoja sdrestik ehitata-
kse koonusekujuliselt asetatud lattidest. Latid tehakse kuu-
se-, kase- ja pajupuust. Kaks v3i kolm latti on ililaosast rihma
voi nddriga kokku seotud, iilejddnud asetatakse lahtiselt nende
peale. Varem kaeti piistkoja sdrestik suvel kasetohust, talvel
pShjapddranahast kattega. Ka tdnapdeval kasutatakse neid kat-
teid, kuigi rohkem tarvitatakse presenti. Kasetohtkatte val-
mistamisel keedetakse kasetohtu katlas, siis muutub see elas-
tseks. Kasetohu ribad Smmeldakse niidiga katteks kokku. Piist-
koja tippu ei kaeta, sealt tuleb valgus sisse ja ldheb suits
valja. Piistkojal on laudadest pérand. Keskosas pdrandat ei
ole, seal on ldkkekoht vdi raudplekist ahi.

Kahel pool on magamisasemed. Magatakse pdhjapddranahkadel,
mille all on heintest matid ning nende all puuoksad vdi puu-
pulkadest sdrestik. Ukseava vastaskiilje &&res hoitakse toidu-
aineid ja tarbevara.

Piistkojas istutakse magamisasemetel, puupakkudel voi iiksi-
kutel j&ridel. Siiiiakse monekiimne sentimeetri kdrguselt laualt.

Peale piistkodade on suvisteks karkasselamuteks veel nelja-
kandilised hiitid, millel on 1-2 viiluga vdi kaarekujuliselt
kumer katus. Hiiti karkass on valmistatud lattidest, mis varem
kaeti kasetohust vdi nulukoorest kattega, aga tdnapdeval kasu-
tatakse ka musta kilet, millega kaetakse naftatorusid. T&na-
pdeval on neljakandilisi hiitte vdga véhe.

Talvisteks elamuteks on sajandeid olnud maakojad, mis olid
poolest kuni poolteise meetri siigavuseni maa sees. Maakoja
palkidest ja lattidest ehitatud tiivipiiramiidikujuline karkass
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kaeti pealt kasetohuga, millele pandi mdttad ja muld. Maakojal
oli muldpérand, védike uks, jé&tiikist aken ning kaminataoline
ahi puupulkadest ja savist valmistatud korstnaga.

Maakojad olid vdhesel mddral kasutusel veel 20. saj. algul,
Vahhi jde &&dres veel kuni Teise maailmasdjani. Tdnapdeval esi-
neb neid mahajdetult mdnes kérvalises paigas.

Traditsioonilised ristpalkelamud on mdnel pool veel kasutu-
sel. Nende seinad on palkidest, katused kaheviilulised. Katuse
roovlatid kaetakse algul kisklaudadega, mille peale asetatakse
kaetoht ning sellele palgid, latid v&i plangud. Telkkatusega
ristpalkelamu on t#napieval haruldus. Uhte sellist elamut olen
ndinud Kazdmi jde Hires.

Tédnapdeval elab enamik hante kiilades, kus majad on ehitatud
tiiipprojekti j&drgi. Kdige enamkasutatavam on maja, mis koosneb
esikust, k&b6gist ja toast, aga palju on ka iihetoalisi elamuid.
Nendes majades on laudpdrandad ja tellistest ahjud, katused on
kas laudadest v3i eterniidist. Viimastel aastakiimnetel on ehi-
tatud ka suuremaid, mitmekorterilisi maju.

Traditsioonilise elamu juures on iiks vdi mitu aita. Aidad
on kas maa peal vdi sammastel ning on ehitatud palkidest vdi
laudadest. Ka tiiiipprojektide j&rgi ehitatud majade juures esi-
neb sammasaitu.

Kokkuvdtteks voib 6elda, et traditsioonilistest elamutest
kasutatakse kdige enam piistkoda, vdhem ristpalkelamut. Piist-
kodasid esineb rohkem pdhja-, algelisi ristpalkelamuid ida-
hantidel. Neljakandilisi hiitte kasutatakse viga vdhe ning maa-
kojad on ka kasutuselt kadunud.
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THE TRADITIONAL DWELLING HOUSES OF THE KHANTS NOWADAYS
Edgar Saar

The dwellings of the Khants (Ostyaks) have been inves-
tigated by U. T. Sirelius at the beginning of the 20th century
and by Z. P. Sokolova in the middle of the 20th century. The
present report is based mainly on the field work of the
author, carried out in the years 1974-1989.

The traditional dwellings and settlements of the Khants
were small, usually they included 2-6 families. They had seve-
ral dwellings - to be lived in in spring, summer, autumn and
winter. Depending on the season, they moved from one dwelling
into another.

The traditional dwellings of the Khants are conical tents
rectangular huts, earth huts and crossbeam cottages or log
cabins.

The conical tent is an ancient dwelling of- the Khants. Its
framework is built of conically erected poles. These are
either spruce, birch or willow poles. Two or three poles are
bound together at the top by a leather strap or string, the
rest of the poles are placed loosely on them without any fixa-
tion. In earlier times the framework was covered with birch
bark in summer and with reindeer skins in winter. Such kind of
covers are also used at present, but in addition 1lots of
tarpaulin has come into use as well. In preparing a birch bark
cover, birch bark is boiled in a cauldron until it becomes
soft and pliable. Birch bark strips are then sewn together
with catqut to form a cover. The top of the conical tent
remains uncovered, it is by this opening that light can come
in and smokes go out. The floor of the conical tent is made of
boards. In the middle there is no board floor, this part is
meant for a fire or an iron stove.

In the conical tent there are sleeping places on both
sides. People sleep on reindeer skins under which have been
placed grass mats which lie on twigs or grates of sticks. On
the opposite site of the doorway they keep their foodstuffs
and tools and tackle.

For sitting in the conical tents the Khants make us of
either sleeping places, woocden blocks or small low stools.
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Meals are taken at tables of a low height (some tens of
centimetres).

In addition to conical tents there are also rectangular
huts for use in summer. These huts have roofs with one or two
gables, they may also have an arch-shaped roof resting on a
frame of curved rods. The framework of the hut is made of
poles which in earlier times were covered with birch bark or
sliver fir bark but nowadays they also use a black plastic
cover, the kind that is used for covering oil pipes. Very few
rectangular huts are in use at the present time.

For centuries earth huts served as winter dwellings. They
were built in pits dug in the ground to a depth of a half or
one and a half meters. Then framework of the earth hut was
built of logs and poles, it had the shape of a truncated pyra-
mid that was covered with birch bark and then with sod and
earth. The earth hut had a floor of beaten earth, a small
door, a window of ice and fireplace-like stove with chimney,
made of sticks and clay.

At the beginning of the 20th century earth huts were in use
to a small extent, near the River Vakh they could be found up
to the period before World War II. At the present time aban-
doned earth huts occur only in a few out-of-the-way places.

Traditional log cabins are still in use in some places.
Their walls are made of logs, the roofs have two gables. The
roof battens are first covered with boards split off from
logs. These boards are covered with birch bark, and then on
top are placed logs, poles or planks. A four-gabled crossbeam
log cabin is a rarity in our days, I have seen one such dwel-
ling near the River Kazym.

