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Eesti Rahvaluule Arhiiv on 85-aastane - eas, mis uurijate kinnitu-
sel on arenenud maades inimese keskmiseks oodatavaks elueaks.
Arhiivide eluiga on loodetavasti pikem. Samas annavad tmmargu-
sed tahtpievad ajendi sigavamalt mdéelda oma tegevusele — ning
ka arhiivikasutajate muutunud ootustele. Algselt rahvusliku kesk-
arhiivina loodud institutsioon on tinapéeval itha selgemalt suuna-
nud oma tegevuse mitte abstraktsele “rahvale”, vaid konkreetse-
tele kogukondadele. Ka arhiivi t66s hoidvat rahastus-skeemi véib
nimetada “kogukonnapéhiseks™ riikliku identiteedi kuvandile
vaatamata on tegu suuresti projektipshise asutusega, mis séltub
kogukondade huvist.

Isikud ja institutsioonid métisklevad aegajalt oma olemasolu
ja kestvuse tiile. Méned pievad pirast konverentsi toimub iile-
euroopaline Teadlaste 66, mille teemaks Eestis on “Maailma l6pp”.
Kindlasti on astronoomi ja arsti vaatepunkti kérval oluline folklo-
risti oma, kelle uurimishuvide hulka ei kuulu otseselt eksistentsi
voimalik 16ppemine, vaid hoopis maailmalépukujutelm eri kogu-
kondade juttudes ning kuidas seda parimuses interpreteeritakse.
Edasiseks uurimiseks on oluline ka nende juttude talletamine.

Rahvaluulearhiivi jatkuvaks missiooniks on hea seista eesti
rahvaluulekogude siilitamise, aga ka nende pideva tiiendamise,
kattesaadavaks tegemise, tutvustamise, uurimise ja publitseeri-
mise eest. Loodame, et meie tegevus jéuab ka arhiiviseinte vahelt
vilja — inimesteni, kelle jaoks need teadmised on vajalikud, kogu-
kondadeni meie imber.

ERA



The Estonian Folklore Archives is celebrating its 85th anniver-
sary. Scholars have claimed that this is the average expectancy of
human life in the developed world. Hopefully, the life expectancy
of archives is longer than that. At the same time, such anniversa-
ries provide an impetus to consider more thoroughly both our own
activities as well as the changed expectations of the users of the
archives. Today, the institution that was initially created as a cen-
tral national archives has ever more explicitly directed its activities
not towards an abstract “nation”, but particular communities. The
financing scheme that keeps the archives functioning can also be
described as community-based - despite the image of its national
identity, the archives is an institution largely relying on particular
projects that depend on the interest of communities.

Everynow and then, both persons and institutions lend a thought
to their existence and sustainability. Some days after the end of the
conference the European Researchers’ Night will take place with
‘the end of the world’ as its topic in Estonia. Side by side with the
perspectives of astronomers and doctors, also that of a folklorists
is arelevant one, dealing not with the possible end to existence, but
rather the end of the world as a phenomenon in communities’ tales,
and its interpretations in folklore. The presevation of the stories is
also important for further research.

Our continuing mission is to take care of the preservation of
Estonian folklore collections as well as make continuous additions
to these, contribute to their availability, and display, study and
publish the materials. We hope that our activities will reach fur-
ther than the walls of the archives, reach the people who need this
knowledge and the communities that surround us.

EFA



Rahvaluulest, valest ja arhiivitolmust

Risto Jarv
Eesti Kirjandusmuuseum, Eesti Rahvaluule Arhiiv
risto@folklore.ee

Keelja kujundid, mida keeles kasutame, avaldavad méju meid imb-
ritsevale. Rahvakeeles kasutatakse séna “rahvaluule” tihtilugu
vale v6i viljamoeldise sinontiimina. Sellel on selge p&hjus, mitme
rahvaluulezanri miiratluses on fiktiivsus olulisel kohal. “Kui rah-
valuule on viga, siis rahvaluule-alane doktorikraad on rumaluse
tipp ning arusaam tervest veale pithendatud teadusalast on méel-
damatu tée otsimise akadeemilises kontekstis,” on nentinud Alan
Dundes essees “Metafolkloor ja suulise kirjanduse teadus” (1966).
Sarnaselt “muistendite, legendide ja pirimuste” tihenduslike lahk-
nevustega teadlaste ja rahva keeles, tekitab ka termin “rahvaluule”
minus jatkuvalt dilemma, kas folkloristidena peame vooluga kaasa
minema ning terminit loomuliku ja kdigile moistetavana ka rahva-
parases tihenduses tarvitama, véi peaksime piiidma rahvapirast
terminoloogiat ja terminitega seotud tihendusvéalju kestvalt kujun-
dada. Ometi tarvitavad argivestlustes ka folkloristid ise mdistet
“rahvaluule” aeg-ajalt tdhenduses 'vair’. Kasutades aga moiste ter-
viktahenduse asemel vaid osa sellest, tekib oht heita varju alale,
millega tegeleme: véime anda viira signaali ainese vairtusest.

Teine moiste, millega rahvaluule ja rahvaluulekogud — ning laie-
malt ildse arhiivid - avalikkuses seostuvad, on tolm. Reeglina
kasutame seda sona ise tinapieval vastandavalt: meie eesmirk
on midagi “arhiivitolmust vilja tuua”. Samas on eitusest ka meta-
foorina etem jaatus, keskenduda ei tuleks sellele, mida me olla ei
taha, vaid sellele, mis on péhiline - arhiivi avarusele ja avatusele.
Kuigi osa rahvaluulest on viljaméeldis, ei ole seda kogu rahvaluule,
ning kuigi osa arhiivimaterjalist on paratamatult kaetud arhiivi-
tolmuga, ei peaks see olema tihelepanu juhtimisel allikakogule
esmane vaatenurk.



On Folklore, Untruth and Archival Dust

Risto Jarv
Estonian Literary Museum, Estonian Folklore Archives
risto@folklore.ee

Language and linguistic expressions appearing in it affect our envi-
ronment. In popular usage, “folklore” is often used as a synonym of
untruth or invention. This has an obvious reason as in the defini-
tions of several genres of folklore their fictitious quality holds an
important position. “If folklore is error, than a Ph. D. in folklore
is the height of folly, and the notion of a whole discipline devoted
to error is unthinkable in the academic context of the search for
truth” Alan Dundes has suggested in his essay “Metafolklore and
Oral Literary Criticism” (1966). Similarly to semantic diverging of
notions such aslegends and lore in scholarly and popular languages
respectively, the term “folklore” itself also continues to create a
dilemma in me: should we as folklore scholars go with the flow and
use the term in its natural and popular meaning understandable
to everyone, or should we keep attempting to shape popular termi-
nology and terms’ semantic fields? Even folklorists themselves can
occasionally, in their lay conversations, employ the term “folklore”
as denoting “false”. Using a part of the concept of folklore instead
of the whole involves a danger of maligning the field we are investi-
gating. When conveying such a connotation we can give an errone-
ous signal about what it is that we are dealing with, and what the
worth of the material is.

Another concept that folklore and folklore collections — and
more generally archives as such - are associated with in public con-
sciousness is dust. As a rule we use it to create a contrast — our
goal is to “retrieve something from the archival dust”. At the same
time an affirmation is better than a negation also when it comes to
metaphors - rather than concentrating on what we do not want to
be, we should focus on the essential thing: the scope and openness
of the archives. Even though a part of folklore is fictitious, not all



parts are, and even though a part of the archival material is neces-
sarily covered by archival dust, this should not be the first thing to
draw attention to.

Eesti Rahva Muuseumi soome-ugri kogu
viimasel kiitmnendil

Svetlana Karm
Eesti Rahva Muuseum
svetlana.karm@erm.ee

Eesti Rahva Muuseumi 1922. aasta aruandes innustas samal aas-
tal ERMi direktori ametisse asunud Ilmari Manninen oma kolleege
vaatama suures perspektiivis - “manatagu esile suuri tulevikupilte,
unistatagu ajast, kus E.R. Muuseum on suur soome-ugri rahvaste
uurimisele pithendatud téékoda” (ERMi Arhiiv, nr 1, s 521, 1k 6).
Tanavu, kui méédunud on 90 aastat sellest konest ja 98 aastat esi-
mese seitsme soome-ugri (mordva) eseme vastuvétmisest kogusse,
on ERM taganud endale kindla koha soome-ugri kultuuride uuri-
miskeskusena ja soome-ugri kultuuriparandi talletajana.

