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Estonian-Lithuanian joint seminar

On Monday, 29 September 2008, the joint seminar of
Estonian and Lithuanian scholars of folklore is held in the
main hall of the Estonian Literary Museum. The aim of
the seminar “Traditions and Innovations in Contemporary
Society II” is to provide the folklore scholars of these two
countries a thorough overview of the theoretical and
application tendencies in the Estonian and Lithuanian
folklore studies. The seminar is organized by the Dept. of
Folkloristics, Estonian Literary Museum, and working
languages of the seminar are English and Russian. Infor-
mation and abstracts are available at

http://www.folklore.ee/rl/fo/konve/2008/eelt

The first Estonian-Lithuanian joint seminar “Traditions
and Innovations in Contemporary Society” was held in
October 2006 at the Institute of Lithuanian Literature and
Folklore. Information and abstracts are available at

http://www.folklore.ee/rl/fo/konve/leedu06/



On Phraseology in the Language Use of
Estonian Youth

Anneli Baran

In my paper I will discuss the material sent to the Estonian Lit-
erary Museum as response to the campaign for collecting school
lore carried out in early Spring 2007 in Estonia. Under the topic
“Jokes” in the general questionnaire, schoolchildren were asked
to write quips, catchwords or repartees (including those from TV
commercials), and proverb parodies. As a result of the collection,
material was submitted by 2,800 schoolchildren (age 10—-18) from
71 Estonian schools. In addition to the traditional filling out of
the questionnaire sheets, responses could be sent electronically,
through the webpage set up for this very purpose.

The last school lore collection was organised by the folklorists
at the Estonian Literary Museum 15 years ago, but throughout
this time a lot has changed in the society and the abrupt social
changes are understandably reflected in the language and cul-
ture. A new generation has emerged and this explains why the
mindset and language of today’s youth is greatly influenced by
means of mass communication, especially the WWW.

Some Estonian linguists have warned that communicating in
the online environment not only makes the language use more
loose but through that foreign loan words and expressions (mostly
of English origin) will enter the Estonian language. Currently it
seems that the threat is still a distant one: the expressions of
Estonian schoolchildren still mostly belong to the Estonian cul-
ture area. Nevertheless, it has to be agreed that globalisation
has clearly influenced the language use of children.
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HekoTopble Bonpochl reorpadguiyecKoro
pacnpocTpaHeHHus1 NPHOAITUICKO-(DHHCKHAX
MOCJIOBHIL

Apso Kpurmann

B 1964-1985 1. huHCKo-2CTOHCKas padoyast I'PyIIa IIapeMHOJION0B
II0J] PYKOBOJICTBOM H3BeCTHOI'0 (hUHCKOro (hoibKiopucta Martu
Kyycu nogrorosumia comnocraBuTeIbHOE U3JJaHHE CAMBIX H3BECTHBIX
OONMX IIOCJIOBHI[ NPHOAITHHCKO-GUHCKUX HapojoB. IlepBoii
pe3yJbTar 3Toro COBMECTHOTo Ipoekta — Proverbia septentrionalia:
900 Balto-Finnic Proverb Types with Russian, Baltic, German
and Scandinavian Parallels (FF Communications No. 236, Hel-
sinki: Suomalainen Tiedeakatemia; nanee: PS) — 6b1 u3yan B
1985 . B ero BBOJHYIO YacTh BMecCTe C JIDyTHMH MaTepHaJaMH
BolleJl TaKXke CTAaTHCTUYECKHA aHajiu3 Ioj 3arjaBueM “The
connections between the Balto-Finnic and non-Balto-Finnic
materials” (PS, crp. 29-36; cp. TakxKe Gollee IPOCTPAHHYIO BEPCHIO
JlaHHoro aHanuza: Some Statistics on Balto-Finnic Proverbs (Prep-
rint KKI-36, Tallinn, 1985)).