At the present time most of Khants live in village where
the houses have been built according to a standard design.
Most widely used is the type of dwelling which includes a
small anteroom, a kitchen and a living-room, but there are
also a lot of one-room dwellings. In these dwellings there are
board floors and brick stoves, the roofs have been made either
of boards or of asbestos cement. During the last decades big-
ger, multi-apartment houses have been built as well.

A traditional dwelling house usually has one or several
storehouses. The storehouses are either on the ground or stand
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on piles of logs or boards. Pile storehouses can also be found
near the dwellings built according to a standard design.

To sum up, we can say that of the traditional dwellings
most widespread are conical tents, log cabins are met less
often. Conical tents are more widespread in the regions in-
habited by the northern Khants, primitive log cabins are found
in the regions inhabited by the eastern Khants. Rectangular
huts are very rarely used, and earth huts have fallen into
disuse.
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N. VENE RAHVUSAUTONOOMIAD JA SOOMEUGRI
RAHVASTE ARENG
Heno Sarv

Vene impeeriumi asemele I maailmasdja jdrel kujunenud N&u-
kogude Venemaa seisis terve rea sisemiste probleemide ees, mis
vajasid lahendamist. Tollase juhtkonna seisukohalt tulid loo-
mulikult k3ik probleemid lahendada revolutsiooniliselt, s.t.
iga kiisimuse lahenduseks leida midagi enneolematut. See enne-
olematu pidi aga siiski t&édtama iihtemoodi kogu wulatuslikul
Venemaal, hoolimata selle sisemistest erinevustest, kuivdrd
kommunistlik maailmak&dsitlus eitas igasugust individualismi.

Rahvusprobleemide lahendamiseks moodustati 3juba 1917. a.
Rahvusasjade Rahvakomissariaat (Narkomnac), mille juhiks kin-
nitati Jossif Stalin. Hilisemate N. Vene ajaloolaste hinnangul
ei olnud Stalini roll Narkomnaci konkreetse t&86 korraldamisel
kuigi oluline, jooksvat t&&6d korraldas komissariaadi aparaat
(vt. Makarova 1987). Aprillis 1924 Narkomnac likvideeriti seo-
ses N. Liidu Kesktditevkomitee Rahvuste Noukogu moodus-
tamisega.

Rahvusprobleemide lahkamiseks ning Vene fdderatsiooni koos-
seisus autonoomsete piirkondade moodustamiseks toimusid aas-
tail 1918-1921 paljudel Venemaa rahvastel {ilevenemaalised
kongressid, nditeks udmurtidel I Ulevenemaaline Kongress 1918.
a. juunis Jelabugas, II {Ulevenemaaline Kongress 1919. a. sep-
tembris, 1920. a. juunis toimus i{ilevenemaaline kommunis-
tide-udmurtide kongress (Popov 1972: 6-7); 1921. a. jaanuaris
toimus Ust-S&ssolskis I komi parteikongress (Makarova 1987:
108); 1921. a. juunis toimus Samaaras I iilevenemaaline mordva
rahvusest kommunistide kongress (Bukin 1990: 27). Sellistel
kongressidel olid rahvusprobleemid arutusel vdgagi laias ula-
tuses. Nii nditeks on teada, et komi kongressil oli kdne all
ka tdielik enesemidramine ning rahvuslike relvajdudude moodus-
tamine. Kuid nagu ndeme eeltoodud daatumeistki, olid Jjuba
1920. aastaks kogu rahvast haaravad rahvuslik-poliitilised
liikumised muudetud vaid parteisiseseks diskussiooniks, nende
kongresside materjalid olid kuni viimaste aastateni suletud
parteiarhiividesse ning laiemale iildsusele kdttesaadavad vaid
hilisemate autorite refereeringute kaudu. Seega olid seitsme-
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kiimne aasta jooksul kogu Venemaa rahvusliku liikumise igasugu-
sed ilmingud nii minevikus kui kaasajal NLKP t#iieliku kontrol-
1li all.

Ténapdevasituatsioon Venemaa rahvaste elus on mdnevdrra
sarnane situatsiooniga 1918.-1920. aastail: taas on rahvus-
likud liikumised vabanenud NLKP "juhtivast ja suunavast" md-
just ning taas iiritatakse pika aja jooksul kujunenud problee-
mistikule lahendust leida rahvaste iilevenemaalistel kongres-
sidel. '

Mis sundis 1920. aastal vdtma rahvuslike liikumiste ilmin-
gud partei kontrolli alla? Uheks pdhjuseks vdisid olla noorte
rahvuslike liikumiste sisemised vastuolud, lahendamatud eri-
meelsused rahvusliidrite vahel rahvuspoliitilise iilesehitust&d
kiisimuses, mida ei suudetud loodetud kiirusega lahendada. Seda
kinnitab Venemaa suurima soomeugri rahva - mordvalaste riik-
luse kujunemise kdik. 1924. aastaks olid uuringud mordva auto-
noomiaala moodustamise kohta praktiliselt seiskunud. Neid
alustati uuesti VK(b)P orgbiiroo initsiatiivil, kusjuures ikka
esitati mordvalaste asuala rahvusstruktuuri erip&dra kohta pea-
aegu ebareaalne tingimus: leida kompaktne territoorium, kus
mordvalaste osatdhtsus oleks iile 50% (Bukin 1990: 38). Teata-
vasti hiljem ei olnud see tingimus sugugi oluline Juudi AO
moodustamisel ega ka Kasahhi ja Karjala-Soome NSV eksis-
teerimisel.

1920-ndail aastail eksisteerinud rahvuskiilandukogudel ja
rahvusrajoonidel ei olnud iihtset poliitilist staatust: kui
mdénel pool oli rahvuskiilandukogus asjaajamine rangelt pdlis-
rahvakeelne, siis teisal loeti rahvusrajoonideks k&iki rajoo-
ne, kus oli mittevene asulaid - ilma et sellest tulenenuks
mingeid poliitilisi v&i seadusandlikke erijooni (vt. néit.
srednjaja Volga: 7). Viimast tiilipi oli ka 1928.-1930. a.
Kesk-Volga krai koosseisus olnud Mordva ringkond (Bukin 1977:
76). Formaalne mordva rahvusautonoomia hakkas kujunema alles
1930. a. Mordva Autonoomse Oblasti moodustamisega.

I1 maailmasdja eeldhtuks olid Venemaal pdhijoontes vidlja
kujunenud niiidisaegne administratiivjaotus ja rahvus-
autonoomiad. Need erinesid oluliselt revolutsioonieelse Vene-
maa administratiivjaotusest. Huvitav on seejuures mérkida, et
Venemaa poolt vallutatud rahvaste, nditeks tatarlaste ja bas-
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kiiride, autonoomiaalade keskusteks said endised kubermangu-
keskused Kaasan ja Ufaa; ilma suuremate sddadeta Venemaa koos-
seisu ldinud rahvaste (viimaste hulka kuulus enamik soomeugri
rahvaid) asualad jaid aga Tsaari-Venemaa administ-
ratiivjaotuses kubermangude #irealadele, kuivdrd polnud tun-
givat vajadust nende alade intensiivseks koloniseerimiseks.