Rahvuslikustideest sindinud soome-ugrikogumist66l on ERMis
labi aegade olnud erinevaid eesmirke, kuid muuseumi kui milu-
asutuse pohiiillesandeks on ja jadb siilitamine, olgu selle motiiviks
kaitsta kogutut otsese hivi(ta)mise eest v6i soov kindlustada selle
kattesaadavus ajaliselt palju hilisematele kasutajatele.

Ettekandes kasitlen ERMi soome-ugri museaalide sotsiaalset
ajalugu ehk seda, millise koha on nad omandanud kogujate poolt
loodud kultuuris — nende kasutamist naitustel, teadusuuringu-
tes, publikatsioonides jm — ning kiisin, kes on tdnapieval pohiline
soome-ugri kogude kasutaja: kas uurija, museaaliga otseselt seotud
olnud inimese jareltulija véi etnilise pirandi kultuurikandja.
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The Fenno-Ugric Collection of the Estonian
National Museum during the Past Decade

Svetlana Karm
Estonian National Museum
svetlana.karm@erm.ee

In his report on the activities of the Estonian National Museum
in 1922 Ilmari Manninen, for whom the date also marked his first
year in the position of the Museum’s director, encouraged his col-
leagues to adopt a broad perspective, “may we evoke grand visions
of the future; may we dream of a time when the Estonian national
Museum would be a major workshop dedicated to studying the
Finno-Ugric peoples” (Archives of the Estonian National Museum,
No1,item 521, p. 6). Now that 90 years have passed since the speech
and 98 years since the inclusion of the first seven Fenno-Ugric
(Mordva) objects in the collection, the Estonian National Museum
has firmly established itself as a centre for studying Fenno-Ugric
cultures and preserving of the Fenno-Ugric cultural heritage.

The collecting of Fenno-Ugric material at the Estonian National
Museum was born out of a national sensibility and has had differ-
ent aims during the ages, but the main task of the museum as a
memory institution is and will be preservation, be it motivated by
protecting the collections from direct destruction or the wish to
make them accessible to users of times much later than that of the
collecting.

In my presentation [ shall discuss social history of the Fenno-
Ugric items at the Estonian National Museum, i.e. the position
they have acquired in the culture created by the collectors - their
application in exhibitions, research, publications etc. I am asking
who the main user of the Fenno-Ugric collections is today: is it the
researcher, a descendant of a person who has had direct connections
with the object or a bearer of the culture of the ethnic heritage.
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Teadurid-arhivaarid ja Siberi korrespondent
Rosalie Ottesson: dialoog aastatel 1969-1976

Anu Korb
Eesti Kirjandusmuuseum, Eesti Rahvaluule Arhiiv
korbefolklore.ee

Ettekandes analiiisin Eesti Rahvaluule Arhiivi (tol ajal Kirjandus-
muuseumi rahvaluule osakond) Siberi kaastdolise Rosalie Ottes-
soni (1899-1979) rahvaluule-keskseid saadetisi, lahtudes materjali
kogumise ajast ja tolleaegsest kogumist6 juhendamisest.

Lihtun teesist, et tolgendused séltuvad kontekstist. Arusaamise
konteksti maarab aeg, télgendaja kultuuriline taust, tema pohimaot-
ted ja kogemused, konkreetne praktika. Télgendaja on konkreetne
isik konkreetses olukorras oma péritoluy, sotsiaalse ja individuaalse
taustaga.

R. Ottesson hakkas arhiivile kaast66d tegema pensionieas, parast
seda, kui ta kohtus tolleaegse Moskva iilikooli etnograafiatudengi
Igor Toénuristiga, kes kilastas Krasnojarski krai Minussinski piir-
konna eesti asundusi.

R. Ottesson oli parit traditsioonilisest kiillakogukonnast. Aktiivse
eluhoiakuga naine pidas elu jooksul erinevaid ameteid: oli kooli-
opetaja, kilandukogu ametnik, rajoonikomitee té6taja jm. I. Ténu-
risti drgitusel saatis R. Ottesson ajavahemikul 1969-1976 arhii-
vile 78 saadetist, kokku 2888 lk kirjapanekuid stinnikiilast Ulem-
Bulankast (vn Verhnjaja Bulanka) ja naaberkiilast Ulem-Suetukist
(vn Verhnij Suetuk).

Ettekande aluseks on R. Ottessoni kogutud materjalid, arhiivi
tootajate poolt R. Ottessonile saadetud kirjad, Igor Ténuristi
meenutused R. Ottessonist; taustmaterjalina kasutan oma vilito6-
del kogetut — samadest Siberi kiladest aastatel 1991, 1992 ja 2012
tehtud salvestusi ja tihelepanekuid.

Andmed saadakse vastastikuses koost66s, uurimisprotsessi kai-
gus, ning need séltuvad konkreetsest ajast. R. Ottessoni tleskirju-
tusi analiitisides lahtun néukogude perioodist - tolleaegsete this-
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kondlik-poliitiliste olude mojust kogumistésle. Kogutu véimaldab
jalgida, mida Ottesson ise talletamisviirseks pidas, kuivérd tema
isiklik taust (paritolu, ametid) parimust méjutasid. Teisalt véimal-
davad korrespondendile saadetud kirjad analiiisida nii rahvaluule
osakonna tolleaegseid kogumisstrateegiaid kui teadurite uurija-
huvist ldhtuvat ldhenemist. R. Ottessoni kirjad ja kogutud mater-
jal peegeldavad tema koostéévalmidust, arusaamu arhiivitéotajate
poolt antud soovitustest.

Researchers-archivists and the Siberian
Correspondent Rosalie Ottesson: A Dialogue
from the Years 1969-1976

Anu Korb

Estonian Literary Museum, Estonian Folklore Archives
korbefolklore.ee

In my talk I shall discuss the folklore-centred contributions of
Rosalie Ottesson (1899-1979), a Siberian correspondent of the
Estonian Folklore Archives (at the time, the Department of Folk-
lore), proceeding from the time of collecting and the practices of
supervising collecting work at the time.

I proceed from the premise that interpretations are context-
dependent. The context of understanding is determined by time,
by the cultural background of the persons interpreting the mate-
rial, their principles, experiences and specific practices. The inter-
preting person is a particular individual in a specific situation who
is of a specific origin, comes from a particular social and individual
background.

Rosalie Ottesson started making contributions to the archives
after her retirement, having met Igor Ténurist, then an ethnogra-
phy student at Moscow University who visited the Estonian settle-
ments in the Minusinsky District of Krasnoyarsk Krai.

13



Ottesson came from a traditional village community. As an
active woman she held several positions during her working life:
she was a schoolteacher, a clerk in the village Soviet, worked in
the District Committee of the Communist Party etc. Encouraged
by Ténurist, in 1969-1976 Ottesson sent the Archives 78 contri-
butions, all in all 2,888 pages she had recorded from the village
of her birth Verkhnyaya Bulanka and the neighbouring village of
Verkhny Suetuk.

The presentation is based on the materials collected by Ottes-
son, letters sent to her by the employees of the Archives, Ténurist’s
memories of Ottesson. As background material I shall be using
my own fieldwork experiences - recordings and notes made in the
same Siberian villages in 1991, 1992 and 2012.