PS me wncuepmniBaeT Bech OONIMHA IIOCJIOBHYHBIA pelepryap
NIPHOAIITHHACKO-(DHICKMX HApojoB. B Hero Bomnia TOJLKO IpPHU-
OJIM3UTEILHO OJHA TpeTh BCeX HMeEIONUXCSI B MaTepHalax-
HCTOYHHKAX IIapajuleliel, K TOMY Ke UMEeHHO caMasl IIPOJIyKTHBHas,
caMasl CTepeoTHIHasl, caMasl “o0Ie-eBpolneiicKasl” 4yacTh, B PS me
OTpaKaloTcs MeHee IPOJYKTHUBHLIE, Gojiee JIOKAJILHBIE — a TeM
CaMBIM HamboJlee HHTEepPeCHLIe B YHCTO IPHOAITHACKO-QHHCKOM
KOHTEKCTe — IUIaCThl MaTrepHajia.

ITocme Boxoma PS Martu Kyycn, K coxaleHHIo, 3aBeplIdI
CBO€ yuyacTHe B IIPpOEeKTe, B pesyibrare 4ero IPOeKT IIonajl B
3aCTOH Ha IIOYTH JIecaTh JieT. K JacTeio, oIsITH-Takw, Gjarojaps
¢unancosoit momonu Pomga oTKpeIToi Jcronud (Avatud Eesti
Fond), ®onna dunckoir KyiasTyphl (Suomen Kulttuurirahasto) u
duncronn Agagemun (Suomen Akatemia), B 1994 r. oka3zalloch
BO3MOXKHBEIM BO300HOBHTHL IPOEKT, IPOJOIKUTL PaGoTy HaJ HHM
u K 2000 r. q0oBEeCTH ee IMPaKTHUYECKH 10 KoHIA. Ho omyOiHKRoBanune
JIBYX JI00AaBOYHLIX TOMOB PS 10 TeM WIH HHBIM IPHYHHAM



3aTSIHYJIOCEH JIO HBIHENHero BpeMeHH. B JaHHLIii MOMEHT PYKOIHChH
COJIEPXKHUT Bee HyXKHble ((PHICKHe, KapelhCKhe, SCTOHCKHE, BOJICKHE,
BEIICCKHeE, JINBCKHE; PYCCKHE, OAITCKHEe (B OCHOBHOM: JIATLINICKHE),
HeMelKHe M CKaHJUHABCKUe (B OCHOBHOM: INBEJCKHE)) IapalIellH,
HaXOJUTCI B CTAJUH TEXHUYECKOT'O PeJaKTHPOBAHMS M IMAHCHl Ha
H3Jlaiie STHX TOMOB B CKOPOM OYJyIIEM MOXKHO CUHMTaTh Kak
HHKOTJ[A XOPOITHMH.

Ilo cpaBoemmio ¢ m3mannpiM B 1985 r. mepBoIM TomoM PS,
€CTECTBEHHO M3MEHWINCh TAKXKe KBAHTHTATUBHLIC, CTATHCTHYECKHE
Jlannple Kopryca (B TOM YHCIE B IUIaHe reorpaduyueckoro pac-
npocrpatenus). C y4eToM 2TOH JIONOJHEHHOH H OOHOBJIECHHOM
uHpopMaIHH, B MoeM JOKJIajle BKpaTIie 3aTParuBaloTcsl ClieyIolHe
acIeKThl reorpauyeckoro paclpocTpaHeHus NPUOAJITHHCKO-
(PMHCKHUX TTOCIIOBHIL:

1) TecHoTa “BHYTPEeHHHMX CBSI3eH MeXIy OTIEJILHBLIMH IIPH-
OaIITHACKO-(DHHCKUMH MaTepHaJlaMH;

2) oTHOCHUTENIbHASI JOJISI PYCCKHX, JIATBHIMICKHUX, HEMEIKHX H
MIBEJICKUX Mapajulesiecd B IIOCJIOBUYHOM MaTepuajle Pa3HbIX
NPHOAITHHACKO-(PUHCKIX HAPOJOB;

3) oTHOCHUTEeNIbHAs JIOJISI BIMSHHS TIOCJIOBHI[ IPUOAITHIACKO-
(HHCKHX, a TakXke HeIpHOAITHACKO-PHHCKHX coceleld B
IMOCJIOBHYHBIX (DOHJAX BCEX SCTOHCKHX IPHXOJIOB B OTIEIE-
HOCTY;