Noukogude rahvusautonoomiate n#ol oli Venemaa endiste ku-
bermangude ddrealadel  tekkinud terve rida uusi ad-
ministratiiviiksusi, millel puudus v#ljakujunenud t&dstuslik
keskus. Et uusi administratiiviiksuste keskusi vdlja arendada,
paigutati sinna sdja ajal l&#nepoolsetelt aladelt evakueeritud
sbjatoostus ja vangilaagrid. Nii kujunesid soomeugri rahvaste
pdlisalad, Tsaari-Venemaa administratsiooni poolt omasoodu
olla lastud kolkad, ndukogude ajal iihelt poolt Gulagi keskus-
teks (Dubravlag Mordvas, Permi laagrid permikomide ja udmur-
tide maal, Vorkuta laagrid komide maal, Labytnangi laagrid
hantide ja neenetsite maal jne. (vt. Uibopuu 1984)), teiselt
poolt strateegilise t&dstuse keskusteks (Izevski relvat&&stus
Udmurtias, Arzamassi tuumauurimiskeskus Mordvas, ekspluateeri-
tavad naftamaardlad hantide maal, kivisdemaardlad komide maal
jne.). Loomulikult kaasnes selliste radikaalsete majanduslike
muudatustega vajadus vidrvata neile aladele juurde tédiendavat
t66joudu, mille tagajdrjel pdlisrahvas j&i kiiresti oma auto-
noomiaalal vdhemusrahvaks. Autonoomiaalade administratsioon,
mis oli valitud kogu autonoomiaala elanikkonna poolt, esindas
demokraatliku meelestatuse korral elanikkonna enamuse (s.t.
mitte pdlisrahva) huve; totalitaarse meelestatuse korral kor-
gema administratiivkeskuse (s.t. samuti mitte pdlisrahva)
huve.

Seega, nii paradoksaalne kui see ka ei tundu, andis just
ndukogude rahvusautonoomiate moodustamine otsustava tduke
soomeugri rahvaste asualade aktiivsemaks koloniseerimiseks.
Ilmekalt illustreerivad seda teesi maride venestumuskdverad
Mari ANSV-s ja Baskiiri ANSV-s. Teatavasti eraldusid 16.-18.
sajandil Kaasani ja Vjatka kubermangu piirimail asunud maride
pdhigrupist idamarid, kes asusid elama Permi ja Ufaa kuberman-
gu piirimaile. 1920. a. moodustati maride p&lisalal Mari Auto-
noomne Oblast, idamarid jdid aga endiselt Baskiiri ANSV ja
Permi oblasti piirimaile. Diagramm n&itab, et just sdjajirg-
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seil aastail kahanes
Mar ide rahvuskeelsus (%) 1926-1389

Mari language as mother tongue by Maris (%) 1926-1988
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Handi-Mansi Autonoom-

ses Ringkonnas 64,8%, Jamali-Neenetsi Autonoomses Ringkonnas
90,1%; udmurtide rahvuskeelsus oli Udmurdi ANSV-s 82,3%, Tata-
ri ANSV-s 91,6%.

Milline vdiks siis olla lahendus sellele paradoksaalsele
situatsioonile? Eesti Vabariigi praegune justiitsminister
K. Kama on védlja pakkunud idee hallata rahvusterritooriume
kahekojaliste parlamentidega, millest iiks, vetodiguslik, koos-
neks iiksnes pdlisrahva(ste) esindajaist. P&lisrahvaiks soovi-
tasin 1992. a. detsembris Sdktdvkaris toimunud I iilemaailmsel
soomeugri rahvaste kongressil lugeda rahvaid, kes on vastaval
territooriumil piisivalt elanud vdhemalt viimased 150 aastat.

THE NATIONAL AUTONOMIES OF THE SOVIET RUSSIA AND THE
DEVELOPMENT OF FINNO-UGRIC PEOPLES
Heno Sarv

The Soviet Russia, which emerged in place of the Russian
Empire following World War I, was facing a lot of problems
which needed to be solved. According to the then leadership,
all problems were naturally to be solved in a revolutionary
way, i.s. for solving each separate problem something unpre-
cedented had to be found. This unprecedented something was to
work for the whole vast Russian territory regardless of its
inner differences because the communist world outlook negated
any kind of individualism.
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To find a solution to nationality problems, the National
Commissariat for National Affairs (Narkomnac) was set up al-
ready in 1917, with Yossif Stalin being appointed its head.
According to the opinion of 1later historians dealing with
Soviet Union’s history, Stalin’s role in organizing its work
was not so significant (Makarova 1987) because it was the Com-
missariat’s nucleus who run the current affairs of the or-
ganization. In April, 1924, the Narkomnac was liquidated in
connection with the setting up of the Soviet of Nationalities
of the Central Executive Committee of the Soviet Union.

To discuss all kinds of nationality problems and to form
autonomous regions within the framework of the Russian Federa-
tion, all-Russian congresses were held with the participation
of several nationalities in Russia in the years 1918-1921.
Thus, for instance, the Udmurts (Votyaks) participated in the
all-Russian congress in June, 1918, in Yelabuga, and in the
Second all-Russian congress in September, 1919. In June, 1920,
the all-Russian congress of the Udmurt communists was or-
ganized (Popov 1972: 6-7). In January, 1921, the first Komi
Party Congress was held in Ust-Syssolsk (Makarova 1987: 108).
In June, 1921, the First all-Russian congress of Mordovian
communists took place in Samara (Bukin 1990: 27). At such
congresses the nationality problems were widely discussed.
Thus, for example, it is known that at the Komi congress the
problem of full self-determination and the formation of natio-
nal armed forces were under discussion. But as we can see on
the basis of the above data, by the year 1920 large-scale
national-political movements had been changed into inner-party
discussions and the congress materials were available for the
wider public only in the form of abstracts written by later
authors. Hence, we see that in the course of seventy years all
kinds of manifestations of Russian national movement were
under the control of the Communist Party of the Soviet Union
which has been disbanded by now.

The current situation concerning the life of peoples living
in Russia is somewhat similar to that in the years 1918-1920.
Again national movements have got free from the "guiding and
directing” influence of the CPSU and again people are trying
to find a solution to problems that have cropped up in the
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course of a long period. They are trying to find a solution at
the all-Russian congresses of Russian peoples.

What made the Party take the manifestations of national
movements under its control in 1920? One reason could have
been the inner contradictions between the young national move-
ments, the unsolvable differences of opinions concerning the
national- political reconstructions which could not be solved
as quickly as had been hoped. This is confirmed by the course
of development of the statehood of one of the biggest group of
Russian Finno-Ugric peoples, the Mordovians. By the year 1924,
the investigations concerning the formation of an autonomous
Mordovian region had practically been stopped. The inves-
tigations were begun anew on the initiative of the Russian
Communist (bolshevik) Party, but still an almost unfeasible
condition in connection with the peculiarity of the nationali-
ty structure in the region was put forward: find a compact
territory where the Mordovian population would form over 50%
of the settlers (Bukin 1990: 38). As is well known, such a
condition was not considered important when the question of
forming a Jewish autonomy cropped up nor was it put forward
when the existence of the Kazakhstan and the Karelian-Finnish
Soviet Republics was discussed.

The existing national village soviets (nacionalny selsovet)
and national regions (nacionalny okrug) did not have a unified
political status: when in some places management of public
business was done strictly in the language of the native
people, in other places all regions comprising non-Russian
settlements were considered to be national, but there were no
political or legislative peculiarities to be recognized
(Srednjaja Volga: 7). The Mordovian region (Mordovski okrug),
which belonged to the Central Volga Territory (Sredne-Volzhski
kray) in the years 1928-30 was of the same type (Bukin 1977:
76). The formal Mordovian National Autonomy began developing
only in 1930 when the Mordovian Autonomous Region (Mordovski
Nacionalny Oblast’) was formed.

