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Estonian-Lithuanian joint seminar

On Monday, 29 September 2008, the joint seminar of
Estonian and Lithuanian scholars of folklore is held in the
main hall of the Estonian Literary Museum. The aim of
the seminar “Traditions and Innovations in Contemporary
Society II” is to provide the folklore scholars of these two
countries a thorough overview of the theoretical and
application tendencies in the Estonian and Lithuanian
folklore studies. The seminar is organized by the Dept. of
Folkloristics, Estonian Literary Museum, and working
languages of the seminar are English and Russian. Infor-
mation and abstracts are available at

http://www.folklore.ee/rl/fo/konve/2008/eelt

The first Estonian-Lithuanian joint seminar “Traditions
and Innovations in Contemporary Society” was held in
October 2006 at the Institute of Lithuanian Literature and
Folklore. Information and abstracts are available at

http://www.folklore.ee/rl/fo/konve/leedu06/
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On Phraseology in the Language Use of
Estonian Youth

Anneli Baran

In my paper I will discuss the material sent to the Estonian Lit-
erary Museum as response to the campaign for collecting school
lore carried out in early Spring 2007 in Estonia. Under the topic
“Jokes” in the general questionnaire, schoolchildren were asked
to write quips, catchwords or repartees (including those from TV
commercials), and proverb parodies. As a result of the collection,
material was submitted by 2,800 schoolchildren (age 10–18) from
71 Estonian schools. In addition to the traditional filling out of
the questionnaire sheets, responses could be sent electronically,
through the webpage set up for this very purpose.

The last school lore collection was organised by the folklorists
at the Estonian Literary Museum 15 years ago, but throughout
this time a lot has changed in the society and the abrupt social
changes are understandably reflected in the language and cul-
ture. A new generation has emerged and this explains why the
mindset and language of today’s youth is greatly influenced by
means of mass communication, especially the WWW.

Some Estonian linguists have warned that communicating in
the online environment not only makes the language use more
loose but through that foreign loan words and expressions (mostly
of English origin) will enter the Estonian language. Currently it
seems that the threat is still a distant one: the expressions of
Estonian schoolchildren still mostly belong to the Estonian cul-
ture area. Nevertheless, it has to be agreed that globalisation
has clearly influenced the language use of children.
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Íåêîòîðûå âîïðîñû ãåîãðàôè÷åñêîãî
ðàñïðîñòðàíåíèÿ ïðèáàëòèéñêî-ôèíñêèõ
ïîñëîâèö

Àðâî Êðèêìàíí

Â 1964–1985 ãã. ôèíñêî-ýñòîíñêàÿ ðàáî÷àÿ ãðóïïà ïàðåìèîëîãîâ
ïîä ðóêîâîäñòâîì èçâåñòíîãî ôèíñêîãî ôîëüêëîðèñòà Ìàòòè

Êóóñè ïîäãîòîâèëà ñîïîñòàâèòåëüíîå èçäàíèå ñàìûõ èçâåñòíûõ

îáùèõ ïîñëîâèö ïðèáàëòèéñêî-ôèíñêèõ íàðîäîâ. Ïåðâûé

ðåçóëüòàò ýòîãî ñîâìåñòíîãî ïðîåêòà – Proverbia septentrionalia:
900 Balto-Finnic Proverb Types with Russian, Baltic, German
and Scandinavian Parallels (FF Communications No. 236, Hel-
sinki: Suomalainen Tiedeakatemia; äàëåå: PS) – áûë èçäàí â
1985 ã. Â åãî ââîäíóþ ÷àñòü âìåñòå ñ äðóãèìè ìàòåðèàëàìè
âîøåë òàêæå ñòàòèñòè÷åñêèé àíàëèç ïîä çàãëàâèåì “The
connections between the Balto-Finnic and non-Balto-Finnic
materials” (PS, ñòð. 29–36; ñð. òàêæå áîëåå ïðîñòðàííóþ âåðñèþ
äàííîãî àíàëèçà: Some Statistics on Balto-Finnic Proverbs (Prep-
rint KKI-36, Tallinn, 1985)).