4) mapajiokChl, BEITEKalomue u3 oTkpeiToro Martu Kyycn “3akona
30j10T0r0 (oHIa” M CBI3L 9TOI'0 3aKOHA C H3BECTHLIM
3akoHOM 3uiida.
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K Bompocy o TpagMIHOHHOCTH ¥ HOBH3HE
HEKOTOPBIX (hOJILKIOPHBIX sIBIeHHH (Ha
npuMepe “nmceM mo menu’)

[Tosmnac Kpukmonac

[ToGyXkjieHrneM K JJAaHHOMY BBICTYIUIEHHIO IOCIYXKHWIH BCe YCHIH-
BaloNecss B OOBIJICHHON XKU3HU PACCYXKIEHHS O TPAJIHITHOHHOM H
coBpeMeHHOM (oJibKIIope. YacTo OHH Kak OBl IPOTHBOIIOCTAB-
JETIIOTCSL JIPYT JIPYTY Kak pasHble (opMbl (hoILKIIOPHOTNO TBOPYECTRA.
Hanuune pasinuumii B crioco6ax paclpocTpaHeHus H (opmax cy-
MECTBOBAHUS, 9THKE U ICTETHKE, IPoOJIeMaTHKe CIOXKETOB HEOCIIO-
pumo. Ho mpm BcTpede ¢ Tak HasblBaeMBIM MOJIEDHOM IIPHXO-
JIUTCSL YCOMHHUTBCS B HEOOXOIUMOCTH CTOJIb PE3KOI'0 IPOTHBO-
[IOCTABJIEHUS] ¥ BHAMATEJIbHEH NPOCIIEUTh Pa3BUTHE KOHKPETHOTO
sielieHns. bponuciaBa Kepoesnure, uaydalomast JIMTOBCKHE aHEKJIOTHI,
YTBEpXKJIaeT, u4To IPH KJIACCH(PHUKAIMN CcTapble W HOBBIE CIOXKETHI
JKHBYT DsJIoM H JIpyKHO. DpaHny3ckue ucciejnoBaren Emanul
Taieb, Florian Dauphin u jip. He HaXoJIT GOJIBIIAX CTPYKTYPHBIX
H TeMaTUJYECKHUX Da3lIMdid MeXJy SJIEKTPOHHLIMH H TPaJHIHAOH-
HBIMH CJIyXaMH. ABTOP HACTOSIIEN0 BLICTYIUIEHHS 3aHAMAaeTCs
H3ydeHHeM “mmceM 1o Iend”. MHOI'He H3 HHX TOXE MOXKHO
paccMaTpHBaTh KakK Pa3sHOBHIHOCTH CJiyxa. HakoInieHHBIH 3a Hocie)-
HHE ToJ(bl apXUB U HU3YyYEeHHE OIyOJUKOBAHHLIX TEKCTOB IIOJBOJIIT
K MBICJIH HE 0 KadeCTBEHHOM CKauke MaTepHajia, a CKOpeH o
poGejiax B COGHUpATesILCKOH padoTe MEeJbIX JecaTwieTud. MMenno
OHH SIBJTIOTCS TJIABHBIM IIPEISITCTBHEM B H3YUEHHH DPa3BHTHS
KOHKDETHOI'0 JKaHpa.

PasMbInuieHust TOKJIQIUAKa WUTIOCTPHPYIOTCS TEKCTaMH CKa3aHH
B3POCIIBIX, JieTeH H 00pa3laMH HaKOIUIEHHBLIX ITHCEM.