By the eve of World War II the modern administrative divi-
sion and national autonomies had in main been formed. The ad-
ministrative division was essentially different from that the
pre-revolutionary one. Here it is interesting to note that the
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centres of the autonomous regions of people conquered by
Russia, for instance those of the Tatars and Bashkirs, became
the former provinces (guberniya) Kasan and Ufa. The regions
which had been integrated in Russia without any bigger wars
(most Finno-Ugric peoples belong here) remained as border ter-
ritories of the administrative division of Tsarist Russia,
since there was no urgent need for their more intensive colo-
nization.

In the form of Soviet national autonomies a lot of new ad-
ministrative units have come into being in the border areas of
the former Russian guberniyas, but those areas lacked their
own fully developed industrial centre. For the purpose of
developing the centres of new administrative units there, it
was decided to set up prison camps and war industry centres
which had been evacuated from the western regions of the
Soviet Union. And thus the native regions of Finno-Ugric
peoples that had been neglected areas in Tsarist Russia became
now, on the one hand, the centres of Gulags (Dubravlag in Mor-
dovia, Perm camps in the land of Perm Komis and Udmurts, Vor-
kuta camps in the land of Komis, Labytnangi camps in the land
of Khants (Ostyaks) and Nenetz (Samoyedes) etc. (Uibopuu
1984)), on the other hand, they became centres of strategic
industries (Izhevsk arms factory in the Udmurt region, the
"Arzamas 16" Centre for Nuclear weapon Investigations in Mor-
dovia, o0il mines in the land of Khants, coal mines in the Komi
region etc.). It was natural that those radical changes in
economy brought along the need for recruiting new supplemen-
tary workmen here as well, and so it happened that the native
people were soon a minority in their own autonomous region.
The administrative bodies in those autonomous regions repre-
sented (in case of democratic political attitudes) the
interests of the majority of the population (they were elected
by the population of whole area) but not those of the native
people; in case of totalitarian attitudes they represented the
interests of the higher administrative centre (i. e. not those
of the native people).

Hence, though it may seem so paradoxical, it was just the
formation of Soviet national autonomies that gave a decisive
impetus for the more active colonization of the areas settled
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by Finno-Ugric peoples. This thesis is graphically illustrated
by the curves of Russification of the Mari people in the Mari
Autonomous Republic and in the Bashkir Autonomous Republic. As
is known, in the 16th to 18th centuries the eastern Maris se-
parated from the main group of Maris who were settled in the
borderlands between the guberniyas of Kasan and Vyatka. The
eastern Maris settled down in the borderlands between the
guberniyas of Perm and Ufa. In 1920 the Mari Autonomous Region
was formed in the main region of their settlement, but the
eastern Maris remained still in the borderlands between the
regions of Perm and Bashkir Autonomous Republic. The graph
shows that especially in the postwar years the use of the
national language of the Maris in their autonomous region
decreases much faster than in the Bashkir region. The
ethnolinguistic situation of the Maris is nothing exceptional
among the Russian Finno-Ugric peoples: in 1979 the national
language of the Ostyaks in the Khant-Mans Autonomous Region
formed only 64.8%, in the Yamal-Nenetz Autonomous Region
90.1%. The national language of the Udmurts in the Udmurt
Autonomous Republic was 82.3% and in the Tatar Autonomous Re-
public 91.6%.

What kind of solution could be found to this paradoxical
situation? Kaido Kama, the present Minister of Justice of
Estonia has put forward an idea according to which the natio-
nal territory should be governed by a two-chamber parliament
of which one would be granted the right of veto and would con-
sist only of the representatives of the native people(s).
Among the native peoples I recommended to include the peoples
who have lived permanently in their respective territories at
least for the last 150 years. I made this recommendation at
the First World Congress of Finno- Ugric Peoples which took
place in Syktyvkar in December, 1992.
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EESTI RAHVA MUUSEUM 1992. AASTAL
Toivo Sikka

Muuseumi struktuuris, koosseisus ja t86s leidsid 1992. a.
aset olulised muutused. ERMi ndukogu koosolekul 3. II valiti
ERMi direktoriks jadrgmiseks viieks aastaks TU magistrand Ténis
Lukas. Aasta 13pus koosnes ERM jirgmistest osakondadest ja
iiksustest: Eesti etnoloogia osakond, soome-ugri ja vordleva
etnoloogia osakond, arhiiv, infoosakond, konser-
veerimisosakond, levi- ja nduandeosakond, filmistuudio, foto-
labor, majandusosakond. Uhtekokku oli koosseisus 77 t&étajat,
neist 24 juhtivat ja teaduslikku t&odtajat.

Majandus. Ehitus.

Majandustegevust mdjutas aasta algupoolel materjalide raske
kittesaadavus, seejidrel aga rahapuudus. Siiski ehitati foto-
stuudio ja sekretdri ruum, remonditi direktori kabinet ja raa-
matupidamise ruum ning tehti sanitaarremont filmistuudios.

Uus juhtkond pidas otstarbekaks leida enne pdhihoone val-
mimist suurem pind ERMis s#ilitatava kultuuripdrandi tutvus-
tamiseks. Tartu Linmavalitsuse kultuuriosakonna toel alanud
ettevdtmist kroonis edu: 10. IX anti tollase valitsusjuhi
T. Vihi viseeritud akti alusel Raudteelaste Klubi hoone
(J. Kuperjanovi 9) EV transpordi- ja sideministeeriumilt kul-
tuuriministeeriumile ning 4. I 1993 kirjutati alla hoone ERMi
bilanssi iileandmise aktile.

Raadi.

Vaatamata taastatud miilirile ja viravavahimajale, tuli nen-
tida, et reaalselt ei oldud ERMi peahoone ehitamisele Raadil
asutud. 16. VI toimunud Raadi-teemalisel koosolekul jouti sei-
sukohani, et uutes oludes (majanduslikus madalseisus) tuleb
kulusid uuesti kaaluda. 7. VII kultuuriministeeriumis
jirgnenud koosolekul otsustati, et lisaks Raadi variandile
tellib ERM eskiisiprojekti iihele linna poolt pakutavatest
kruntidest.

Naitused.

Kaaluka osa moodustasid raja taga eksponeeritud né&itused,
neist omakorda oli ulatuslikem "Eesti rahvakultuur" (koostas
E. Astel) X Euroopa kultuuripievadel Karlsruhes Saksamaal
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(6.IV — 31.V, 1002 eksponaati). VAlisniitused olid veel "Eesti
etnograafia" ESTO’92-1 New Yorgis/USA (3.-12. VII, 401 eset,
kobstas P. Ounapuu), "Eesti rahvardivad" maailmanditusel
EXPO’92 Sevillas/Hispaania (90 eset, koostas E. Vidrv), "Eesti
etnograafia” Sapporos/Jaapan (92 eset, koostas H. Pdrdi).
ERMis toimunud n&itustest #ratas kiilaliste huvi eriti "Talu-
pere tubased t&d6d"” (7.X — 6.XII, koostas V. Tuubel) -~ seda
vdljapanekut vaatas 2570 inimest (iildse oli 1992. a. 7550 kii-
lastajat). Kiilaliste seast olgu mdrgitud Rootsi kuninganna
Silvia visiit 23. IV. :

TPeadustds.