Data are produced in mutual cooperation, in the process of
research, and they depend on the particular time. My discussion
of Ottesson’s recordings proceeds from the Soviet period - from
the effect of the period’s social and political circumstances on col-
lecting. The collected material makes it possible to observe what it
was that Ottesson herself considered worth preserving and also to
notice how her personal background (origin, positions) influenced
the lore. Also, the letters sent to the correspondent make it pos-
sible to analyse the Department of Folklore’s collecting strategies
at the time as well as the researchers’ approaches inspired by their
research interests. Ottesson’s letters and the material collected by
her reflect her willingness to cooperate as well as her understand-
ing of the suggestions made by the people working at the archive.
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Vepsa ekspeditsioonimaterjalide kogust

A. K. Glazunovi nimelise Petrozavodski Riikliku
Konservatooriumi (Akadeemia) traditsioonilise
muusika laboratooriumi rahvaluulearhiivides

Svetlana Koséreva

Aleksander Glazunovi nimeline Petrozavodski Riiklik
Muusikaakadeemia, Soome-ugri muusika kateeder,
Traditsioonilise muusika laboratoorium
fsound@onego.ru

Ettekanne keskendub vepsa ekspeditsioonimaterjalide kogule,
mida siilitatakse A. K. Glazunovi nimelise Petrozavodski Riikliku
Konservatooriumi (Akadeemia) traditsioonilise muusika labora-
tooriumi rahvaluulearhiivis.

Rahvaluulearhiivi ajalugu seondub peamiselt selliste Karjala
teadlaste nagu Tamara Krasnopolskaja, Irina Semakova, Svetlana
Nikolajeva jt teadustegevusega. Arhiivi on kogutud materjalid, mis
parinevad uliépilaste rahvaluule vilipraktikatelt aastatest 1969—
2012 (ule 1470 tunni audiomaterjali). Arhiiv sisaldab olulist infor-
matsiooni Karjala ning teiste Venemaa soome-ugri alade rahva-
kultuuri kohta. Arhiivimaterjale on avaldatud mitmetel aastatel.
Nende seas leidub jargmisi kogumikke:

“100 rahvalaulu” (1969),
«  “Laule Karjala piirkonnast” (1977),
“Ainisjarve-taguseid laule 1880.-1980. aastate salvestus-
test” (1987) jne.
Praegu on rahvaluulearhiiv konservatooriumi hiljuti rajatud struk-
tuuriiiksuse, traditsioonilise muusika laboratooriumi padevuses.
Laboratooriumi té6tajad hoolitsevad aktiivselt ainulaadse arhiivi,
eriti selle vepsa kollektsiooni siilitamise eest.

Vepsa ekspeditsioonimaterjalide kogu moodustamist alustati
1976. aastal ning see seostub eeskitt karjala etnomusikoloogi
Irina Semakova tegevusega. Peamiselt kuuluvad kogusse Karjalas
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(Seltozero, Soksa, Rébreka, Vehrutsei, Drugaja Reka, Kaskesrutsei
jne kiilades) ning Leningradi piirkonnas (Vinnitsa, Jaroslavitsi,
Nem?Za jne) kogutud salvestused.

Kahjuks ei ole siiani avaldatud thtegi publikatsiooni, mis p&hi-
neks vepsa kollektsioonil. Praegu valmistatakse ette raamatut
vepsa itkudest, mille me loodame kiesoleval aastal avaldada.

Arvestades traditsioonide kadu tanapéeval ning sellest tulene-
vat traditsioonilise kunsti niidete jiiddvustamise voimatust, lisaks
ka filmi kasutustihtaja méédumist, muutub ainulaadsete heliar-
hiivide ning eriti vepsa kogu siilitamine isedranis tihtsaks. Pet-
rozavodski konservatooriumi traditsioonilise muusika laboratoo-
rium pakub rida meetmeid, sealhulgas helikollektsioonide digitali-
seerimise, korrastamise, teadusliku ja bibliograafilise kirjeldamise
voimalusi ning informatsioonististeemi loomist, mis véimaldavad
ainulaadsetele arhiivimaterjalidele ligi pi4seda ning nendega tut-
vuda.

About the Collection of Vepsian expedition
materials in the folklore archives of the
Laboratory of the traditional music of

the A. K. Glazunov Petrozavodsk State
Conservatoire (Academy)

Svetlana Kosyreva

A. K. Glazunov Petrozavodsk State Conservatoire, Chair of Finno-
Ugric Music, The Laboratory of Traditional Music
fsound@onego.ru

The report is focusing on the collection of Vepsian expedition
materials stored in the folklore archives of the Laboratory of the
traditional music of the A.K. Glazunov Petrozavodsk State Con-
servatoire (Academy).
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The history of folklore archives is primarily associated with the
scientific activities of the Karelian scientists as Tamara Krasnopol-
skaya, Irina Semakova, Svetlana Nikolaeva etc. Today, the Archives
preserves materials provided by the student expeditions of folk
practices in 1969-2012 (more than 1470 hours of audio data). It
contains important information about the folk culture of Karelia
and other Finno-Ugric regions of Russia. The results of the archive
collections were published in different years. Among the collec-
tions there are:

“100 Folk Songs “(1969),

+  “Songs of the Karelian region” (1977),

+  “Songs of Zaonezhye in the records of 1880-1980” (1987),

etc.

Today the Folklore Archives operates within the framework of
the newly established structure of the Conservatory Laboratory of
traditional music. Laboratory staff is actively working to preserve
a unique archive, especially the Vepsian collection.

The formation of the collection of the Vepsian expedition
materials begun in 1976 and is mainly associated with Karelian
ethnomusicologist Irina Semakova. Basically, the collection fea-
tures recordings collected in Karelia (villages: Sheltozero, Shoksha,
Rybreka, Vehruchey, Drugaja Reka, Kaskesruchey etc.), and in the
Leningrad region (villages: Vinnitsa, Yaroslavichi, Nemzha etc.)

Unfortunately, today there are no publications based on this
particular collection. At the same time the book of Vepsian lamen-
tations is being prepared and we expect to publish it next year.

Preserving the unique sound archives and in particular the Vep-
sian collection becomes especially important because of today’s
fading traditions and therefore the impossibility to fix samples of
traditional art, as well as the expiration of the film. The Labora-
tory of traditional music (Petrozavodsk Conservatory) provides a
number of measures, including digitizing, organizing, scientific
and bibliographic description of the sound collections, creation of
an information system that provides access and familiarization
with unique archival materials.
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Arhiivid kui kogukonnad
ja kogukondade loojad

Indrek Kuuben
Eesti Ajalooarhiiv
indrek.kuubene@ra.ee

Arhiividel on kogude teaberikkuse, unikaalsuse ja mitmekesisuse
tottu korge kasutuspotentsiaal, mille téeline vallandumine on vo6i-
malikuks saanud tinu veebipohisele kasutusele. Traditsioonilise
ja veebikasutuse pdhimoétteline erinevus, sotsiaalse kasutuskon-
teksti lisandumine on kogukonna mdiste tiitnud uue sisuga.

Ettekandes tutvutakse levinumate praktikate niiteil kogukon-
napohise arhiivikasutusega uldiselt ja vaadeldakse kogukondi
Eesti tianasel arhiivimaastikul — kuivérd oleme nendest teadlikud,
kuidas nendega suhestume ja millised on vastastikused ootused.

Arhiivide akuutsed iilesanded, sisu avamine ja arhiiviteenuste
arendamine voéivad, kuid ei pruugi otseselt seonduda kasutajate
kogukondlikul alusel 16imimisega. Nii vajab arhiivi roll kogukon-
dade loomisel lahtimé&testamist — kas piisab e-arhiivi kui eelduse
olemasolust v4i oleme valmis enamaks. Strateegiate valikul tuleb
arvestada, et veebikasutuse muutlikkus jaib arhiivikasutust, seal-
hulgas selle kogukondlikkust méjutama meist séltumatult. Et
veebi- ja tavakasutus kestavad eeldatavalt korvuti veel aastakiim-
neid, ei saa mé6da vaadata arhiivi ja kogukonna suhtest ka viljas-
pool e-kasutust. Kokkuvétvalt véib vaatepunkti muutmine teemal
arhiiv ja kogukond avardada viljavaateid ja pakkuda eeldusi uute
voimaluste loomiseks mitte ainult arhiivile ja selle tiiipkasutajale,
vaid Eesti teadusmaastikul laiemalt.
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Archives as Communities
and Creators of Communities

Indrek Kuuben
Estonian Historical Archives
indrek.kuubenera.ee

Due to the richness of information in archival collections, their
uniqueness and diversity, archives have a high use potential that
it has become possible to release truly thanks to web-based use.
The substantial difference between traditional and web uses, the
addition of a social context of use, has given the term ‘community’
anew content.