JlercKkue pHCYHKH KaK 4acTh JETCKOIo
cdoabpKiIOpa

JloBrire Kymakayckere

B XIX Beke mosiBMIAChL TEHIEHIHs pPacCMaTpUBaTh BH3YalIbHLIR
MarepHal KakK 00LEeKT I'YMaHHUTapHLIX H COIUOJIOTHYECKHX HCCIEN0-
BanMii. YToOLI IOMOYEL PEITUTEH IVIO0AILHLIE U JIOKAILHBIE IPOOJIEMEI
XXI Beka, Co3JaloTcs JOKYMEHTalIbHbIE (DHILMBI, OIPAHM3YIOTCS
BLICTAaBKH (hoTorpaduil BU3yallLHOH aHTPOIIOJIOIMH U aHATH3HPYIOTCS
JIDYTHE BH3YaJIbHbIE IPOSBICHUAS COBPEMEHHOH KYJILTYDLL

Bosnukaer Bompoc: Kakyio IOJL3Y MOXKET H3BIeYL JUIST ceos
HCCIIE[0BATENb-(DONLKIOPUCT U3 3a(hHKCAPOBAHHOI0 M300PaKEHHS?
B mamm jim o0neKTaMu u3ydenyst (hoJILKIIopa BCE yale CTaHOBITCS
paslInyHLIe CIOCOOLI CAaMOBBIDAXKCHHSI YelloBeKa WIH OTIENLHBIX
CYOKYJILTYPHBIX PYIII — B II0JIe 3peHus HCCllejoBaTellel Holajaer
(oNILKIIOp GafikepoB, MapaloTHCTOB, CTYICHTOB U JieTel. Busyain-
HOE CaMOBLIPaXXeHHe COBPEMEHHOI0 YeJIoBeKa B OTHX HOBLIX
00JIACTAX HCCIE0BaHUA 3aHMMaeT TaKoe JKe BaKHOe MeCTOo, Kak
U 1epejlaBaeMbIi U3 TOKOJIEHHS B IOoKoJieHue (hOJILKIOPHBIA TEKCT
IIeCHH WIKM Tpejlaiisd. Busyaibias uuTeplperanysi, Kak U JIpyTrHe
CEHCOpHBIE OIYIEeHus], 000CHOBaHAa KYJILTYPHO H HCTOPHYECKH.
Pucynku otpaxkaior onpejielieHHbie cXeMbl MBIIUICHHS, Ha KOTOphIe
MOBIISUIA PasjIMuHble BHENIHHE (aKTOPLI: BOCIHTAHHE B CEMbe,
o0IIeHne ¢ JPy3bsIMU WIH CPEJICTBA MaccoBoil unpopMaruu. Peun
YacTo 3aclionsieT co00H BH3YallbHBIE aCIEKTHI KYJILTYDLL

Kak mpasmiio, Mpl paccrpaiiipaeM JIojed o JleTalsX IPOH30-
MIeJUIIUX COOLITHH. A IodeMy ObI HaM He IIOIPOCHTL H300pa3uTh
9T0 Ha JIUCTe OyMaru?

BusyanpHLiii MaTepuan TOUHO TaK e IOJUIaéTcs aHallusy, Kak
H cloBecHast uHopMalysd. I9To ObLI OBl CHEIU(pHIECKUA pa3dop
PHCYHKA, IIPOUTEHHE KOTOPOI'0 HAIlOMHHAET IepMEHEBTHYECKHI
aHaJlu3 KapTUHBl, a HMEHHO IIOMCK CMBICIA H300PaKeHHUs, €ro
HACTOKM.

MLl MOXKEM HAyYHTLCS COIOCTABISITL OIpeJleleHHbIe 00PaskI
C COOTBETCTBYIONMMH UM 3HAaYeHHSIMH OJIarojapsi COIHO-KYJILTYD-
HOMY OKDYZKEHHIO.

Hame mojcoznanme MHKOPIIOPHPOBAHO B 00IIee I0JIe apXEeTHIIOB,
[03TOMY UeJIOBEYEeCKOe MBIIIICHHE II0JBJIACTHO OIpeJie/IeHHBIM
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crepeotunaM. OCoOEHHO 2T0 KacaeTcsl JleTeHd, KOTophle Jerde
BLIPAXKAIOT CBOU IVIyOOKHE IEePEKUBAHMS M B3IVIS)[ Ha OKPYKAIONHAR
MHD. B JIeTCKOM pHCYHKe OTpaxKaloTcs SMOIMH U BHYTpPEHHHMH
MHp pe0eHKa, a 9T0 OYeHb XOPOIIHA CII0CO0 aHallu3a JEeTCKOIo
MHPOBO33peHus (MHPOIOHUMAHMSI, MHPOBOCIPHUSITHS).