Pakiliste probleemide arutelu toimus 16. IV iihikoosolekul
OESiga ("Eesti Rahva Muuseum - aegade side"). Kitsamalt aruta-
ti soome-ugri ja vdrdleva etnoloogia osakonna kiisimusi ok-
toobris. ERMi 34. teaduskonverents "Etnograafia ja folkloor"
14.-15. IV pakkus enam kui 100 osavdtjale kuulamiseks 17 ette-
kannet ERMi, Kirjandusmuuseumi ning KKI uurijatelt. Osavdtu-
rohked olid ka teaduspidevad "Gustav R#nk 90" (18. II), Harri
Moora pédev (2. II) ja eriti linapdev (24. III). Viimasel pidas
pohiettekande ajalooteaduste kandidaat Vilve ‘Kalits, kellele
see jidi viimaseks avalikuks esinemiseks, sest 2. V 1lidks ta
Toonela teele.

Tritkivalgust n#@gi vihe vidljaandeid: teaduskonverentsi
teesid "Etnograafia ja folkloor", brosiiir "Eesti rahvakunst
19. sajandil", voldik "Juudi kultuuripirand Tartus" ja kiisi-
musleht nr. 184 "Olle tegemine ja tarvitamine". Rida artikleid
ilmus kiill v&dljaspool, samuti peeti mujal mitmeid ettekandeid
(sh. ihissiimpoosion Jyvdskylds, seminar Veszprém’is jm.).

Kandidaaditdsd teemal "[IpHHLUIH KOMNJIEKTOBAHUS
3THOrpaduueckux xonmexuux u ux obpaboTrku (Ha npuMepe
3CTOHCKOTrO HALKHOHANBHOrO My3ed)" kaitses Sankt-Peterburis
20. X teadur A. Peterson; sama pealkirja all ilmus ka
autoreferaat.

Toetused.

Hulk esinemisi ja osavdotte konverentsidest, samuti &ppe-
reise sai teoks t#&nu vilisabile (eeskdtt Viliseesti Muinsus-
kaitse Seltsi osakondadele): Stockholmi muuseumidesse
(H. P&ardi, T. M&3rmann), Museovirasto’sse (A. Kannike,
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T. Tael), Himeenlinna Ajaloomuuseumi (I. Tirrul), Londoni Uli-
kooli suvekooli. (U. Vahar).

Sihtotstarbelisd toetused lubasid ERMil muretseda viga va-
jalikku sisseseadet (sligavkiilmkapp M. Mathieseni era-
fondi/Rootsi  abil, konserveerimisvann VEMSi New Yorgi osa-
konna toel, professionaalne videokaamera Adelaide’i
EMSi/Austraalia abil). Ka aastaraamatu 39. k&ite ja brosiiliri
"Eesti Rahva Muuseum" tarvis eraldas Avatud Eesti Fond stipen-
diumi. '

Lepingud.

ERM sdlmis lepingu Vene Etnograafiamuuseumiga
(St. Peterburg) teadustdd ja ndituste vallas ja Kemerovo uuri-
miskeskusega soome-ugri rahvaste kaasaegse asustuse jm. vdl-
jaselgitamiseks ning kokkuleppe Tampere muuseumidega konser-
vaatorite ja ndituste-vahetamiseks. Udmurdi Riikliku Koduloo-
muuseumiga s&Imitud 1leping ndeb ette iihisekspeditsioone ja
filmi: "PShjaudmurdid" lSpetamist 1993. a.

valitssd.

Tulemuslikkuselt jdid ekspeditsioonid tagasihoidlikeks.
Uudsena toimus iihine kogumisretk Eestis - Jaapani Rahvusliku
Etnoloogiamuuseumi (Qsaka) t&6taja Hiroshi Shoji kogus selle
raames 458 eesti eset. Vdljaspool Eestit k&idi valitdddel
Marimaal (T. Peedumde, J. Treial), udmurtide juures (A. Karm),
Soomes S. Pallo).

Korrespondentide Vork.

Mdrgatav elavnemine kajastub ka kaastddliste arvu kasvus
aasta jooksul 131-1t 204-ni. 34. etnograafilise teatmemater-
jali kogumise vdistlusele laekus 66 autorilt 90 t66d (5251
lk.). I preemia said Martin Orgus t&6 "Assamalla kiila eluolust
sajandi algusest kolhooside moodustamiseni" Jja Toivo Malling
td6(de) "Kikepera IV-VI" eest.

Kogqude seis.

1. I 1993 oli ERMis 107 601 eset, raamatukogus 23 005 val-
jaannet. Kogude iildseis oli 960 605 iiksust.
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Museum at Raadi had not begun. At a conference, arranged at
the
Estonian National Museum on June 16, where the Raadi question
come under discussion, it was decided that in the new situa-
tion (economic decline) the question of expenses had to be
reconsidered. At the next meeting, which took place at the
Ministry of Culture on July 7, it was decided that in addition
to the Raadi variant, the Estonian National Museum would place
an order for a rough draft for one of the building sites
offered by the town council.

Expositions

The major part here belongs to expositions arranged abroad,
the most extensive being "Estonian National Culture" (put
together by E. Astel) on the occasion of Days of Estonian
Culture in Karlsruhe, Germany (from April 6 to May 31, 102
exhibits). Other exhibitions abroad included “"Estonian
Ethnography” at ESTO’92 in New York, USA (July 3-12, 401 ob-
jects, arranged by P. Ounapuu), "Estonian National Costumes at
the World Fair EXPO’92, in Seville, Spain (90 objects, or-
ganised by E. Virv), "Estonian Ethnography", Sapporo, Japan
(92 objects, organised by H. Pirdi). Among the exhibitions
organised at the Estonian National Museum "Indoor Activities
of & Farm Household" (from October 7 to December 6, organised
by V. Tuubel) aroused great interest among the visitors, the
total number of visitors to that exhibition reached 2,570.
(There were altogether 7,550 visitors to the exhibitions at
the Estonian National Museum in 1992). Special mention should
be made of the visit by the Swedish Queen Silvia on April 23,
1992.

Research Work

Urgent problems were discussed at a conference organised
jointly with the Estonian Learned Society ("the Estonian
National Museum - the Link between Times"), on April 16, 1992.
In October, questions concerning departments of Finno-Ugric
and comparative ethnology were discussed on a smaller scale.
The ENM 34th scientific conference "Ethnography and Folklore",
April 14-15, presented 17 reports to over a hundred par-
ticipants attending the conference. The reports were delivered
by the researchers of the Estonian National Museum, the Es-
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tonian Literary Museum and the Institute of Language and Lite-
rature. Conferences devoted to Science Days were also attended
by lots of people: "Gustav Rdnk - 90 years of birth" (February
18), Harri Moora Day (February 2) and especially Flax Day
(March 24) on which the main report was delivered by Vilve
Kalits (Cand. Hist.) for whom that conference was to be the
last since on May 2 she already went to her final rest.

As for publications, few went to press: theses of the
scientific conference "Ethnography and Folklore", a brochure
"Estonian National Art in the 19th Century", a folder "Jewish
Cultural Heritage in Tartu", and a questionnaire No. 184 "Beer
Brewing and Consumption". Several articles were published out-
side the Estonian National Museum, and lots of reports were
delivered in other places (including a joint symposium in Jy-
védskyld, a seminar in Veszprém, etc.).