PS íå èñ÷åðïûâàåò âåñü îáùèé ïîñëîâè÷íûé ðåïåðòóàð

ïðèáàëòèéñêî-ôèíñêèõ íàðîäîâ. Â íåãî âîøëà òîëüêî ïðè-

áëèçèòåëüíî îäíà òðåòü âñåõ èìåþùèõñÿ â ìàòåðèàëàõ-

èñòî÷íèêàõ ïàðàëëåëåé, ê òîìó æå èìåííî ñàìàÿ ïðîäóêòèâíàÿ,

ñàìàÿ ñòåðåîòèïíàÿ, ñàìàÿ “îáùå-åâðîïåéñêàÿ” ÷àñòü, â PS íå

îòðàæàþòñÿ ìåíåå ïðîäóêòèâíûå, áîëåå ëîêàëüíûå – à òåì

ñàìûì íàèáîëåå èíòåðåñíûå â ÷èñòî ïðèáàëòèéñêî-ôèíñêîì

êîíòåêñòå – ïëàñòû ìàòåðèàëà.

Ïîñëå âûõîäà PS Ìàòòè Êóóñè, ê ñîæàëåíèþ, çàâåðøèë

ñâîå ó÷àñòèå â ïðîåêòå, â ðåçóëüòàòå ÷åãî ïðîåêò ïîïàë â

çàñòîé íà ïî÷òè äåñÿòü ëåò. Ê ÷àñòüþ, îïÿòü-òàêè, áëàãîäàðÿ

ôèíàíñîâîé ïîìîùè Ôîíäà îòêðûòîé Ýñòîíèè (Avatud Eesti
Fond), Ôîíäà ôèíñêîé êóëüòóðû (Suomen Kulttuurirahasto) è
Ôèíñêîé Àêàäåìèè (Suomen Akatemia), â 1994 ã. îêàçàëîñü
âîçìîæíûì âîçîáíîâèòü ïðîåêò, ïðîäîëæèòü ðàáîòó íàä íèì

è ê 2000 ã. äîâåñòè åå ïðàêòè÷åñêè äî êîíöà. Íî îïóáëèêîâàíèå

äâóõ äîáàâî÷íûõ òîìîâ PS ïî òåì èëè èíûì ïðè÷èíàì
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çàòÿíóëîñü äî íûíåøíåãî âðåìåíè. Â äàííûé ìîìåíò ðóêîïèñü

ñîäåðæèò âñå íóæíûå (ôèíñêèå, êàðåëüñêèå, ýñòîíñêèå, âîäñêèå,

âåïññêèå, ëèâñêèå; ðóññêèå, áàëòñêèå (â îñíîâíîì: ëàòûøñêèå),

íåìåöêèå è ñêàíäèíàâñêèå (â îñíîâíîì: øâåäñêèå)) ïàðàëëåëè,

íàõîäèòñÿ â ñòàäèè òåõíè÷åñêîãî ðåäàêòèðîâàíèÿ è øàíñû íà

èçäàíèå ýòèõ òîìîâ â ñêîðîì áóäóùåì ìîæíî ñ÷èòàòü êàê

íèêîãäà õîðîøèìè.

Ïî ñðàâíåíèþ ñ èçäàííûì â 1985 ã. ïåðâûì òîìîì PS,

åñòåñòâåííî èçìåíèëèñü òàêæå êâàíòèòàòèâíûå, ñòàòèñòè÷åñêèå

äàííûå êîðïóñà (â òîì ÷èñëå â ïëàíå ãåîãðàôè÷åñêîãî ðàñ-

ïðîñòðàíåíèÿ). Ñ ó÷åòîì ýòîé äîïîëíåííîé è îáíîâëåííîé

èíôîðìàöèè, â ìîåì äîêëàäå âêðàòöå çàòðàãèâàþòñÿ ñëåäóþùèå

àñïåêòû ãåîãðàôè÷åñêîãî ðàñïðîñòðàíåíèÿ ïðèáàëòèéñêî-

ôèíñêèõ ïîñëîâèö:

1) òåñíîòà “âíóòðåííèõ” ñâÿçåé ìåæäó îòäåëüíûìè ïðè-

áàëòèéñêî-ôèíñêèìè ìàòåðèàëàìè;

2) îòíîñèòåëüíàÿ äîëÿ ðóññêèõ, ëàòûøñêèõ, íåìåöêèõ è

øâåäñêèõ ïàðàëëåëåé â ïîñëîâè÷íîì ìàòåðèàëå ðàçíûõ

ïðèáàëòèéñêî-ôèíñêèõ íàðîäîâ;