B cooOmenun jaeTcs KpaTKHi aHali3 JeTCKHX PHCYHKOB Ha
TeMy ,J[yXOBHEBIA B MaruecKHi MUD JEeTCTBA“ U pacCMaTPHBAeTCs
KapTHHA MHpPA JETCTBa, IVle IEHTPAILHBIM SIBIISIETCS BU3YAILHLIHA
obpa3 MHpa, IPeJCTaBISIIONMA Co00H cHcTeMy I'pahHyecKux
3HaYeHHH, 3a(UKCHPOBAHHLIX B JIETCKMX PHCYHKAX, CeMaHTHKA
KOTOPLIX KYJILTYPHO OOYCJIOBIEHAa U B OIpEJENICHHOR CTeleHH
apXeTHITHYHA.



Dialogue between Digitization and
Folkloristic Research’

Mare Kbiva, Liisa Vesik, Piret Voolaid

According to the basic principles of databases (see Bird &
Simmons 2003), scholars’ open access to the data is an inescap-
able precondition of the compilation of databases. Free use of
data is axiomatic for non-commercial purposes, especially edu-
cation and culture. Databases often guarantee the best accessi-
bility, as they provide (i) easy search of material, (ii) open access
to data, (iii) quality, authentic material, no fake lore, (iv) access
to old and rare records, (v) different types of media, other than
text, (vi) easy compatibility with other information, (vii) easy to
analyze (or publish) texts.

The presentation aims to provide a short overview of prob-
lems connected with folklore databases and digitization projects
of different aims, archiving, recording of material, and transform-
ing a raw database used in research into a user-friendly product
for the general public.

First, the target audience of folklore databases is folklorists.
The primary aim of the majority of databases and digitization
processes is using the data as basic or applied research in
the course of folkloric research projects. At the same time, the
data incorporated into a database has been systematized and
made publicly available. Folklore or intangible heritage has many
different groups of users. The background of users is broader
than that of philology, e.g., ethnobotany, ethnoastronomy, ethno-
medicine, ethnoveterinary studies, ethnometeorology, research-
ers of mythology and linguistics, ethnomusicology and folk dance
and choreography, popular calendar, archaeology, and so on. The
list points to the value of folkloric material to different disci-
plines, but in addition to academic and simple pragmatic value
these texts display an immense cultural value in offering, among
other things, artistic experiences. Intangible cultural heritage

*Estonian Science Foundation grant No. 6824.
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can be easily used in education and it communicates interesting
information on a nation’s psychology, logic, emotions, and laws.

The material held in the archives constitutes an important
source of history and cultural history for a wide range of target
groups (writers, artists, cultural activists, teachers, schools, peo-
ple working in tourist industry, media, etc.). This is why making
the intellectual heritage published in print and stored in muse-
ums and archives freely available for academic, educational, in-
structional, tourist, political, and other purposes is an indispen-
sable and urgent task.

Second, the databases of the Department of Folkloristics
are connected with minor forms of folklore and phraseology, nar-
ratives, such as legends and beliefs, humour, written historical
lore, ethnobotany/medicine, folk calendar holidays, school lore or
regional folklore (such databases are, for example, LEPP, the por-
tal and database of narratives collected from South Estonia, and
RADAR, which collects data only about objects that can be meas-
ured with GPS and presented in the form of a digital map). A lot
of attention has been given to the development of environments
for the purposes of reference, in the form of glossaries or encyclo-
paedias (e.g. in the area of mythology).

Databases can be categorised according to genre typology,
theme, and geographical distribution, e.g. (i) a single genre of
folklore (riddles, droodles, condundrums, pun, proverbs, phrases,
folk tales), (ii) two or more genres of folklore (LEPP, RADAR —
various aspects of local lore, Arboretum — information and folk-
lore about trees and tree lore), (iii) material systematized ac-
cording to one theme (BERTA, Database of Estonian Folk Calen-
dar; HERBA, the database of ethnobotany), (iv) databases or por-
tals compiled according to geographical distribution (LEPP, the
Portal of South-Estonian Folklore, RADAR, the interactive cul-
tural-historical digital map available at http:/www.folklore.ee/
radar; Radar 2003).