The presentation provides a general survey of the community-
based use of archives on the basis of the most widespread practices
and also observes the communities on the archive scenes of con-
temporary Estonia — to what extent are we aware of them, how do
we relate to them and what are our mutual expectations like?

The topical tasks of archives, opening up their contents and
developing of archival services may, although not necessarily, be
directly connected with the integration of users on a community
basis, and the role of archives in creating communities needs dis-
cussing — will the existence of an e-archive suffice as a premise, or
are we ready for more? In opting for strategies it has to be taken
into account that the mutability of web use will remain a factor
influencing archival use, including its community factor, independ-
ently of us. As web use and ordinary use will presumably continue
side by side for decades to come, the relationship between archives
and communities cannot be overlooked outside e-use either.

In summary, a change in the perspective on the topic of archive
and community can broaden our outlook and provide preconditions
for creating new possibilities not only for the archive and its typical
user, but also for the broader research scene in Estonia.
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Kogukonnast arhiivi
ja tagasi kogukonda

Mare Kéiva, Rahel Laura Vesik
Eesti Kirjandusmuuseum, folkloristika osakond
mare@folklore.ee

Uurimuse eesmdrgiks oli vilja selgitada, missuguseid Bulgaaria
riigi-, kiriku- ja pereptihi tahistavad 6pilased kodus ja missuguseid
koolis. Teiseks eesméargiks oli analiiisida, kas ja kuidas Bulgaaria
muuseumid osalevad tihtpievakombestiku kogukonda tagasijoud-
mise protsessis ja pithakohtade diskursuses.

Ainestik on kogutud avatud vastustega kiisimustiku abil 2011~
2012 internetikogukonnast ning 2010-2012 muuseumitddtajatelt
suuliste ja kirjalike intervjuudega. Fookuses on méneti vastandli-
kud ja hajusad, eri vanuserithmasid hélmavad tinapievased kogu-
konnad (6pilased versus muuseumitootajad).

Kisitletakse jargmisi teemasid:

a) voodras keskkonnas kogumisel tekkivat keeleproblemaatikat
(uurija moju vastaja keelekasutusele, emakeele eelistamine, keele-
line iimberlilitumine);

b) internetikisitluste ja intervjuude méningaid erijooni;

¢) kultuurierinevusest tulenevaid mittemdistmisi;

d) kogukonna ja arhiivi/muuseumi vastastikuseid méjutusi
(kalendritahtpiaevade ja nende vahendusel viirtustatud kohtasid
puudutava informatsiooni kandumine arhiivi ning sealt uurimuste
vahendusel tagasi kogukonda, muuseumide loodud/toetatud tél-
gendused ja nn riskiideed).

Postsotsialistliku riigi pithade ja puhapaikade struktuuris on
olulisi piirkondlikke erinevusi. Muuseumikogukonnal on vahen-
dav ja/véi tdlgendav roll erinevatest ajastutest parit muististe ja
loodusmonumentide tmber tekkiva tavandi ja vaartushinnangute
taasloomisel vdi uustraditsioonide tekkel. Bulgaaria koolikogu-
konna uurimine osutab, et kodus tihistatakse formaalseid ja mit-
teformaalseid tihtpievi rohkem kui koolis.
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From the Community to the Archive
and Back to the Community

Mare Kéiva, Rahel Laura Vesik
Estonian Literary Museum, Department of Folkloristics
mare@folklore.ee

The aim of the study was to find out which Bulgarian state, church
and family holidays are celebrated at home and which at school by
the pupils. Another aim was to analyze if and how Bulgarian muse-
ums participate in the process of holiday customs’ return to the
community and in the discourse of sacred sites.

The material has been collected with the help of an open-answer
questionnaire in the Web communities in 2011-2012 as well as
written and oral interviews with museum employees conducted in
2010-2012. The focus is on two contemporary communities com-
prising different age groups that are contrasting to a degree and
somewhat dispersed: pupils and museum employees.

The discussion covers:

a) language problems arising in collecting material in a foreign
environment (the researcher’s influence on the respondent’s lan-
guage use, preference for one’s native tongue, switching from one
language to another);

b) some specific features of Web-based questionnaires and
interviews;

¢) misunderstandings due to cultural differences;

d) mutual influences of the community and archive/museum
(the movement of calendar holidays and sites valued through these
back to the community, interpretations created/supported by
museums, and so-called risky ideas).

There have been important regional differences in the structure
of holidays and sacred sites in a post socialist country. The museum
community has a mediating and/or interpreting role in recreating
the rituals and value judgments originating around both ancient as
well as natural monuments stemming from different eras, or else

21



in the emerging of new traditions. Studying the Bulgarian school
community indicates that formal as well as informal holidays tend
to be celebrated more at home than at school.

Moénda Hargla (Harglo) kihelkonna
rahvaparimusest ja selle kogumisest

Marju Kéivupuu
Tallinna Ulikool, Eesti Humanitaarinstituut
kpuuetlu.ee

Téina 6htul jéudsime Varstu. Peatuskohaks on Varstu
koolimaja. Juba teemajas 6htustades kuulsime regivirsse.
Koérvallauas oli ldirmakas seltskond. Néihtavasti MTJ-i to6-
tajad. “Viska viina, viltuloug,” julgustas tiks aiva teisi. Igal
juhul hea enne — tihendab, regivirss pole siit veel jiljetult

kadunud.

Ottilie Niinemigi (Kéiva), 1957 — Rahva ja luule vahel.
EKM aastaraamat 1997: 199.

Hargla (Hargld) kihelkond on Eesti kéige ldunapoolsem ning ajaloo-
lise Vérumaa lddnepoolseim ja noorim kihelkond, mis moodustati
1694. aastal Urvaste, Karula ja Koivalinna (Gaujiena) kihelkonna
osadest. Suurust on kihelkonnal pisut tile 350 ruutkilomeetri.
Hargla kihelkonna maad jagunevad tinapéeval Valga- ja Vérumaa
vahel ligikaudu vordselt; kihelkonnakeskus paikneb Valga maa-
konnas. Paiknemine Eesti-Lati piirialal on méjutanud kihelkonna
elulaadi, kultuuri, materiaalset ja vaimset parandit.

Hargla kihelkonnas on vailitéid teinud enamik Eesti vanema
polve tuntud ja tunnustatud folkloriste, samuti on kihelkonnas
olnud tublisid korrespondente. Kogutud rahvaparimusest on voi-
malik saada teatav iilevaade Louna-Eesti parimuse portaali LEPP
vahendusel: http://www.folklore.ee/lepp/hargla/; samuti on digi-
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teeritud Alfred Kivirdha poolt 1927. aastal Hargla kihelkonnast
kirja pandud ajalooline pirimus: http://www.folklore.ee/pubte/
ajaloolist/hargla/.

Olles ise Hargla kihelkonnast périt, oli ootuspirane, et tegin
oma esimesed valitood 1980. aastate 16pus ja 1990. aastate alguses
just nimelt Hargla kihelkonnas ning minu akadeemiline uurimis-
huvi on olnud seotud selle piirkonna rahvapirimusega laiemalt.

2012. aasta suvi viis mind taas Hargla kihelkonda vilitéodele
- seekord looduslikke pithapaiku ja parandkultuuri inventeerima.
2012. aasta augustis toimus Hargla kihelkonna keskuses ka jirje-
kordne vérukeste kokkusaamine — 24. Kaika suvetlikool.

Ettekandes annan ulevaate Hargla kihelkonna rahvaparimu-
sest, keskendudes kitsamalt usundilise parimuse ja kombestiku
muutustele ajas. Kieoleva aasta suvel toimunud valitésd lisasid
head vérdlusmaterjali esmajoones looduslike piihapaikade ning
kohapirimusega seotud pirimuse osas.