3) îòíîñèòåëüíàÿ äîëÿ âëèÿíèÿ ïîñëîâèö ïðèáàëòèéñêî-

ôèíñêèõ, à òàêæå íåïðèáàëòèéñêî-ôèíñêèõ ñîñåäåé â

ïîñëîâè÷íûõ ôîíäàõ âñåõ ýñòîíñêèõ ïðèõîäîâ â îòäåëü-

íîñòè;

4) ïàðàäîêñû, âûòåêàþùèå èç îòêðûòîãî Ìàòòè Êóóñè “çàêîíà

çîëîòîãî ôîíäà” è ñâÿçü ýòîãî çàêîíà ñ èçâåñòíûì

çàêîíîì Çèïôà.
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Ê âîïðîñó î òðàäèöèîííîñòè è íîâèçíå
íåêîòîðûõ ôîëüêëîðíûõ ÿâëåíèé (íà
ïðèìåðå “ïèñåì ïî öåïè”)

Ïîâèëàñ Êðèêùþíàñ

Ïîáóæäåíèåì ê äàííîìó âûñòóïëåíèþ ïîñëóæèëè âñå óñèëè-

âàþùèåñÿ â îáûäåííîé æèçíè ðàññóæäåíèÿ î òðàäèöèîííîì è

ñîâðåìåííîì ôîëüêëîðå. ×àñòî îíè êàê áû ïðîòèâîïîñòàâ-

ëÿþòñÿ äðóã äðóãó êàê ðàçíûå ôîðìû ôîëüêëîðíîãî òâîð÷åñòâà.

Íàëè÷èå ðàçëè÷èé â ñïîñîáàõ ðàñïðîñòðàíåíèÿ è ôîðìàõ ñó-

ùåñòâîâàíèÿ, ýòèêå è ýñòåòèêå, ïðîáëåìàòèêå ñþæåòîâ íåîñïî-

ðèìî. Íî ïðè âñòðå÷å ñ òàê íàçûâàåìûì ìîäåðíîì ïðèõî-

äèòñÿ óñîìíèòüñÿ â íåîáõîäèìîñòè ñòîëü ðåçêîãî ïðîòèâî-

ïîñòàâëåíèÿ è âíèìàòåëüíåé ïðîñëåäèòü ðàçâèòèå êîíêðåòíîãî

ÿâëåíèÿ. Áðîíèñëàâà Êåðáåëèòå, èçó÷àþùàÿ ëèòîâñêèå àíåêäîòû,

óòâåðæäàåò, ÷òî ïðè êëàññèôèêàöèè ñòàðûå è íîâûå ñþæåòû

æèâóò ðÿäîì è äðóæíî. Ôðàíöóçñêèå èññëåäîâàòåëè Emanul
Taïeb, Florian Dauphin è äð. íå íàõîäÿò áîëüøèõ ñòðóêòóðíûõ

è òåìàòè÷åñêèõ ðàçëè÷èé ìåæäó ýëåêòðîííûìè è òðàäèöèîí-

íûìè ñëóõàìè. Àâòîð íàñòîÿùåãî âûñòóïëåíèÿ çàíèìàåòñÿ

èçó÷åíèåì “ïèñåì ïî öåïè”. Ìíîãèå èç íèõ òîæå ìîæíî

ðàññìàòðèâàòü êàê ðàçíîâèäíîñòü ñëóõà. Íàêîïëåííûé çà ïîñëåä-

íèå ãîäû àðõèâ è èçó÷åíèå îïóáëèêîâàííûõ òåêñòîâ ïîäâîäÿò

ê ìûñëè íå î êà÷åñòâåííîì ñêà÷êå ìàòåðèàëà, à ñêîðåé î

ïðîáåëàõ â ñîáèðàòåëüñêîé ðàáîòå öåëûõ äåñÿòèëåòèé. Èìåííî

îíè ÿâëÿþòñÿ ãëàâíûì ïðåïÿòñòâèåì â èçó÷åíèè ðàçâèòèÿ

êîíêðåòíîãî æàíðà.