More distant goals in the work with databases should be merg-
ing these in portals or combining databases with other forms of
presenting data. For user (and scholarly) needs it is highly im-
portant that topical databases of different nations (e.g., on themes
of the ritual year, mythology, folk games) be aggregated. Also,
there is a need for comparative professional meta sites. So far,

11



the number of databases meeting all these criteria is insignifi-
cant.

Finally, there is another aspect of digitization which mostly
concerns the problems of contents: In many cultures, language
and mode of presentation is a problem as most of the material is
intended for local users and literal and semantic translation is
necessary for presenting the material to outsiders.

12
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Current Folkloric Fieldwork in
Lithuania: Individual Experiences

Bron¢ Stundziene

In the past 5 years, several folklore fieldwork summer sessions
have been held in Lithuania. The fieldwork was carried out in
two regions: Samogitia and Dzkiikija. All previous fieldwork ac-
tivities had centered on expanding our folklore archives and re-
viewing the situation of folklore today. The most recent fieldwork
sessions have proved that this is not enough, even though some
interesting pieces of old folklore are still to be found, and show
that completely new modern fieldwork theories and methodolo-
gies are needed. It is time to shift the research focus from folk-
lore itself to the people who create and share it and who do not.
Along with new kinds of folklore, accounts of self-expression are
being recorded at an increasing rate. These accounts include not
only personal life histories, but also personal views on the world
and the historical environment. This raises a natural question
where folklore starts and ends in these narratives. More than
one recent issue of Tautosakos darbai (the journal Folklore Stud-
ies, published by the Institute of Lithuanian Literature and Folk-
lore) discusses this question. The topic of the geographical distri-
bution of folklore is also very relevant. Attention is drawn on a
specific regional cultural landscape (mounds, lakes, rivers, trees,
rocks, churches, chapels, cemeteries, crossroads, ete). The paper
will also discuss other problems in modern folklore research.

13



Development Tendencies of Lithuanian
Proverbs and Proverbial Sayings

Dalia Zaikauskiene¢

Along with the changing social and cultural circumstances as
well as ethical and aesthetical values, the usage of proverbs also
changes in time. Lithuanian researchers, having examined dif-
ferences in the interpretation of proverbs recorded in the old
documents and those surviving till now in the living tradition,
the structural semantic peculiarities of the variants constituting
the types of proverbs, and having compared the Lithuanian prov-
erbs to their counterparts in other languages, have noticed cer-
tain tendencies in the development of the separate types and
have discerned common traits of altering form and content of
the Lithuanian proverbs, such as emerging of the expanded and
antithetic versions, the increasing humorous character, the proc-
ess of demetaphorization of the artistic image, the appearance of
opposite meaning in proverbs, the narrowing of the semantic field,
etc.

The most vivid manifestation of modernization in proverbs at
the turn of the 20" and 21* century is the remaking and distor-
tion of proverbs, or, in other words, the creation of the so-called
anti-proverbs, a particularly popular international phenomenon
of the recent decades, in the course of which traditional proverbs
are paraphrased (especially in public communication) in order
to illustrate certain political and social issues, or simply for en-
tertaining purposes. It is still difficult to say when this wave
reached Lithuania, because recording such data became some-
what more active as late as in the last decade of the 20* century.

The paper aims at introducing the most frequent structural
patterns employed for creating Lithuanian anti-proverbs and the
occurring semantic changes in order to demonstrate the ways by
which the universal development tendencies of proverbs affect
mechanisms of paraphrasing the traditional proverbs.