Candidate Dissertations

Researcher A. Peterson defended his dissertation "[lpuHuUNH
KOMNNeKTOBAHUA 3THOrpaduueckuxXx  KomiIexuud u ux obpaboTku (Ha
npuMepe ICTOHCKOrO HAUMOHANBHOTO My3ed)" in Sankt Petersburg
on October 20. The abstract of his dissertation was published
under the same title.

Financial Aid

Thanks to foreign aid it was possible to take part in and
attend conferences for delivering reports, and organise field
trips abroad (first of all to the departments of Estonian He-
ritage Societies): to Stockholm museums (H. P&ardi,
T. Mddrmann), Museovirasto - the National Board of Antiquities
(A. Rannike, T. Tael), to the Himeenlinna History Museum
(I. Tirrul), to London University Summer School ({i. Vahar).

Endowment Aid enabled the Estonian National Museum to pro-
cure some badly needed equipment (a deep freeze from the
M. Mathiesen Private Foundation, Sweden; a conservation bath
from the New York department of Estonian Heritage Society, a
professional video camera from the Adelaide Estonian Heritage
Society, Australia). The Open Estonia Foundation assigned a
grant for the publication of the museum yearbook (volume 39),
and a brochure "Estonian National Museum".
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Contacts

The Estonian National Museum concluded a contract with Rus-
sian Ethnographic Museum (St. Petersburg) on cooperation in
the fields of research and exhibitions, and with the Kemerovo
Research Centre for finding out the present settlement areas
of the Finno-Ugric peoples and gathering information about
other things as well. A contract concluded with the Udmurt
State Museum of Local Lore contemplates organisation of joint
expeditions and completion of the shooting of the f£film
"Northern Udmurts (Votyaks)" in 1993.

Field Work

The results of the expeditions were modest. A novel ex-
perience was a joint collection trip in Estonia - a worker
from the National Museum of Ethnology, Osaka (Japan) Hiroshi
Shoji collected 458 objects.

Outside Estonia, field trips were also organised to the
Mari region (T. Peedumie, J. Treial), to the Udmurts (Votyaks)
(A. Karm), and to Finland (S. Pallo).

The Network of Correspondents

A remarkable revival is reflected in the number of contri-
butors - an increase from 131 to 204 during the year. For the
34th competition, organised for collecting ethnographic refe-
rence material, 90 papers (a total of 5,251 pages) were sent
in by 66 authors. Prizes were awarded to Martin Orgus for his
paper "On Living Conditions in the Village of Assamalla from
the Beginning of the 20th Century to Collectivisation", and to
Toivo Malling for his paper(s) "Kikepera IV-VI".

The State of Collections

On January 1, 1993, the collections of Estonian National
Museum included 107,601 objects, the library contained 23,005
publications. The total amount of units in the collections was
960,605.
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ROIVASTUSE UURIMINE
Ellen VAarv

Rdivastus on kultuurindhtus, mis kajastab kul-
tuuriajaloolisi protsesse. Temas peegelduvad kandjate erinevad
maitsed ja piiidlused, v3adrtushinnangud, sotsiaalsed rollid
jmt.

Seda teemat kdsitlevad uurimused jagunesid peamiselt kahe
teadusharu vahel: rahvariided kuulusid traditsiooniliselt rah-
vateaduse uurimisobjektide hulka ning kostiilimiajalugu, mis
uuris teiste {iihiskonnakihtide rd&ivastust, kuulus kunstiajaloo
alla.

Eesti etnograafias on rahvardivad rdivastuse uurimisel
keskse koha s#ilitanud siiani (vt. l3dhemalt A. Viires "Eesti
rahvardivaste uurimise tulemusi ja probleeme" - "Akadeemia"
1990, 6), Euroopas on aga selle osas tdheldatavad olulised
muudatused. J&rgneva ettekande eesmidrk ongi tutvustada seal-
seid suundumusi ja rdivastuse uurimisega seonduvaid probleeme
ning teha sellest vajalikke jareldusi (toetutud on peamiselt
G. Béthi, H. Ottenjanni ja B. Ldnngvisti toddele).

Alates 1984. a. tddtavad Alam-Saksi Vabadhumuuseum Cloppen-
burgis ja G&ttingeni Ulikooli etnoloogid iihisprojektiga "Aja-
looline rdivastusuurimine Alam-Saksis", mille peaiilesanne on
vdlja selgitada, kas senine ajalooline rdivastusuurimus on
pdhijoontes iildse enam vdimalik ja kui, siis milliste vahen-
ditega ning millistel allikail baseerudes.

1985. a. toimus Cloppenburgis siimpoosion "Mode-Tracht-
Regionale Identitdt". Sellega taheti rahvateaduslikule rdivas-
tusuurimisele (Trachtenforschung) kdtte ndidata uued suunad ja
jouda arusaamisele, et Trachtenforschung on osa laiaulatuslikust
rdivastuse uurimisest, kleidungsforschungist.

1986. a. korraldati Lienzis kongress teemal "Kleidung-
Mode-Tracht", kus kdneldi sellistest rdivastusega seotud
probleemidest nagu rdivaste tootmine, rdivaste hooldus, rdi-
vaste uuendamine jne.

1988. a. toimus Bregenzis W. Briickneri juhtimisel kon-
verents “"Rdivastusajalugu ja muuseumid”. Siin otsiti uusi
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moodsaid teid rdivastusuurimises, et neid museaalses tegevuses
realiseerida.

1985. a. viditis Bo Ldnnqvist, et rahvardivas on muuseumist
ldhtuv illusioon. G. B&th piiliab selgitada, kust péirineb vas-
tandus “"Mode - Tracht (Bauerntracht)". 19. sajandil tekkinud
rahvateadus tegeles pikka aega ainult vana talurahvakultuuriga
ja rahvariiete (talurahvariiete) uurimine oli iiks osa sellest.
Tegelemine talupojakultuuriga sai alguse historitsismi-
liikumisest ja agraarromantilistest ning suurlinnavaenulikest
vooludest 19. sajandi teisel poolel. Uhelt poolt idealiseeriti
talupoega ja taluelu kui j&#dvuse, kdige aluse siimbolit, har-
moonia ja k&lbluse kantsi, vastandades seda "moraalselt riku-
tud" linnale. Seejuures said rahvardivad talupoegliku elulaadi
véaliseks siimboliks. Rahvariidemiiiidi kujunemisele aitasid kaasa
rahvateaduslikud muuseumid, mis kogusid vaid taluperes ise v3i
kiilardtsepa tehtud roivaid, muu jdeti t&helepanuta. Sama keh-
tis ka kogumismetoodika kohta - koguti peamiselt efektsemaid
esemeid.

Helmut Ottenjann piiliab kummutada romantilist kujutelma m&&-
dunud aegade talurahvast, kes kdik ise oma kdtega tegi. Siia
kuulub ka miiiit "omavalmistatud rahvariietest". Ottenjann v&i-
dab, et maakultuur on eelkdige mitte talurahva, vaid kdsitso-
liste kultuur, sest eriti keskajast alates levis algul 1lin-
nades, siis ka maal td8jaotuslik majandusviis ja sellest ajast
alates pdrineb kogu materiaalne kultuur professionaalsetelt
kidsitddlistelt. Teisalt vdib H. Ottenjanni arvetes mdiste
"rahvardivas" tekitada vildakat ajaloopilti, kui mahutada
selle kandjate alla kogu maaelanikkondf. Nd@itena toob ta
Oldenburgi hertsogkonnas 1780. a. toimunud 1loenduse, mille
pdhjal 2761 registreeritud majapidamisest vaid 319 olid talu-
pidajate omad.