Ðàçìûøëåíèÿ äîêëàä÷èêà èëëþñòðèðóþòñÿ òåêñòàìè ñêàçàíèé

âçðîñëûõ, äåòåé è îáðàçöàìè íàêîïëåííûõ ïèñåì.
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Äåòñêèå ðèñóíêè êàê ÷àñòü äåòñêîãî
ôîëüêëîðà

Äîâèëå Êóëàêàóñêåíå

Â XIX âåêå ïîÿâèëàñü òåíäåíöèÿ ðàññìàòðèâàòü âèçóàëüíûé

ìàòåðèàë êàê îáúåêò ãóìàíèòàðíûõ è ñîöèîëîãè÷åñêèõ èññëåäî-

âàíèé. ×òîáû ïîìî÷ü ðåøèòü ãëîáàëüíûå è ëîêàëüíûå ïðîáëåìû

XXI âåêà, ñîçäàþòñÿ äîêóìåíòàëüíûå ôèëüìû, îãðàíèçóþòñÿ

âûñòàâêè ôîòîãðàôèé âèçóàëüíîé àíòðîïîëîãèè è àíàëèçèðóþòñÿ

äðóãèå âèçóàëüíûå ïðîÿâëåíèÿ ñîâðåìåííîé êóëüòóðû.

Âîçíèêàåò âîïðîñ: êàêóþ ïîëüçó ìîæåò èçâëå÷ü äëÿ ñåáÿ

èññëåäîâàòåëü-ôîëüêëîðèñò èç çàôèêñèðîâàííîãî èçîáðàæåíèÿ?

Â íàøè äíè îáúåêòàìè èçó÷åíèÿ ôîëüêëîðà âñ¸ ÷àùå ñòàíîâÿòñÿ

ðàçëè÷íûå ñïîñîáû ñàìîâûðàæåíèÿ ÷åëîâåêà èëè îòäåëüíûõ

ñóáêóëüòóðíûõ ãðóïï – â ïîëå çðåíèÿ èññëåäîâàòåëåé ïîïàäàåò

ôîëüêëîð áàéêåðîâ, ïàðàøþòèñòîâ, ñòóäåíòîâ è äåòåé. Âèçóàëü-

íîå ñàìîâûðàæåíèå ñîâðåìåííîãî ÷åëîâåêà â ýòèõ íîâûõ

îáëàñòÿõ èññëåäîâàíèé çàíèìàåò òàêîå æå âàæíîå ìåñòî, êàê

è ïåðåäàâàåìûé èç ïîêîëåíèÿ â ïîêîëåíèå ôîëüêëîðíûé òåêñò

ïåñíè èëè ïðåäàíèÿ. Âèçóàëüíàÿ èíòåðïðåòàöèÿ, êàê è äðóãèå

ñåíñîðíûå îùóùåíèÿ, îáîñíîâàíà êóëüòóðíî è èñòîðè÷åñêè.

Ðèñóíêè îòðàæàþò îïðåäåëåííûå ñõåìû ìûøëåíèÿ, íà êîòîðûå

ïîâëèÿëè ðàçëè÷íûå âíåøíèå ôàêòîðû: âîñïèòàíèå â ñåìüå,

îáùåíèå ñ äðóçüÿìè èëè ñðåäñòâà ìàññîâîé èíôîðìàöèè. Ðå÷ü

÷àñòî çàñëîíÿåò ñîáîé âèçóàëüíûå àñïåêòû êóëüòóðû.

Êàê ïðàâèëî, ìû ðàññïðàøèâàåì ëþäåé î äåòàëÿõ ïðîèçî-

øåäøèõ ñîáûòèé. À ïî÷åìó áû íàì íå ïîïðîñèòü èçîáðàçèòü

ýòî íà ëèñòå áóìàãè?

Âèçóàëüíûé ìàòåðèàë òî÷íî òàê æå ïîääà¸òñÿ àíàëèçó, êàê

è ñëîâåñíàÿ èíôîðìàöèÿ. Ýòî áûë áû ñïåöèôè÷åñêèé ðàçáîð

ðèñóíêà, ïðî÷òåíèå êîòîðîãî íàïîìèíàåò ãåðìåíåâòè÷åñêèé

àíàëèç êàðòèíû, à èìåííî ïîèñê ñìûñëà èçîáðàæåíèÿ, åãî

èñòîêè.

Ìû ìîæåì íàó÷èòüñÿ ñîïîñòàâëÿòü îïðåäåëåííûå îáðàçû

ñ ñîîòâåòñòâóþùèìè èì çíà÷åíèÿìè áëàãîäàðÿ ñîöèî-êóëüòóð-

íîìó îêðóæåíèþ.