14
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Collections of the Lithuanian Folklore
Archives and Their Digitization

Riita Zarskiené

The history of our archives can be traced back to the activities of
Lithuanian Science Society (1907-1940), which was established
in Vilnius. It actively promoted the collection of folklore as well
as attempted to amass the already collected materials in one place
where, among other things, the early recordings of Lithuanian
folk melodies were made. The second important step in the his-
tory of our archives was the founding of the Lithuanian Folklore
Archives (1935-1939) in Kaunas. Following the Soviet occupa-
tion of Lithuania in 1940, quite a different stage of existence for
the Lithuanian Folklore Archives began. In 1952, everything was
delivered to the disposal of the Institute of Lithuanian Language
and Literature. In 1990, after Lithuania regained independence,
the archives was enriched by massive collections, the publica-
tion of the periodical Tautosakos darbai by the Lithuanian Folk-
lore Archives was renewed, and the publication of monographs
and other fundamental editions was continued. At the end of the
20th century, projects of data digitization were launched. In 1998,
the creation of the first database of sound recordings was started
at the archives. Digital versions of the newly acquired folklore
collections, scanned photos and manuscripts, sound recordings,
etc. are stored at the electronic archives. Since 2001, a long-term
program of preservation and publication of the sound archives
has been carried out in the institute. The old recordings from
wax cylinders and shellac discs have already been digitized, and
the digitization process of magnetic tape recordings has been
carried out. All these projects pursue a common goal by making
use of local possibilities and those available from various EU
projects, to employ modern technology in preserving the unique
collections of Lithuanian folklore and facilitating the work of
people using them.

15



Ilecan 3uMMHero mepuoja Kak OTpazKeHHe
TeHJAEeHIIUN pa3BUTHSI Bced MeJIoJUuKH
JIITOBCKHX HApOJHBLIX IeceH

Aympa Kuugene

Ha cemunape 6yjieT KOpoTKO IpeJiCTaBlIeHa TOJLKO YTO BLINIEIIAsT
M3 IeYaTH KHHra — akajJieMHA4eCKHi COOPHHK KOJSJIHBIX IIeCeH H
necen PoxIecTBeHCKOro IocTa W3 CEepHH CHCTEMHOIO CBOJa-
coopnrka HMHcruryTa JUTOBCKOH JIHTepaTyphl H (DOJILKIIOpA IIOJ
0o0ImMM Ha3BaHueM ./[HToBCKHe HapojHble IecHH. B BhImemgmeM
ToMe, paGoTa Haj KOTOPLIM HHTEHCHBHO Bellach NEJBIX ISIThH JIET,
IpeJICTaBlIeHa BCsS PasHo00pPa3HOCTh JIMTOBCKHX IIECEH 3HMHEro
IIepHoJia, IyOIMKYIOTCS HaydHble KOMMEHTapHH, a TaKXke J(Be
CTaThH, o6oOmQalonye Bech MaTephal ¢ (HIOJOIHYECKOR Hu
MY3BLIKOBEJYECKOH TOUKH 3peHms. Kak pa3 My3bIKoBeYeCKHM
ONLITOM B CBSI3H C 2TOH padoToOd M X04eTcs IOJEIHTLCS CO
cIIymaTe/sIMiA CeMHUHapa.

B suMomx mnecmsix, CJIOBHO Ha MaJICHLKOW MOJIEIIH, OTPazKaloTcs
IIPOIECChl 6ojiee NMHMPOKOr0 MaclTada, MPOHCXOJUBIIAE KOIJa-TO
H TIPOJIoJIKAIONIMeCs JI0 CHX IIOP KaK B pa3HbIX pernoHax JIUTBLI,
TaK U B Pa3HBLIX XKaHpaX IeCeH U B 00IeH CTHIHCTUHKE MEJIOUKH.
HamnesBsl mecen sroro neproja (puRcHpyiorcs yxe nourn 200 jer.
IToaToMy omupasich Ha HHX MOXKHO SIBHO IPEJICTaBUTL cebe oO0Ipe
TEHICHIUHA PasBUTHS MEJIOJIUKH JIMTOBCKMX HAapOJHLIX IIeceH,
IPOCIIEIUTh IYyTh CYXKEHHs IUIacTa CTapelNMuX KJIAaCCHYECKUX
MeJIOJUA, UX IOCTEIIeHHOH MOoJepPHU3allH, IPOHUKHOBEHHS
CTepPEOTHUIIOB MNPO(ECCHOHAILHOR MY3LIKAILHOH KYJILTYPHl B
HCIOJHHUTENLCKYIO MaHepy TPaJMIHOHHOr0 IIeHHs M, HaKOHell,
3aBOeBalys, 3aMeHbl TPAJUIMOHHLIX HACHEJCTBEHHLIX HAalleBOB
mopedmuMu. Ho npu 2ToM crapedmpe IUIACTHI HEe H3Ye3aloT
IIOJIHOCTEIO, a BpeMsl OT BPeMeHH CJIOBHO IPOOHBAIOTCS Pa3HBIMH
apXeTHINYECKAMHE (PpHUrypaMu. ITO IPOHMCXOJUT Jlake B CaMBIX
COBPEMEHHBIX MEJIOJHUsIX.
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The Tradition of Lithuanian Verbal
Charms