Kaasaegses rdivastusuurimuses on kaks pohilist kiisimuse-
asetust: {ihelt poolt rdivastus kui objekt (valmistamine, kand-
mine, funktsioon) - ese on uurimise keskmes; teisalt on objek-
tiks rodivastusest tekkinud idee- ja vddrtussiisteemid - esi-
plaanil on inimese suhe rdivastusega.

Vene uurija P. Bogatdrjov kasutas strukturaal-funktsionaal-
set meetodit rahvariiete uurimisel Moraavias (1936-1937). Ta
defineeris funktsiooni 3ja analiilisis funktsiooni muudatusi.
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Bogatdrjov t&i esile maagilisi, vanuselisi, sotsiaalseid, soo-
lisi, religioosseid funktsioone. Seda suunda Jjitkas Bo
Lénngvist oma 1972. a. ilmunud raamatus "Drikt och Mode i ett
landsbydssamhdlle 1870-1920". Lisaks rdivastuse funktsionaal-
sele késitlemisele, funktsioonimuutustele, vaatleb Ldnnqvist
moe mdju sellele, mida talurahvas iildse mdistis s&na ‘mood’
all ja kuidas suhtus sellesse. Moe teemat arendas ta teoreeti-
liselt edasi artiklis "Style Prototypes for Dress in a Social
Perspective". Moe probleemide kidsitlemisest rahvateaduses,
selle mdiste mitmeti tdlgendamisest jms. annab iilevaate
G. B6th’i "Die Mode und die Volkskunde".

Kokkuvotteks:

A. Viires tdstatas paar aastat tagasi eesti etnograafilise
rdivauurimise ees seisvad {ilesanded ning poleks palju need
veel kord lithidalt &ra tuua:

1) uurimisobjektiks peab kujunema rdivastus iildisemalt, mitte
ainult rahvardivas;

2) tuleb uurida rdivastuse funktsionaalset kiilge ja rakendada
semiootilist uurimismetoodikat.

Meilgi tuleks esemekeskse uurimise asemel asuda uurima ini-
mese suhet rdivastusega, rdivastust kui mirki, siimbolit jne.
Uurimisobjektina pakub rdivastus uurijatele palju vdimalusi,
sest "Kleidung hat viele Realitdten - sie wird hergestellt,
gehandelt, weitergegeben, geflicht, umfunktioniert, ver-
braucht" (G. Both).

RESEARCH INTO CLOTHING
Ellen Varv

Clothing as a cultural phenomenon reflects cultural-his-
torical processes. It reflects the various and different tas-
tes and striving, value judgements, social roles, etc. of wea-
rers.

Investigations dealing with this subject were usually divi-
ded into two categories of research objects: traditionally
folk or national costumes belonged to ethnology, and the his-
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tory of the costume which dealt with the clothing of other
social strata to field of art history.

In Estonian ethnography the folk costumes have maintained
their central roles as a objects of research up to now (for
more detailed information see A. Viires "The Results and Prob-
lems of Research into Estonian Folk Costumes" - "Akadeemia"
1990, No 6), but in Europe in this respect significant changes
have been observed. The aim of the present report is to make
people acquainted with those trends and problems connected
with research into clothing and likewise draw necessary con-
clusions from this (I have based my research mainly on the
works by G. Béth, H. Ottenjann and B. Ldnngvist).

Since 1984, the Low-Saxony Open Air Museum in Cloppenburg
and the ethnologists at G&ttingen university are working on a
joint project "Historical Research into Clothing in Low-Saxo-
ny", the main aim of which is to find out whether the hitherto
conducted historical study of clothing in the main is still
possible, and if this is possible what means should be used
and what sources should be employed.

In 1985 there was a symposium in Cloppenburg "Mode-Tracht-
Regionale Identit#t". The aim of the symposium was to point
out new trends to be used in the ethnographical study of
clothing (Trachtenforschung) and realise that Trachten-
forschung is part of an expensive research into clothing,
Kleidungsforschung.

In 1986 a congress was organised in Lienz, the theme being
"Kleidung-Mode-Tracht". At this congress such problems con-
nected with clothing as manufacture, maintenance and renewal
of clothes were discussed.

In 1988, a conference "The History of Clothing and Museums"
was organised in Bregenz under the guidance of W. Briickner. At
this conference they tried to find new ways and means for
conducting research into clothing and possibilities for put-
ting them into practice in museums.

In 1985 Bo Lénngvist claimed that the folk costume is an
illusion produced from the museum. G. BSth tries to explain
the origin of contradistinction "Mode-Tracht (Bauerntracht)".
Ethnography, which came into being in the 19th century, dealt
for a long time only with old peasant culture and research
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the function. Bogatdrjov pointed out the magic, age-related,
social, sexual, and religious functions. This trend was con-
tinued by B. Ldnngvist in his "Drdkt och Mode i ett
landsbydssammhille 1870-1920", which was published in 1972.
Besides dealing the function of clothing and change in the
function he also studies the effect of fashion on what the
peasants understood in the conception ‘mode’ and what was
their attitude to it. The fashion theme was theoretically
developed still further in his article "Style Prototypes for
Dress in a Social Perspective". An article by G. Béth "Die
Mode und die Volkskunde" gives an overview of how fashion
problems are dealt with in ethnography and of various inter-
pretations of the concept.

Summing up:

A couple of years ago A. Viires pointed out the tasks
facing researchers dealing with investigating Estonian
ethnographical clothing and I do not think it too much to pre-
sent here again briefly the same tasks:

1) the object of research should be clothing in general, not
only folk costumes;

2) the functional side of clothing should be investigated and
the semiotic investigation method should be used.

In our case, instead of carrying out object-centred studies
we should start studies on man’s relation with clothing, stu-
dying clothing as a sign, a symbol, etc. As an object of
research clothing offers researchers lots of possibilities
because "Kleidung hat viele Realitdten - sie wird hergestellt,
gehandelt, weitergegeben, geflicht, umfunktioniert, ver-
braucht" (G. B&th).
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EESTI TRADITSIOONILISTE ISTMETE ARENGULUGU. KIIKTOOL.
Piret Ounapuu

Enamikus meie rahvapidrase m&dbli kdsitlustes on toolide osa
1l3pus lakooniline lause - rannikualadel oli m&ddunud sajandi
18pust kasutusel ka kiiktool. Pikemalt pole sellel huvitava
ajaloo ja omapdrase konstruktsiooniga esemel peatutud. Ainsana
on Hiiumaa kaheinimese-kiigatoole pdhjalikult uurinud Helgi P&1-
lo, kelle t&6 tulemusi pole laiemalt triikis avaldatud. (ERMi
Aastaraamatu 40. koites on ilmumas artikkel "Laiaistmelised
kiiktoolid Hiiumaal".) ERM-i kogudes on kiiktoole, vdrreldes
muude istmetega, samuti vihe. Neljast esemest kaks on kuulunud
eestlastele, kaks eestirootslastele; ka puuduvad k&ik kiiktoo-
1i erivariandid. Eeltoodu on pdhjuseks, miks tuleb selle tee-
maga meie rahvapdraste istmete ajaloo raames pdhjalikumalt
tutvuda.