Íàøå ïîäñîçíàíèå èíêîðïîðèðîâàíî â îáùåå ïîëå àðõåòèïîâ,

ïîýòîìó ÷åëîâå÷åñêîå ìûøëåíèå ïîäâëàñòíî îïðåäåëåííûì
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ñòåðåîòèïàì. Îñîáåííî ýòî êàñàåòñÿ äåòåé, êîòîðûå ëåã÷å

âûðàæàþò ñâîè ãëóáîêèå ïåðåæèâàíèÿ è âçãëÿä íà îêðóæàþùèé

ìèð. Â äåòñêîì ðèñóíêå îòðàæàþòñÿ ýìîöèè è âíóòðåíèèé

ìèð ðåáåíêà, à ýòî î÷åíü õîðîøèé ñïîñîá àíàëèçà äåòñêîãî

ìèðîâîççðåíèÿ (ìèðîïîíèìàíèÿ, ìèðîâîñïðèÿòèÿ).

Â ñîîáùåíèè äàåòñÿ êðàòêèé àíàëèç äåòñêèõ ðèñóíêîâ íà

òåìó „Äóõîâíûé è ìàãè÷åñêèé ìèð äåòñòâà“ è ðàññìàòðèâàåòñÿ

êàðòèíà ìèðà äåòñòâà, ãäå öåíòðàëüíûì ÿâëÿåòñÿ âèçóàëüíûé

îáðàç ìèðà, ïðåäñòàâëÿþùèé ñîáîé ñèñòåìó ãðàôè÷åñêèõ

çíà÷åíèé, çàôèêñèðîâàííûõ â äåòñêèõ ðèñóíêàõ, ñåìàíòèêà

êîòîðûõ êóëüòóðíî îáóñëîâëåíà è â îïðåäåëåííîé ñòåïåíè

àðõåòèïè÷íà.
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Dialogue between Digitization and
Folkloristic Research*

Mare Kõiva, Liisa Vesik, Piret Voolaid

According to the basic principles of databases (see Bird &
Simmons 2003), scholars’ open access to the data is an inescap-
able precondition of the compilation of databases. Free use of
data is axiomatic for non-commercial purposes, especially edu-
cation and culture. Databases often guarantee the best accessi-
bility, as they provide (i) easy search of material, (ii) open access
to data, (iii) quality, authentic material, no fake lore, (iv) access
to old and rare records, (v) different types of media, other than
text, (vi) easy compatibility with other information, (vii) easy to
analyze (or publish) texts.

The presentation aims to provide a short overview of prob-
lems connected with folklore databases and digitization projects
of different aims, archiving, recording of material, and transform-
ing a raw database used in research into a user-friendly product
for the general public.

First, the target audience of folklore databases is folklorists.
The primary aim of the majority of databases and digitization
processes is using the data as basic or applied research in
the course of folkloric research projects. At the same time, the
data incorporated into a database has been systematized and
made publicly available. Folklore or intangible heritage has many
different groups of users. The background of users is broader
than that of philology, e.g., ethnobotany, ethnoastronomy, ethno-
medicine, ethnoveterinary studies, ethnometeorology, research-
ers of mythology and linguistics, ethnomusicology and folk dance
and choreography, popular calendar, archaeology, and so on. The
list points to the value of folkloric material to different disci-
plines, but in addition to academic and simple pragmatic value
these texts display an immense cultural value in offering, among
other things, artistic experiences. Intangible cultural heritage

*Estonian Science Foundation grant No. 6824.
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can be easily used in education and it communicates interesting
information on a nation’s psychology, logic, emotions, and laws.

The material held in the archives constitutes an important
source of history and cultural history for a wide range of target
groups (writers, artists, cultural activists, teachers, schools, peo-
ple working in tourist industry, media, etc.). This is why making
the intellectual heritage published in print and stored in muse-
ums and archives freely available for academic, educational, in-
structional, tourist, political, and other purposes is an indispen-
sable and urgent task.

Second, the databases of the Department of Folkloristics
are connected with minor forms of folklore and phraseology, nar-
ratives, such as legends and beliefs, humour, written historical
lore, ethnobotany/medicine, folk calendar holidays, school lore or
regional folklore (such databases are, for example, LEPP, the por-
tal and database of narratives collected from South Estonia, and
RADAR, which collects data only about objects that can be meas-
ured with GPS and presented in the form of a digital map). A lot
of attention has been given to the development of environments
for the purposes of reference, in the form of glossaries or encyclo-
paedias (e.g. in the area of mythology).