Daiva Vaitkevicéiené

There are three most important genres of verbal magic in Lithua-
nia: charms (healing charms, charms for various economic and
social reasons — house and livestock protection, love charms, etc.),
divination formulas, and Lithuanian pagan prayers including
formulas used when performing rites. The paper aims to discuss
the most important characteristics of Lithuanian charms and
reveal their connection to the general context of Lithuanian ver-
bal magic.

The historical perspective of Lithuanian charms is restricted
mainly to the 20* century because of the lack of the manuscript
tradition (however, pagan prayers are documented from the 16%
century onwards). The geographical disposition is more intrigu-
ing as typological parallels lead us to Latvia, Estonia, Belarus,
Russia, Poland and other countries. The paper discusses both
international charm types in the Lithuanian corpus and the most
distinctive Lithuanian ones.

The largest part of the Lithuanian charm corpus comprises
short texts dominated by a formula such as request, order, threat,
wish, curse, etc. In contrast, Christian charms that were intro-
duced into the Lithuanian tradition can be defined as narratives
referring to particular episodes of the Bible.

Despite the lack of narrative elements in Lithuanian charms,
we can analyze narrative functions of the formulas: According to
his approach, a charmer can cure the disease in different ways
by extracting it, driving it out, letting it move, transferring, stop-
ping, destroying, or just naming. The peculiarity of Lithuanian
charms is the active role of a charmer: it is the charmer him/
herself who fights against the disease or other problem. There
are only a few charm types (mostly of Christian origin) in which
some charmer does nothing except turning to God or saints or
some pagan deities for help. The Lithuanian charmer acts in the
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shamanic way rather than in a priest-like manner. Two main
directions of magic tradition can be discerned in Lithuania: (1)
the secret charm tradition and (2) pagan (or Christian) prayers
and ritual texts belonging to the public cult.
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Programme

10.00-12.00
Daiva Vaitkevic¢iené The Tradition of Lithuanian Verbal
Charms

Dalia Zaikauskien¢ Development Tendencies of Lithuanian
Proverbs and Proverbial Sayings

Arvo Krikmann Hekoropsie BoIpOCEI I'eorpagQHIecKoro pac-
IpocTpateHusd MPHOAITHHCKO-(DHHECKHX ITOCTOBHI]

Anneli Baran On Phraseology in the Language Use of Estonian
Youth

12.00-13.30 Lunch
13.30-15.00

Povilas Krik§¢itnas A Bompocy o TpaguIIHOHHOCTH H HOBH3HE
HEKOTODHIX (DOJIBKJIOPHBIX SBJICHHH (HA IpHAMeEpE
“nHceM 1o nemnwd’)

Dovilé¢ Kulakauskien¢ /lerckme pHCYHKH Kak 49acThb JETCKOI'O
QoipEIIOpPa

Ausra Zickiené¢ [llecun 3umHero mepHoga Kak OTPaKCHHE
TeHJeHHH pDAa3BHTHSI BCEH MEJIOJHKH JHTOBCKHX
HAPORHBIX IIECEH

15.00-15.30 Coffee break
15.30-17.00

Bron¢ Stundziené Current Folkloric Fieldwork in Lithuania:
Individual Experiences

Riata Zarskiené Collections of the Lithuanian Folklore Archives
and their Digitization

Mare Koiva, Liisa Vesik, Piret Voolaid Dialogue between Digiti-
zation and Contemporary Folkloristic Research

17.00 Concluding remarks