On Folklore from Hargla (Harglo) Parish and its
Collecting

Marju Kéivupuu
Tallinn University, Estonian Institute of Humanities
kpuuetlu.ee

We arrived at Varstu tonight. We are staying in the build-
ing of Varstu school. Already when having our supper at
the teahouse we heard runosongs. There was a loud com-
pany at the neighbouring table. Apparently workers at the
Machine and Tractor Station. “Have some vodka, Crooked
Jaw,” one of them kept encouraging others. A good omen in
any case — it means, the runosong has not yet disappeared
from here totally.

Ottilie Niinemagi (Ké6iva), 1957 — Rahva ja luule vahel.

EKM aastaraamat [Between the Folk and the Lore.
Yearbook of the Estonian Literary Museum] (1997: 199).

23



The parish of Hargla (Hargld) is the southernmost parish in
Estonia and the Westernmost and youngest parish in the his-
torical Voru county. It was formed in 1694 from parts of Urvaste,
Karula and Koivalinna (Gaujiena) parishes and measures slightly
more than 350 square kilometers. Today, the lands of the parish
are almost equally divided between Valga and Véru counties; the
parish centre is located in Valga county. The location in the bor-
der area between Estonia and Latvia has been shaping the life-
style, culture, the material and spiritual heritage of the parish. The
majority of the well-known and recognized folklore scholars of the
older generation used to conduct field work in Hargla parish; also,
there have been several efficient correspondents in the parish. It
is possible to obtain a survey of the collected folklore, using the
web portal of South Estonian lore LEPP (http://www.folklore.ee/
lepp/hargla/); also the historical lore recorded in Hargla parish by
Alfred Kivirahk in 1927 is available in a digital form (http://www.
folklore.ee/pubte/ajaloolist/hargla/).

As T hail from Hargla parish myself, it was only to be expected
that it was there that I should make my first field expeditions in
the late 1980s and early 1990s, while my academic research inter-
ests have also been connected with the folklore of the region in a
broader sense.

In the summer of 2012 I once again found myself carrying out
field work in Hargla parish - this time it was taking stock of sacred
natural sites and heritage sites. In August 2012 a regular meeting
of the people from Véru region — the 24" Kaika Summer University
- took place at the parish centre.

My presentation will provide a survey of the folklore from Har-
gla parish, with a narrower focus on the changing of religious lore
and customs in time. Field work carried out this summer added
excellent material for comparison, first and foremost regarding
sacred natural sites and material related to place-lore.
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Kas on olemas heatahtlikku huumorit?
Poleemikad ja uurijaeetika tanapieval

Liisi Laineste
Eesti Kirjandusmuuseum, folkloristika osakond
liisiefolklore.ee

Ettekandes vaadeldakse huumorit arhiivikontekstis, visandatakse
naljade ja neid imbritseva tithiskondliku reaalsuse vahelisi suhteid
ning keskendutakse huumori politiseeritud funktsioonile. Lisaks
kogumisele, digitaliseerimisele ning liigitamisele tuleks tinapieva
uurijale 6petada, kuidas néha ette potentsiaalseid probleeme, mis
seostuvad tundlike materjalide kittesaadavusega arhiivist. Oota-
matult véib lahvatada arvamuste kokkupérge, kui uurija jitab
tahelepanuta tdiga, et arhiveeritud tekste on véimalik mitmeti
tolgendada ning méned neist vdivad olla vaenulikud sotsiaalsete
institutsioonide voi isegi tthiskonna suhtes tervikuna. Ehkki huu-
mor on uldiselt tuntud kui ohutu Zanr, voib selle ihitamatu ning
mitmekihiline olemus anda tulemuseks tihendusi, mis pole olnud
kavatsuslikud. Sellise tundliku materjali avalikustamine andme-
baasides véi uurimist66é osana peaks toimuma kérgendatud ette-
vaatlikkusega.

2007. aastal stidistati Eesti Kirjandusmuuseumi selles, et seal
kogutakse ning avalikustatakse viidetavalt halvamaitselisi ja
potentsiaalselt ohtlikke etnilisusega seotud nalju. See asjaolu koos
eesti koolipikus leidunud venevastaste naljadega, mis avastati
samal ajal the mureliku lapsevanema poolt, valmistasid ette soodsa
pinna viljendamaks mitmesuguseid vaateid uurijaeetika, huumori
definitsioonide ja staatuse ning natsionalismi/rassismi teemadel.
Debatti huumori ja eetika tile kérvutan paari teise tuntud juhtu-
miga, nagu niiteks Muhamedi karikatuuride poleemika Taanis
(2005) ja film “Borat” (2006). Seda tehakse sensitiivsete andmete
avalikustamist puudutavate uuringute taustal, mis on akadeemi-
lises kontekstis esile kerkinud, kuigi nende fookus on seni olnud
teine, analiiiisides ennekdike informantide isikuandmeid.
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Ménede huumori ja solvangu piiril balansseerivate naljatamis-
juhtumite kirjeldamine aitab seletada huumoripoliitikat: millised
naljaparimuse aspektid osutuvad huumori iile peetavates avalikes
aruteludes olulisteks, kuidas peaks uurija suhestuma huumori
eetika kohta kiivate arvamustega, ning mis juhtub, kui inimeste
huumoritélgendused ning arusaamad lihevad omavahel vastu-
ollu.

Is there such thing as benign humour?
Contemporary controversies and
researcher ethics

Liisi Laineste
Estonian Literary Museum, Department of Folkloristics
liisi@efolklore.ee

The presentation explores humour in archival context by outlining
the relationship between jokes and their surrounding social real-
ity and addressing their function as politicised texts. In addition
to collecting, digitalisation and categorisation, the contemporary
researcher should be trained to foresee possible problems inherent
in archival access to some material. Quite often, a clash of opin-
ions may explode unexpectedly, if a researcher is oblivious to the
fact that archived texts can have multiple interpretations, and
some may be harmful to the institution, or even to the society as a
whole. Although humour is generally known as a harmless genre,
its incongruous and multi-layered nature may produce meanings
that were not intentional. Publishing such material in databases
or as parts of a study should be done with a heightened sensitivity.

In 2007, the Estonian Literary Museum was accused of collecting
and displaying a set of allegedly distasteful and potentially danger-
ous ethnic jokes. This, paired with the simultaneous discovery of
anti-Russian jokes in a textbook for Estonian schoolchildren by a
worrying parent, formed an excellent arena for expressing various
views on the subject of researcher ethics, definitions and status of
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humour, and nationalism / racism. I will compare the debate about
open-access databases and researcher / archive ethics with a few
other similar well-known cases such as the Danish Mohammad
cartoon controversy (2005) and the Borat film (2006). This will be
done with backdrop to previously existing research on the issues
tied with publishing sensitive data brought up in academic writing,
although the focus has so far been different, extending mostly to
personal data about the informants.

Describing certain instances of joking that balance on the thin
line between humour and insult will help explain the politics of
humour: what aspects of jokelore become relevant in public discus-
sions of humour, how should the researcher relate to opinions about
the ethics of humour, and what happens if people’s interpretations
and ideas about humour are not compatible.

Soome Kirjanduse Selts
ja asjaarmastajatest rahvaluulekogujad

Kati Mikkola
Helsinki Ulikool; Soome Kirjanduse Selts
kati.m.mikkola@helsinki.fi

Alates 1830. aastatest oli rahvaluule kogumisel, uurimisel ja aval-
damisel oluline osa soome rahvusluse iilesehituses. Esialgu olid
suulise pirimuse ja etnograafilise andmestiku ileskirjutajateks
tudengid v6i 6petatud teadlased, kuid alates 1880. aastatest tthine-
sid nendega ka isedppinud asjaarmastajatest kogujad. Ettekandes
keskendun neile mitteprofessionaalidest rahvaluulekogujatele, kes
parinesid ithiskonna madalamatest kihtidest. Vaatlen ise6ppinud
kogujaid kui arhiivi autoriteedi kriitikuid 19. sajandi l6pu ja 20.
sajandi alguse Soomes. Méned neist vaidlustasid aktiivselt suulise
traditsiooni kogumise pohiideoloogiaid ning mitte kdik asjaarmas-
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tajatest kogujate saadetud tekstid ei olnud just sellised, nagu soo-
viti. Juba arhiivi jdudnuna muutusid need aga ajapikku ithe ajastu
ideaale ja eluviise kajastavateks dokumentideks.