Databases can be categorised according to genre typology,
theme, and geographical distribution, e.g. (i) a single genre of
folklore (riddles, droodles, condundrums, pun, proverbs, phrases,
folk tales), (ii) two or more genres of folklore (LEPP, RADAR –
various aspects of local lore, Arboretum – information and folk-
lore about trees and tree lore), (iii) material systematized ac-
cording to one theme (BERTA, Database of Estonian Folk Calen-
dar; HERBA, the database of ethnobotany), (iv) databases or por-
tals compiled according to geographical distribution (LEPP, the
Portal of South-Estonian Folklore, RADAR, the interactive cul-
tural-historical digital map available at http://www.folklore.ee/
radar; Radar 2003).

More distant goals in the work with databases should be merg-
ing these in portals or combining databases with other forms of
presenting data. For user (and scholarly) needs it is highly im-
portant that topical databases of different nations (e.g., on themes
of the ritual year, mythology, folk games) be aggregated. Also,
there is a need for comparative professional meta sites. So far,



12

Traditions and Innovations in Contemporary Society II

the number of databases meeting all these criteria is insignifi-
cant.

Finally, there is another aspect of digitization which mostly
concerns the problems of contents: In many cultures, language
and mode of presentation is a problem as most of the material is
intended for local users and literal and semantic translation is
necessary for presenting the material to outsiders.
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Current Folkloric Fieldwork in
Lithuania: Individual Experiences

Bronė Stundžienė

In the past 5 years, several folklore fieldwork summer sessions
have been held in Lithuania. The fieldwork was carried out in
two regions: Samogitia and Dzkūkija. All previous fieldwork ac-
tivities had centered on expanding our folklore archives and re-
viewing the situation of folklore today. The most recent fieldwork
sessions have proved that this is not enough, even though some
interesting pieces of old folklore are still to be found, and show
that completely new modern fieldwork theories and methodolo-
gies are needed. It is time to shift the research focus from folk-
lore itself to the people who create and share it and who do not.
Along with new kinds of folklore, accounts of self-expression are
being recorded at an increasing rate. These accounts include not
only personal life histories, but also personal views on the world
and the historical environment. This raises a natural question
where folklore starts and ends in these narratives. More than
one recent issue of Tautosakos darbai (the journal Folklore Stud-
ies, published by the Institute of Lithuanian Literature and Folk-
lore) discusses this question. The topic of the geographical distri-
bution of folklore is also very relevant. Attention is drawn on a
specific regional cultural landscape (mounds, lakes, rivers, trees,
rocks, churches, chapels, cemeteries, crossroads, etc). The paper
will also discuss other problems in modern folklore research.
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Development Tendencies of Lithuanian
Proverbs and Proverbial Sayings

Dalia Zaikauskienė

Along with the changing social and cultural circumstances as
well as ethical and aesthetical values, the usage of proverbs also
changes in time. Lithuanian researchers, having examined dif-
ferences in the interpretation of proverbs recorded in the old
documents and those surviving till now in the living tradition,
the structural semantic peculiarities of the variants constituting
the types of proverbs, and having compared the Lithuanian prov-
erbs to their counterparts in other languages, have noticed cer-
tain tendencies in the development of the separate types and
have discerned common traits of altering form and content of
the Lithuanian proverbs, such as emerging of the expanded and
antithetic versions, the increasing humorous character, the proc-
ess of demetaphorization of the artistic image, the appearance of
opposite meaning in proverbs, the narrowing of the semantic field,
etc.

The most vivid manifestation of modernization in proverbs at
the turn of the 20th and 21st century is the remaking and distor-
tion of proverbs, or, in other words, the creation of the so-called
anti-proverbs, a particularly popular international phenomenon
of the recent decades, in the course of which traditional proverbs
are paraphrased (especially in public communication) in order
to illustrate certain political and social issues, or simply for en-
tertaining purposes. It is still difficult to say when this wave
reached Lithuania, because recording such data became some-
what more active as late as in the last decade of the 20th century.

The paper aims at introducing the most frequent structural
patterns employed for creating Lithuanian anti-proverbs and the
occurring semantic changes in order to demonstrate the ways by
which the universal development tendencies of proverbs affect
mechanisms of paraphrasing the traditional proverbs.
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Collections of the Lithuanian Folklore
Archives and Their Digitization