Tegemist on  Eesti taludes ainukese m&dbliesemega, mille
konstruktsioon ei lihtu mitte utilitaarsest eesmirgist, vaid
mugavusest. Ameerikas on kiiktooli nimetatud ka puust
narkootikumiks.

Euroopas oli kiiktool tuntud juba keskajal, Rootsis levis
ta 17. sajandil, Soomes 18. sajandil ja Eestis 19. sajandi
18pukiimneil, eeskdtt t#&nu rannarootslastele ning omaaegsele
tihedale ldbikdimisele Soome randlastega. Iseloomulik
modbliese sajandialguse interjddris oli kiiktool vaid Hiiumaal
ja Pohja-Eesti neemedel, rannikualadelt kaugemal ta ei kodune-
nud. Levikuala lokaalse iseloomu oluline pdhjus oli elamutiiiip.
Randlaste rehest lahku ehitatud v#ikesed elumajad oma laud-
porandatega olid kiikumiseks sobivad. Uhe paralleelina vdib
siinkohal tuua jalash#lli varasema kasutuselevdtu samades
piirkondades.

Keskaegseid kiiktoole iseloomustasid raskepidrased jalased,
mis vSisid tooli all olla ka ristipidi. Hilisematel pikkade ja
peenemate jalastega kiiktoolidel on olnud eeskujuks Windsori
tiifipi tool, millest kujunes kiiktool Ameerikas. Piritolu tdttu
nimetatakse seda Bostoni tiiiipi kiiktooliks.

Eestirootslaste kiiktoolid (Noarootsis wvakstul, Vormsil

rusede) olid suhteliselt piisiva vormiga, esindades Bostoni tiiii-
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pi. Seda tiilipi kiiktoole tehakse meil t#napdevalgi, méningaid
erinevusi on ainult jalgade ja kietugede postide arvus. See-
vastu eestlased nii Hiiumaal kui ka P&hja-Eestis ei jdrginud
kiiktooli valmistamisel nii kindlaid eeskujusid, tooli vorm
oli védga varieeruv ja iihise nimetaja alla saab neid panna
ainult t#nu jalaste olemasolule.

Lisaks lihtsama ja tavapdrasema vormiga kiiktoolidele on
olnud ka mitmesuguseid huvitavaid erivorme, nagu Hiiumaa
kahe- ja kolmeinimesekiiktoolid ja PShja-Eesti neemedel kasu-
tusel olnud kahekordsete jalastega kiiktoolid. Viimased olid
pdhiliselt Soomest toodud vabrikutdd, aga on teada ka kohalike
meistrite poolt Soome eeskujul tehtud toole.

Nii nagu Soomes aitas ka meil kiiktooli.levikule kaasa puu-
toéo6kursuste korraldamine 1920.-1930. aastatel. Kui varasemad,
meistrite tehtud toolid olid lihtsama vormiga, siis kursustel
tehtud toolid—olid tihti juba moodsama vormiga, lakitud ning
polsterdatud istmelauaga.

Kui mujal Eestimaal, eriti linnades ja alevikes, oli k#es-
oleva sajandi esimesel poolel interjédris kiiktool, siis oli
see mugavust ja Odusust siimboliseeriv i{ileeuroopalikust linna-
kultuurist pédrinev ese. Ka need kiiktoolid olid valdavalt kas
Bostoni tiitipt, ainult kvaliteetsema viimistlusega kdsitdsé- vdi
vabrikutoodang v&i Lddne-Euroopast pédrinevat Thoneti tiilipi
masstooted.

THE HISTORY OF THE DEVELOPMENT OF ESTONIAN TRADITIONAL SEATS.
THE ROCKING-CHAIR.
Piret Ounapuu

Most papers dealing with our typically Estonian furniture
usually end the part that concerns chairs with laconic
sentence - in coastal areas the rocking chair also came into
use at the end of the 19th century. There is no further men-
tion of the object that actually has an interesting history
and a peculiar construction. It is only Helgi P&llo alone who
has thoroughly studied the Hiiumaa two-seat rocking-chair, but
unfortunately the results of her research have not been made
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available to the wider public (an article ’‘Broad-seat rocking-
chairs in Hiiumaa’ is forthcoming in the yearbook 40 of Es-
tonian National Museum). In comparison with other seat, the
collections of the Estonian National Museum likewise contain
few rocking-chairs. Of four objects two have belonged to Es-
tonians and two to Estonian Swedes; all other variants of the
rocking-chair are absent as well. The above facts make it
necessary for us to investigate this theme more thoroughly in
the context of the history of our typically national seats.

Here we deal with only piece of furniture on Estonian farms
that was not constructed for a utilitarian purpose but just
for comfort. In America the rocking-chair has also been given
the name ‘wooden narcotic’.

In Europe the rocking-chair was known already in the Middle
Ages. In Sweden it was taken into use in the 17th century, in
Finland in the 18th century and in Estonia in the last of the
19th century, and this was first of all due to Estonian coas-
tal Swedes and close social intercourse with the coastal Finns
of that time. It was only in Hiiumaa and North Estonian head-
lands that the rocking-chair was a typical piece of furniture
in the homes at the beginning of the 20th century. In the
areas further from the coast the rocking-chair did not find
acceptance in Estonian households. A weighty reason for such
sporadic occurrence locally was the type of dwellings. The
coastal inhabitants built their small dwelling houses separa-
ted from barns which were used for threshing grain, and thus
their small board floor dwelling houses were well suited to
rocking. An analogous example may be found in the earlier use
of the rocking cradle in the same regions.

Medieval rocking-chairs were characterised by massive and
ponderous rockers that could be placed crosswise as well.
Rocking-chairs of more recent origin had longer and thinner
rockers, they were patterned on the model of the Windsor chair
type which developed into the rocker chair in America. This
kind of chair, due to its origin, is called the Boston-type
rocking-chair.

The rocking-chairs of Estonian Swedes (vakstul in Noarootsi,

rusede in Vormsi) were of relatively stable design and repre-

92



sented the Boston type. Rocking-chairs of this type are mad
nowadays as well, there are some differences in the number of
rockers and posts supporting the arm-rests. Estonians in Hiiu-
maa and North Estonia, however, did not follow so stable spe-
cimens in constructing their rocking-chairs, various designs
were used and such rocking-chairs can be classified as
belonging to one and the same category only thanks to the fact
that they have rockers.

Besides rocking-chairs of simpler and commoner design,
there have been intriguing and specific types as the Hiiumaa
two- and three-seat rocking-chairs and double-rocker chairs
that were used in North Estonia headlands. The latter were
mainly constructed in Finnish factories, but local craftsmen
have also known to have constructed rocking-chairs on Finnish
models.

Like in Finland, carpentry courses contributed to the
spread of the- rocking-chair in Estonia as well. While -the
earlier masters made rocking-chairs of simple design, usually
of birch with a spruce or pine seat, the chairs constructed on
courses often were of a more modern design with' a varnished
and. padded seat.

When elsewhere in Estonia, especially in towns and town-
ships, the rocking-chair had established itself firmly in
people’s homes, .it was an object symbolising comfort and
cosiness, its origin dating back to European town culture.
They were predominantly of the Boston type with only a more
elaborate finish, either handcrafted or mass-produced Thonet
type imported from Western Europe.
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