Finnish Literature Society
and Self-Taught Folklore Collectors

Kati Mikkola
University of Helsinki; Finnish Literature Society
kati.m.mikkola@helsinki.fi

From the 1830s onwards recording, studying and publishing folk-
lore was a vital part of Finnish nation building. At the outset, the
people who noted down oral lore and ethnographic data tended to
be students or academically trained scholars, but especially from
the 1880s onward, self-taught lay collectors also joined the ranks.
In my paper I will focus on the non-professional folklore collectors
who came from the lower ranks of the society. I will explore the self-
taught collectors as critics of archival authority in late 19" century
and early 20" century Finland. Some of them actively challenged
the underlying ideologies of collecting oral tradition, and not all of
the texts sent by lay collectors were necessarily wanted — but hav-
ing ended up in the archives they gradually turned into documents
about the ideals and forms of life of a certain time.
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Siis tulid koik need inimesed pealinnast:
folkloristid valitoodel

Aldis Putelis

Lati Ulikooli kirjanduse, rahvaluule ja kunstide instituut,
Liti Rahvaluulearhiiv

aldis.puteliselulfmi.lv

Valitoid, mis on parim véimalus koguda tuleviku tarbeks koha-
like kogukondade pirimust, peetakse kohaliku kogukonna poolt
tavaliselt sissetungiks nende maailma. Kogujad on véorad, kes on
tulnud kohast, mis on nii kaugel ning lisaks sellele nii teistsugune,
et neid voib vaevu sisse lubada. Siiski, kui otsitakse mingit konk-
reetset materjali, suudavad kogukondade liikmed end samastada
“pealinna teadlastega” ja arhiivis uurimust teha. See téstatab ikka
jajalle korduva kiisimuse: mis on folkloor, mida me kogume ja arhi-
veerime, ning millist tdhtsust omab see kogukonna jaoks.

Then Came those People from the Capital City:
Folklorists on a Field Work Trip

Aldis Putelis

University of Latvia, Institute of Literature,
Folklore and Arts, Archives of Latvian Folklore
aldis.putelise@lulfmi.lv

Fieldwork — which is the best way to record the lore of local com-
munities for future generations — is usually looked upon as an
intrusion; outsiders, strangers arriving from a location which is so
very different as well as distant that they can hardly be let in. Still,
when some particular material is sought after, the representatives
of the same community are quite capable of re-identifying them-
selves with the scholars ‘from the capital’ and doing a search in the
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archives. This brings back the ever-haunting question: what is the
folklore we collect and archive and what importance does it have
for the community?

Eesti Rahvaluule Arhiiv
ja tema kogukonnad

Mari Sarv
Eesti Kirjandusmuuseum, Eesti Rahvaluule Arhiiv
marie@folklore.ee

Igapaevaste argiste, justkui sihiparaste arhiivito6 askelduste
sees tuleb vahel meelde kiisida, kellele ja milleks me olemas oleme.
Meie - rahvaluulearhiiv ja seal igapdevast t66d tegevad inimesed.

Eesti Vabariigi pohiseadus on sitestanud riigi tlesandeks eesti
keele ja kultuuri hoidmise; meie kies on maailma mastaabis olu-
lised rahvaluulekogud ja me hoiame neid. Kelle jaoks? Riigi jaoks?
Rahva jaoks? Mida riik ja rahvas meilt dieti ootavad, ja teisalt jille,
kas nad iuldse teavad, mida meilt oodata? Mis viirtus on meie
kogudel Eesti ithiskonnas? Kas nende olemasolu teeb inimesed
onnelikumaks, annab turvatunnet eesti kultuuri siilimise osas?
On neil praktilist vaartust inimeste igapievaelus?

Putides selgitada, milline on rahvaluulearhiivi kélapind ja roll
ithiskonnas, keskendun oma ettekandes kiisimustele, millised on
need kogukonnad, kelle jaoks rahvaluulearhiiv ja sinna kogutavad
materjalid on olulised, ning kuidas see kujundab arhiivi kui sellise
toimimist.
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Estonian Folklore Archives
and its communities

Mari Sarv
Estonian Literary Museum, Estonian Folklore Archives
mariefolklore.ee

Among our daily activities in the archive we sometimes remember
the questions who we are and what we are for, we meaning our folk-
lore archives and the people who do their work there day by day.

The constitution of the Republic of Estonia has stipulated that
the state has as its task the preservation of Estonian language and
culture; we keep folklore collections that are significant on the
world scale and we preserve them. For whom? For the state? For
the people? What are the expectations of the state and the people
and do they even know what to expect from us? What is the value
of our collections in Estonian society? Does their existence make
people happier, does it create a feeling of security as to the pres-
ervation of Estonian culture? Do they have any practical value in
people’s daily life?

In my attempt to find out the role and resonance of the folklore
archives in society, in my presentation I am focussing on the ques-
tion for which communities the folklore archives and the material
collected there are important and how this shapes the functioning
of the archive as such.
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Leedu kisikirjade kolmanda koite
(ERA, Leedu 3) saatus
Eesti Rahvaluule Arhiivis

Lina Sokolovaite
Vilniuse Ulikool, Leedu kirjanduse ja rahvaluule instituut
linute.arch@gmail.com

Eesti Rahvaluule Arhiivis sailitatakse kolmekéitelist Leedu rahva-
luule kogu 20. sajandi esimesest poolest (ERA, Leedu). Kéik need
koited sisaldavad erinevatest kohtadest parinevat materjali ning
pakuvad Leedut uurivatele teadlastele seega vairtuslikke ning mit-
mekesiseid folkloristlikke, etnograafilisi ja lingvistilisi andmeid
iisna varajase perioodi kohta. Koigil kisikirjadel on erinev parit-
olutaust. Kiesolevas ettekandes tutvustatakse kogu ERA, Leedu
kolmanda ning viimase kéite lugu, mille peakangelased on kaks
suurt Eesti teadlast, s6brad Peeter Arumaa ja Paul Ariste.

Sédadevahelisel ajal korraldas professor Arumaa mitu dialekto-
loogilist ekspeditsiooni Ida-Leedumaale (ehk Vilniuse piirkonda),
mis tollal kuulus Poola Vabariigile. Sel ajal oli leedu teadlastel raske
korraldada selles piirkonnas folkloristlikke uurimistéid keerukate
poliitiliste suhete téttu Poolaga. Seega on selle Eesti 6petlase aka-
deemilised pingutused seda vairtuslikumad eriti tdnapéeval, mil
2010. aastast alates korraldatakse uusi kompleksseid ekspedit-
sioone Valgevene leedu kiiladesse.

Arumaa too6tas leedu, valgevene ja poola killades, kus ta salves-
tas slaavi ja balti keelte arhailisi murdeid. Hiljem kaitses ta nende
valitoode pohjal magistrikraadi ning avaldas raamatu “Litauische
mundartliche Texte aus der Wilnaer Gegend” (1930). Folkloristika sei-
sukohast on oluline, et Arumaa huvides kombineerusid lingvistika
ja folkloristika ning ta palus oma informantidel jutustada muinas-
jutte voi huvitavaid lugusid tésielust, laulda laule jmt. Ariste mojul
vbis see materjal padseda 1944. aastal havitamisest, kui Arumaa
oli pagenud Rootsi.
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The Case of The Third Volume of Lithuanian
Manuscripts (ERA, Leedu 3)
in Estonian Folklore Archives

Lina Sokolovaité

University of Vilnius,

The Institute of Lithuanian Literature and Folklore
linute.arch@gmail.com

In the Estonian Folklore Archives there is a three-volume col-
lection of Lithuanian folklore from the first half of 20* century
(ERA, Leedu). Each of these volumes contains material from differ-
ent places, and thus provides for Lithuanian scholars valuable and
variant folkloristic, ethnographic and linguistic data from quite an
early period. Also the origin background of every manuscript is dif-
ferent and interesting. In this paper the stimulating story about
the third and the last volume of ERA, Leedu collection will be pre-
sented, where the main heroes are two great Estonian scholars and
friends Peeter Arumaa and Paul Ariste.