Rūta Žarskienė

The history of our archives can be traced back to the activities of
Lithuanian Science Society (1907–1940), which was established
in Vilnius. It actively promoted the collection of folklore as well
as attempted to amass the already collected materials in one place
where, among other things, the early recordings of Lithuanian
folk melodies were made. The second important step in the his-
tory of our archives was the founding of the Lithuanian Folklore
Archives (1935–1939) in Kaunas. Following the Soviet occupa-
tion of Lithuania in 1940, quite a different stage of existence for
the Lithuanian Folklore Archives began. In 1952, everything was
delivered to the disposal of the Institute of Lithuanian Language
and Literature. In 1990, after Lithuania regained independence,
the archives was enriched by massive collections, the publica-
tion of the periodical Tautosakos darbai by the Lithuanian Folk-
lore Archives was renewed, and the publication of monographs
and other fundamental editions was continued. At the end of the
20th century, projects of data digitization were launched. In 1998,
the creation of the first database of sound recordings was started
at the archives. Digital versions of the newly acquired folklore
collections, scanned photos and manuscripts, sound recordings,
etc. are stored at the electronic archives. Since 2001, a long-term
program of preservation and publication of the sound archives
has been carried out in the institute. The old recordings from
wax cylinders and shellac discs have already been digitized, and
the digitization process of magnetic tape recordings has been
carried out. All these projects pursue a common goal by making
use of local possibilities and those available from various EU
projects, to employ modern technology in preserving the unique
collections of Lithuanian folklore and facilitating the work of
people using them.
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Ïåñíè çèìíåãî ïåðèîäà êàê îòðàæåíèå
òåíäåíöèé ðàçâèòèÿ âñåé ìåëîäèêè
ëèòîâñêèõ íàðîäíûõ ïåñåí

Àóøðà Æè÷êåíå

Íà ñåìèíàðå áóäåò êîðîòêî ïðåäñòàâëåíà òîëüêî ÷òî âûøåäøàÿ

èç ïå÷àòè êíèãà – àêàäåìè÷åñêèé ñáîðíèê êîëÿäíûõ ïåñåí è

ïåñåí Ðîæäåñòâåíñêîãî ïîñòà èç ñåðèè ñèñòåìíîãî ñâîäà-

ñáîðíèêà Èíñòèòóòà ëèòîâñêîé ëèòåðàòóðû è ôîëüêëîðà ïîä

îáùèì íàçâàíèåì Ëèòîâñêèå íàðîäíûå ïåñíè. Â âûøåäøåì

òîìå, ðàáîòà íàä êîòîðûì èíòåíñèâíî âåëàñü öåëûõ ïÿòü ëåò,

ïðåäñòàâëåíà âñÿ ðàçíîîáðàçíîñòü ëèòîâñêèõ ïåñåí çèìíåãî

ïåðèîäà, ïóáëèêóþòñÿ íàó÷íûå êîììåíòàðèè, à òàêæå äâå

ñòàòüè, îáîáùàþùèå âåñü ìàòåðèaë ñ ôèëîëîãè÷åñêîé è

ìóçûêîâåä÷åñêîé òî÷êè çðåíèÿ. Êàê ðàç ìóçûêîâåä÷åñêèì

îïûòîì â ñâÿçè ñ ýòîé ðàáîòîé è õî÷åòñÿ ïîäåëèòüñÿ ñî

ñëóøàòåëÿìè ñåìèíàðà.

Â çèìíèõ ïåñíÿõ, ñëîâíî íà ìàëåíüêîé ìîäåëè, îòðàæàþòñÿ

ïðîöåññû áîëåå øèðîêîãî ìàñøòàáà, ïðîèñõîäèâøèå êîãäà-òî

è ïðîäîëæàþùèåñÿ äî ñèõ ïîð êàê â ðàçíûõ ðåãèîíàõ Ëèòâû,

òàê è â ðàçíûõ æàíðàõ ïåñåí è â îáùåé ñòèëèñòèêå ìåëîäèêè.

Íàïåâû ïåñåí ýòîãî ïåðèîäà ôèêñèðóþòñÿ óæå ïî÷òè 200 ëåò.