In the Interwar period, Professor P. Arumaa organized several
dialectological expeditions in the region of East Lithuania (or Vil-
nius Region) which at that time belonged to the Republic of Poland.
It was a hard period for Lithuanian scholars to organize folkloristic
researches in this region due to the complicated political relations
with Poland. Therefore, the academic struggles of this Estonian
researcher are even more valuable, especially today, when, starting
from 2010, new complex expeditions are organized in Lithuanian
villages in Belarus.

P. Arumaa was working in Lithuanian, Belorussian and Polish
villages, where he recorded material about the archaic dialects of
Slavonic and Baltic languages. Later he defended his master thesis
based on this field research and published the book Litauische mun-
dartliche Texte aus der Wilnaer Gegend (1930). From the folkloristic
point it is important that P. Arumaa combined both linguistic and
folkloristic interests by asking his informants to tell folktales or
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some interesting life stories, perform songs and other genres. This
might be the result of the influence of P. Ariste, who has played a
crucial role by saving these materials from the erasure in 1944,
after P. Arumaa emigrated to Sweden.

Anna Bérzkalne ja Oskar Looritsa kirjad:
arhiivitemaatika

Rita Treija

Lati Ulikooli kirjanduse, rahvaluule ja kunstide instituut,
Liati Rahvaluulearhiiv

rita.trejja@lulfmi.lv

Ettekandes analuiisitakse arhiiviteemasid Liti rahvaluuleuurija
Anna Bérzkalne (1891-1956) ning tema Eesti kolleegi Oskar Loo-
ritsa (1900-1961) vahelises kirjavahetuses. Nende erialases bio-
graafias on mitmeid thisjooni. Mélemad kaasaegsed olid balti-
saksa professori Walter Andersoni (1885-1962) épilased, nad olid
tegevad rahvusvahelise teadlaskonna vorgustikus ja kumbki neist
asutas oma kodumaal rahvaluulearhiivi ning oli selle direktoriks
- Lati Rahvaluule Arhiiv (Latviesu folkloras kratuve) Riias asutati
1924. aastal; Eesti Rahvaluule Arhiiv Tartus 1927. aastal.

Aastatel 1923-1943 saatsid kaks folkloristi teineteisele kokku
334 kirja. Nende kirjavahetuses on mitmeid oma aja distsiplinaar-
seid valdkondi puudutavaid teemasid, sealhulgas arhiivit6s, dok-
toritodde kirjutamine, kavas olevad teaduslikud publikatsioonid,;
reisid ja vilit66d ning akadeemiline elu Tartus ja Riias. Kirjavahe-
tuse tuumaks olid eelkéige nende professionaalsed huvid, ent tegu
oli ka kahe hea sdbra “eravestlusega”, mis pakkus vastastikust tuge
ning innustust.

Kirjavahetuse algjirgus (aastatel 1924-1929) poorati erilist
tahelepanu Lati rahvaluulearhiivi ning hiljem Eesti rahvaluule-
arhiivi asutamise ja tegevusega seotud teemadele. Anna Bérz-
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kalne ja Oskar Loorits arutasid arhiivit6é paljude aspektide tile:
igapaevatoode korraldus, folkloori kogumine, eelarve, juriidilised
kiisimused jne.

Anna Berzkalne’s and Oskar Loorits’ Letters:
Archival Issues

Rita Treija

University of Latvia, Institute of Literature, Folklore and Arts,
Archives of Latvian Folklore

rita.trejja@lulfmi.lv

The paper seeks to analyze the archival issues in the correspond-
ence between Latvian folklorist Anna Bérzkalne (1891-1956) and
her Estonian colleague Oskar Loorits (1900-1961). There are sev-
eral similar features in their professional biographies. Both con-
temporaries were students of the Baltic German professor Wal-
ter Anderson (1885-1962), they were involved in the network of
international scholarly community, and each of them founded and
directed a unitary folklore archive in his / her homeland (Latviesu
folkloras kratuve, the Archives of Latvian Folklore in Riga was
founded in 1924; Eesti Rahvaluule Arhiiv, the Estonian Folklore
Archives in Tartu — in 1927).

Between 1923 and 1943 the two folklorists sent one another a
total of 334 letters. There are quite a few issues in their correspond-
ence concerning the disciplinary topics of their time, including
archival work; carrying out the doctoral theses; recently intended
scholarly publications; journeys and fieldwork; and academic life
in Tartu and Riga. The correspondence was first and foremost sub-
stantiated by their professional interests; however, it was also a
private “conversation” between two good friends providing each
other with support and encouragement.
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At the initial stage of the epistolary exchange (from 1924 to
1929) special attention was paid to the topics concerning the crea-
tion and work of the Archives of Latvian Folklore and, later on, the
Estonian Folklore Archives. Anna Bérzkalne and Oskar Loorits dis-
cussed various issues concerning the archives - the organization
of everyday work, the collection of folklore, budget and legislative
issues, etc.

Ajastu arhiivimaterjali méjutajana laste- ja
noorteparimuse kogumisvéistluste niitel

Astrid Tuisk
Eesti Kirjandusmuuseum, Eesti Rahvaluule Arhiiv
astridefolklore.ee

Mis tahes arhiivimaterjali analaiisil on vajalik arvesse vétta kon-
teksti, mille kaudu folkloor on arhiivi jdudnud. Folkloori, sealhul-
gas ka laste- ja noortepirimuse kogumiseks on mitmeid véimalusi:
intervjuu, osalusvaatlus, kirjutamine oma mailestuste péhjal jpm.
Eestis on noorte- ja lastefolkloori (nn kooliparimust) kogutud
muuhulgas kahe suurema kogumisvoéistluse kaudu, mis viidi 1abi
1992. ja 2007. aastal.

Lapsed on Eestis olnud arhiivi loomisest peale kogumist66
tegijate hulgas. Nii toimusid 1931.-1932. aastal lastehirmutiste,
1934.-1935. aastal laste- jarahvamingude ning 1938.-1939. aastal
kohaparimuse kogumise vdistlused, mis viidi labi koolidpetajate ja
opilaste abil. Nende vaade oli aga enamasti suunatud minevikku,
opilastel paluti kiisitleda vanemaid ja vanavanemaid.

1992. aasta kogumisvdistluse kiisitluskavas oli uudne teema-
pustitus ja vaatenurk: lapsed ja noored kirjutasid endi viljeldavast
parimusest ning kusitlus hélmas teemasid, mida varem polnud
rahvaluuleks peetud (nt harrastused ja koerustiikid). Viltida puiiti
kordusi ehk ithtede ja samade folklooritekstide kordumist ilma sel-
gitavate andmeteta selle kasutajate kohta.
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2007. aasta noorte- ja lastepirimuse kogumisvéistluse kisitlus-
kava valmis ajal, kui rahvaluule uurimises poorati eriti tahelepanu
sellistele moistetele nagu rithma-ja isikukesksus, esitussituatsioon
jne. Kiisimused sarnanesid teemakisitlustele — nendega taotleti, et
lapsed ja noored end vabas vormis avaksid.

Mélemat kogumisvéistlust viidi 1abi kollektiivses koosté6s ning
molemale kiisitlusele tuli rohkelt vastuseid. Ei saa 6elda, et iiks
laste- ja koolipirimuse kogumisvéistlus tdi parema tulemuse kui
teine. Siiski saab vilja tuua teatud jooned, mis antud hetkel, antud
situatsioonis paremini toimisid.

Kogumisvoistlused toimusid oma ajastu kontekstis, oskuste
ning véimaluste piires. Eestis toimusid suured tthiskondlikud muu-
tused. Erinev oli nii materjal, mida oli véimalik eri aegadel koguda,
kui ka labiviijate soovid selles osas, mida koguda taheti. Suured
muutused olid toimunud ka folkloristikas, itha enam sai uurimis-
aineks tanapieva folkloor ning muutunud oli vaatenurk folkloorile
— suuremat tihelepanu poorati kogukondadele ning isikutele, kes
folkloori loovad ja kasutavad.