Ïîýòîìó îïèðàÿñü íà íèõ ìîæíî ÿâíî ïðåäñòàâèòü ñåáå îáùèå

òåíäåíöèè ðàçâèòèÿ ìåëîäèêè ëèòîâñêèõ íàðîäíûõ ïåñåí,

ïðîñëåäèòü ïóòü ñóæåíèÿ ïëàñòà ñòàðåéøèõ êëàññè÷åñêèõ

ìåëîäèé, èõ ïîñòåïåííîé ìîäåðíèçàöèè, ïðîíèêíîâåíèÿ

ñòåðåîòèïîâ ïðîôåññèîíàëüíîé ìóçûêàëüíîé êóëüòóðû â

èñïîëíèòåëüñêóþ ìàíåðó òðàäèöèîííîãî ïåíèÿ è, íàêîíåö,

çàâîåâàíèÿ, çàìåíû òðàäèöèoííûõ íàñëåäñòâåííûõ íàïåâîâ

íîâåéøèìè. Íî ïðè ýòîì ñòàðåéøèå ïëàñòû íå èç÷åçàþò

ïîëíîñòüþ, à âðåìÿ îò âðåìåíè ñëîâíî ïðîáèâàþòñÿ ðàçíûìè

àðõåòèïè÷åñêèìè ôèãóðàìè. Ýòî ïðîèñõîäèò äàæå â ñàìûõ

ñîâðåìåííûõ ìåëîäèÿõ.
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The Tradition of Lithuanian Verbal
Charms

Daiva Vaitkevičienė

There are three most important genres of verbal magic in Lithua-
nia: charms (healing charms, charms for various economic and
social reasons – house and livestock protection, love charms, etc.),
divination formulas, and Lithuanian pagan prayers including
formulas used when performing rites. The paper aims to discuss
the most important characteristics of Lithuanian charms and
reveal their connection to the general context of Lithuanian ver-
bal magic.

The historical perspective of Lithuanian charms is restricted
mainly to the 20th century because of the lack of the manuscript
tradition (however, pagan prayers are documented from the 16th

century onwards). The geographical disposition is more intrigu-
ing as typological parallels lead us to Latvia, Estonia, Belarus,
Russia, Poland and other countries. The paper discusses both
international charm types in the Lithuanian corpus and the most
distinctive Lithuanian ones.

The largest part of the Lithuanian charm corpus comprises
short texts dominated by a formula such as request, order, threat,
wish, curse, etc. In contrast, Christian charms that were intro-
duced into the Lithuanian tradition can be defined as narratives
referring to particular episodes of the Bible.

Despite the lack of narrative elements in Lithuanian charms,
we can analyze narrative functions of the formulas: According to
his approach, a charmer can cure the disease in different ways
by extracting it, driving it out, letting it move, transferring, stop-
ping, destroying, or just naming. The peculiarity of Lithuanian
charms is the active role of a charmer: it is the charmer him/
herself who fights against the disease or other problem. There
are only a few charm types (mostly of Christian origin) in which
some charmer does nothing except turning to God or saints or
some pagan deities for help. The Lithuanian charmer acts in the
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shamanic way rather than in a priest-like manner. Two main
directions of magic tradition can be discerned in Lithuania: (1)
the secret charm tradition and (2) pagan (or Christian) prayers
and ritual texts belonging to the public cult.



19

Estonian-Lithuanian joint seminar

Notes
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Programme

10.00–12.00

Daiva Vaitkevičienė The Tradition of Lithuanian Verbal
Charms

Dalia Zaikauskienė Development Tendencies of Lithuanian
Proverbs and Proverbial Sayings

Arvo Krikmann Íåêîòîðûå âîïðîñû ãåîãðàôè÷åñêîãî ðàñ-

ïðîñòðàíåíèÿ ïðèáàëòèéñêî-ôèíñêèõ ïîñëîâèö

Anneli Baran On Phraseology in the Language Use of Estonian
Youth

12.00–13.30 Lunch

13.30–15.00

Povilas Krikščiūnas Ê âîïðîñó î òðàäèöèîííîñòè è íîâèçíå
íåêîòîðûõ ôîëüêëîðíûõ ÿâëåíèé (íà ïðèìåðå

“ïèñåì ïî öåïè”)

Dovilė Kulakauskienė Äåòñêèå ðèñóíêè êàê ÷àñòü äåòñêîãî
ôîëüêëîðà

Aušra Žičkienė Ïåñíè çèìíåãî ïåðèîäà êàê îòðàæåíèå

òåíäåíöèé ðàçâèòèÿ âñåé ìåëîäèêè ëèòîâñêèõ

íàðîäíûõ ïåñåí

15.00–15.30 Coffee break

15.30–17.00

Bronė Stundžienė Current Folkloric Fieldwork in Lithuania:
Individual Experiences

Rūta Žarskienė Collections of the Lithuanian Folklore Archives
and their Digitization

Mare Kõiva, Liisa Vesik, Piret Voolaid Dialogue between Digiti-
zation and Contemporary Folkloristic Research

17.00 Concluding remarks