Ettekandes selgitan mélema kogumisvdistluse tagamaid. Uurin,
missuguseid véimalusi avavad eri titpi kisitluskavad arhiivima-
terjalide analiiiisiks. Peatun kiisimusel, kuidas eri kontekstid, eri
ajastud mojutavad kogumisvéistluste kulgu ja tulemusi.

The Period as an Influence on Archival Material:
The Case of Collecting Contests of
Children’s and Adolescents’ Lore

Astrid Tuisk
Estonian Literary Museum, Estonian Folklore Archives
astridefolklore.ee

Inanalysinganyarchival materialitisnecessary to takeinto account
the context through which the folklore has reached the archive.
There are several possibilities of collecting folklore, including lore
of children and adolescents: interviews, participant observation,
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writing based on one’s memories etc. In Estonia, lore of children
and adolescents (the so-called school lore) has, in addition to other
ways, been collected via two major collecting contests arranged in
1997 and 2007 respectively.

In Estonia, children have been among the people engaged in
collecting work ever since the creation of the Archives. Thus, in
1931-1932 there was a competition in collecting lore about chil-
dren’s bugbears; in 1934-1935 children’s and popular games, and
in 1938-1939 about local lore conducted with the help of school-
teachers and their pupils. The focus of these, however, was mostly
turned towards the past, the pupils were asked to question their
parents and grandparents.

The questionnaire of the 1992 collecting competition formulated
its theme differently and wielded a novel approach: children and
young adults wrote about the lore they were practising themselves
and the questionnaire covered topics that had not been considered
folklore earlier (such as hobbies and pranks). An attempt was made
to avoid repetitions, i.e. repeated occurrences of the same texts of
folklore without any explanatory data regarding their users.

The questionnaire/instruction for the 2007 collecting contest
concerning the lore of children and adolescents was prepared at a
time when special attention was paid in studying folklore to notions
such as group- and person-centeredness, performance situation
etc. The questions were similar to theme questionnaires - the aim
was for the children and young adults to express themselves in an
unprescribed way.

Both collecting contests were carried out as collective coopera-
tion and both questionnaires were answered by many. It cannot be
said that either of the collecting contests would have yielded bet-
ter results than the other. However, certain characteristics can still
be outlined that functioned better in a given situation at a given
moment.

The collecting contests were carried out in the context of their
periods, limited by the experiences and possibilities. Major social
changes were happening in Estonia. Both the material that was
possible to collect at different times, as well as the expectations of
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the people conducting the contests as to what was to be collected
were different in both cases. Major changes had occurred also in
folkloristics, contemporary folklore increasingly figures among the
topics to be studied and the angle from which folklore was seen
had also changed — more attention was paid to communities and to
individuals who read and use folklore.

The presentation outlines the backgrounds for both contests. I
enquire what kind of possibilities for analysis of archival materials
are opened up by different types of questionnaires and touch upon
the question of the effect that different contexts and periods have
on the process and results of collecting contests.

Uskumused, diskursused ja kogukonnad:
kaalutlusi intertekstuaalsete uurimuste osas
rahvaluulearhiivides

Ulo Valk
Tartu Ulikool, eesti ja vérdleva rahvaluule osakond
ulovalkeut.ee

Filoloogilise suunitlusega folkloristikale, mille teaduslikud mee-
todid on vérdlev-ajaloolised, on ette heidetud, et see konstrueerib
supraorgaanilisi arusaamu folkloorist ning jatab unustusse arhi-
veeritud suulisuse taha jaavad kogukonnad ja tksikisikud. Folk-
loori tihendusvarjundite ja sotsiaalsete funktsioonide, jutustajate
kavatsuste ning nende lugude modaalsuste uurimine, kehtivate ja
vananenud uskumuste voi tée ja viljaméeldise eristamine niib ole-
vat problemaatiline, sest meil puudub otsekontakt 19. sajandi l6pu
ja 20. sajandi alguse tundmatute informantidega, kelle elukesk-
kond erines meie omast. Kuidas saab jirgida dialoogilise metodo-
loogia p6himoétteid, mis tuginevad isikutevahelisele suhtlusele vali-
tosintervjuudes, kui dialoogi esmased osalejad on kadunud ning
avavad ennast iiksnes katkendlike arhiivitekstide kaudu? Vanu
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rahvaluulesalvestusi saab aga uurida dialoogilise eneseviljendu-
sena, kui me ei pea neid eraldiseisvateks ja suletud tekstuaalseteks
iiksusteks — mitte “iseseisvateks kunstiteosteks”, vaid osakesteks
arvukates kultuurisisestes dialoogides ning diskursustevahelis-
tes suhetes aset leidva tekstiloome suurest maailmast. Seega, kui
tahame niha puude tagant metsa, peaksime tdusma kérgemale
uksikute sdilikute tasemelt ning tunnustama neid intertekstidena,
zanriliste praktikate viljendusena ning argumentidena, mis oma-
vad tihendust omaaegsete tithiskondlikult oluliste teemade suhtes.
Seesugune “argisuse filoloogia” (Richard Bauman) ei oleks véima-
lik, kui ei peetaks meeles inimlikku méddet folklooris ning selle
edasikandjaid diskursiivsetes kogukondades. Lopuks ei riigi teks-
tid uksteisega; ainult inimesed raigivad ning véivad osaleda dia-
loogides (Mihhail Bahtin).

Ettekandes kisitletakse niiteid Eesti Rahvaluule Arhiivis sii-
litatavatest rahvausundi Zanridest nende intertekstuaalsetes ja
interdiskursiivsetes suhetes. Muistendid osutuvad argumentideks
ja vastuargumentideks religiooni ja uskumusi laiemalt puuduta-
vas arutelus. Uskumused kui sonalised viited esindavad teatud
ideoloogiaid ja doktriine, mis on sageli tiksteisele vasturaikivad ja
omavahel vastuolus. Lisaks ei tohi me unustada folkloristika kui
nende tekstide kaastootja rolli kénesolevate kogukondade Zan-
rilisel ja ideoloogilisel manguviljal 19. sajandi 16pu ja 20. sajandi
alguse Eesti kiiresti avardunud maailmas.
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Beliefs, Discourses and Communities:
Some Considerations for Intertextual Research
in Folklore Archives

Ulo Valk
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Philologically oriented folkloristics with comparative-historical
research interests has been criticised for constructing supraorganic
notions of folklore and forgetting about the communities and indi-
viduals behind the archived orality. It seems problematic to study
the subtle meanings and social functions of folklore, the intentions
of storytellers and modalities of their narratives, to distinguish
between valid and obsolete beliefs or between veracity and fiction,
because we lack direct contact with the unknown informants of
the late 19" early 20 century, whose life environment was differ-
ent from ours. How can we follow the principles of dialogic meth-
odology, based on intersubjective interaction in field interviews,
when the primary participants of the dialogue have both vanished
and reveal something of themselves only through fragmentary
pieces of archival texts? However, old folklore recordings can be
studied as dialogic expressions if we consider them not as separate
and closed textual entities — not as ‘works of art in their own right’
but as pieces from the big world of textual production in multiple
intracultural dialogues and interdiscursive relationships. Hence,
if we want to see the forest for the trees, we should rise beyond
the level of single recordings and recognise them as intertexts, as
expressions of generic practices and as arguments with a relevance
to current issues of social importance. This kind of “philology of
the vernacular” (Richard Bauman) would not be possible without
bearing in mind the human dimension in folklore and its carriers
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as discourse communities. After all, texts do not talk with each
other; only humans do and can participate in dialogues (Mikhail
Bakhtin).

The paper will discuss some examples of genres of vernacular
religion as recorded in the Estonian Folklore Archives in their
intertextual and interdiscursive relationships. Legends appear as
arguments and counter-arguments in wider discussions about reli-
gion and belief. Beliefs appear as verbal statements, representing
certain ideologies and doctrines - often in contradiction and disa-
greement with each other. In addition, we cannot forget the role of
folkloristics in co-producing these texts as generic and ideological
playgrounds of discourse communities in the rapidly expanding
world of late 19 — early 20" century Estonia.
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